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EIKOXTO EBAOMO AIEONEX
XYNEAPIA ®PIAOXOPIAX

To mapdv Ewootd 'ERdopo Aebvég Zvvédpio drhocopiag amoterel éva onuovtikd otabud oty mopeio
opyavmong kot deloyoyng Aebvov Zuvvedpiov kot GAA@V vynAng otdbung emotmpovikdv Ekdnidoemv mov
yivovtat pe v evBovn g Aebvovg Etarpeiog EMAnvikng ®hocoeiog (AEE®D) kot tov Atebvoig Kévipov EAAnvikng
Ddirocooiog kot [Todtiopod (AIKEDIIT).

Ta de€oybévta Zuvédpla ev EALAST kot addoyov eivon To e€Ng :
1. [MPQTO AIEONEX XYNEAPIO EAAHNIKHE ®IAOX0ODIAX

ME GEMA: «IQNIKH ®IAOZODIA»

YAMOZ - [TY®AI'OPEIO, 27 - 31 AYI'OYXTOY 1989.

2. AEYTEPO AIE®ONEZ XYNEAPIO EAAHNIKHYE OIAOZODIAX

ME GEMA: «H ®IAOZODIA TOY ZQKPATH»

AMOZ - [TY®ATI'OPEIO, 22 - 28§ AYI'OYXTOY 1990.

3. TPITO AIEONEX XYNEAPIO EAAHNIKHE ®IAOXODIAX

ME GEMA: «ITY®OAT'OPEIA OIAOZODIA»

AMOZ - [TY®AI'OPEIO, 22 - 27 AYI'OYXTOY 1991.

4. TETAPTO AIEONEZXZ XYNEAPIO EAAHNIKHE OIAOZODIAZ

ME OEMA: «kEAAHNIZTIKH ®IAOZODIA»

POAOZ, 23 - 30 AYTOYZTOY 1992.

5. TTEMIITO AIE®GNEX XYNEAPIO EAAHNIKHE ®IAOZODIAZ

ME OEMA: «PIAOZODIA KAI OPOOAOEIA»

XAMOZ - [TATMOZ, 22 - 28 AYTOYXTOY 1993.

6. EKTO AIEONEZ ZYNEAPIO EAAHNIKHYE PIAOZODPIAX ME OEMA:

«APIZTOTEAIKH ITOAITIKH ®IAOZODIA»

XTAITPA - [EPIZXOZ, 19 - 26 AYTOYXTOY 1994.

7. EBAOMO AIEONEZ ZYNEAPIO EAAHNIKHYE ®PIAOXZOPIAX ME OEMA:

«H PIAOZODIA TOY AOI'OY»

XAMOZ - [TATMOZ, 20 - 27 AYTOYXTOY 1995.

8. OI'AOO AIE®ONEZX XYNEAPIO EAAHNIKHYE ®IAOZOPIAYX ME @EMA:

«ITAATQNIKH I[MTOAITIKH ®IAOXZODIA»

AG®HNA - XAMOZ, 4 - 12 IOYAIOY 1996.

9. ENATO AIEONEX XYNEAPIO EAAHNIKHE ®IAOXO®IAY ME OEMA:

«DIAOZODIA KAI IATPIKH»

KQY - KAAYMNOZ, 20 - 27 AYTOYXTOY 1997.

10. AEKATO AIEONEX XYNEAPIO EAAHNIKHE ®IAOXODIAX

ME GEMA: «PIAOZO®IA KAT OIKOAOITA»

AMOZ - POYPNOI, 23 - 28 AY'OYZTOY 1998.

11. ENAEKATO AIEGNEZ SYNEAPIO EAAHNIKHS. ®IAOZODIAL
ME GEMA: «kEAAHNIKH ®IAOZODIA KAI KAAEY TEXNEX»
MHGOYMNA, 20 - 26 AYTOYXTOY 1999.
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AQAEKATO AIE®ONEZ XYNEAPIO EAAHNIKHY QIAOZOOIAY ME GEMA:

«H EPEYNA T'TA THN AAHOEIA: EAAHNIKH OIAOXO®IA KAI TNQXIOOEQPIA»

YAMOZ - [TATMOZ, 20 - 27 AYTOYZTOY 2000.

AEKATO TPITO AIEONEX ZYNEAPIO EAAHNIKHE OIAOXODIAZ

ME OEMA: «®IAOZODIA THX EINIKOINQNIAX)

POAOX, 18 - 25 AYI'OYZTOY 2001.

AEKATO TETAPTO AIEONEX ~YNEAPIO EAAHNIKHX PIAOZODIAX
ME @EMA: «ITOAIZ, KOEMOIIOAIZ KAI TA AIAAHMATA THX EIIOXHX MAX»

YAMOZ - ITY®AI'OPEIO, 2 - 8 AY'OYZTOY 2002.

AEKATO [IEMIITO AIEONEX XYNEAPIO EAAHNIKHY ®IAOXOPIAY ME OEMA: «<ANTIAHYEIX I'TA
TH ®IAOZODIA: AAAOTE KAI TQPA»

OYPANOYIIOAH XAAKIAIKHZ, 1 - 7 AYTOYXTOY 2003.

IIPQTO ITAT'KOXMIO OAYMIITAKO XYNEAPIO ®PIAOZODIAY (AEKATO EKTO AIEONEX
2YNEAPIO OIAOZODIAY)

ME GEMA: «®IAOZODIA, ANTATI'ONIXTIKOTHTA KAI ATAOOX AGHNA - XTIETXEZ, 27 IOYNIOY -
4 IOYAIOY 2004.

AEKATO EBAOMO AIEGNEZX XYNEAPIO ®IAOZODIAE

ME GEMA: «H ®PIAOZODIA TOY ITOAITIEMOY »

ZAMOZ - [TATMOZ, 1-7 AYT'OYZTOY 2005.

AEKATO OI'AOO AIE®NEZ XYNEAPIO OIAOZOOIAY ME ®GEMA:

«AEIEX KATAIKAIOXYNH XTHN EIIOXH THZ OIKOYMENIKOTHTAZX»

KABAAA - ABAHPA, 20-27 IOYAIOY 2006.

AEKATO ENATO AIE®ONEZ XYNEAPIO ®IAOZODIAY ME GEMA:

«TAIAEIA : H EKITAIAEYZH XTHN EITOXH THX OIKOYMENIKOTHTAZX»

YAMOZ, 15-21 IOYAIOY 2007.

EIKOXTO AIEONEX XYNEAPIO ®IAOZOPIAYX ME ®OEMA: «H EAAHNIKH O®IAOZODIA

KAI TATIPOBAHMATA THX ETIOXHX MAX»

ITAATANIAZ, KPHTH, 12-18 IOYAIOY 2008.

EIKOXTO ITPQTO AIE®NEX XYNEAPIO ®PIAOXODIAL

ME GEMA: «PIAOZODIA, TEXNH KAI TEXNOAOI'TA» ITA®OX, KYIIPOZ, 21-

27 IOYAIOY 2009.

EIKOZTO AEYTEPO AIE®GNEX XYNEAPIO PIAOZODIAZ

ME OEMA: «DPIAOZO®IA TOY IIEPIBAAAONTOX: H ®YXH KAI TA KPIXIMA
ITEPIBAAAONTIKA GEMATA KATA TON 210 AIQNA»

KAAAMATA, MEXYHNIA: 16 - 22 IOYAIOY 2010.

EIKOZTO TPITO AIEGNEZ XYNEAPIO ®IAOZODIAZ

ME GEMA: «®IAOZODIA, ITOAITIKH KAI OIKONOMIA»

BOYAIAI'MENH: 17 - 22 IOYAIOY 2011.

EIKOXTO TETAPTO AIEONEX ZYNEAPIO ®IAOZODIAZ

ME OEMA: «PIAOZODIA TON AIAGPQITINON XXEXEQN KAI OI ZXEXEIX MAX ITPOX TA
AAAA ONTA XTHN ITATI'KOEMIOTIKH EITOXH MAZX

ITYOAT'OPEION, ZAMOZ: 17 - 21 IOYAIOY 2012.

EIKOXTO INEMIITO AIEOGNEZ XYNEAPIO ®IAOZODIAX



ME @EMA: «ITEPI TOY TPOIIOY KAI THE MOP®HS ZQHS»
AG®HNA: 4 - 10 AYTOYZTOY 2013.

26. EIKOXTO EKTO AIEONES SYNEAPIO ®IAOZODIAY
ME ©®EMA: «EAAHNIKH ®IAOSO®IA KAI HOIKA KAI TOAITIKA ZHTHMATA XTHN
IMATKOEMIOTIKH EITOXH MAZ»
BOYAIATMENH: 12 - 17 IOYAIOY 2014.

Ta Zuvédpua mov dopyavavet | Atebvig Etapeiog EAAnvikng @locoeiog kot to Atebvég Kévrpov EAnvikng
Ddihocooiog kot [TohTiopod amotehodv TAEOV TO TPATLTO Yo KABE GAAN COGTA OpyavovLEVT S1EBVI PIAOGOPIKT|
dpaoctmpromra. Ta Zvvédpia g AEED £xovv 1o d1kd Tovg EEYOPIOTO YPOUO, ETGTNUOVIKOTITO, PIAKOTNTO, GVEST|
Ko opyovTid. e 0oL avTA T0 ZVVESPLOL 1] EAANVIKT PIAOGOGI0 AmoTELEL TOV KDPLO KOPUO TNG EMMGTNUOVIKNG OEUOTIKAG,
0ALG, OTI®G glval E0A0YO, 1| PIAOCOOI0, aVaPEPETUL GE £VO. EVPVTEPO TANIG10 Epgvvag Kot TpofAnuaticpov. EE aAlov
N TpaKTiKy kot M weipa dte€oywyng tov Xvvedpiov £deiée 6TL 1 prhocopia dev pmopel va vondn og anr eeidikevon
Kot oxoAaoTiK e€étaon enl pépovg Oepdtmv piag HOVoV ¥PoVIKNG TEPLOSOL KOl €1 fAPOG TG EVPVTEPNS KOTOVONONG
TOV TTEPLEYOUEVOL TMV DEUATMV TNG PILOGOPIKNG EPELVAG,.

Axopn N AEE® kot 1o AIKE®IIT éyovv petdoyet kot cupfodet omoteAesLoTIKG 6T Stopydvmor kot dte&aymyn
EMOTNUOVIKOV PIAOGOPIK®OV Xvvedpimv og dAla pépn tov koéopov (Notia Appuch, AABavia, laxwovia, KTh).

To mo onpoavtikd Tavteg yeyovog eivar 6t 1 Aebvng Etaipeio EAAvikig ®1hocoeiog kot to Atebvég
Kévtpov EAAnvikig @locogiog kot [ToAtiopol e€6maov Toug TOHOVG TOV EMGTNUOVIKOV AVOKOWVMGE®DY TOV &V
AOY® Zovedplov Kot VOV KUKAOQOPEL 1] £KG00T TOV ETGTNHOVIKGV Avakowvdcemv Tov Eikootod [Tépmtov kot ‘Extov
Atebvoic Zvvedpiov Dhocopiog. Zvvolkd Exovv 110m exd00n evvevivta mévte, (95) kalaicOntotl emotpovikol TOpOL.
To emotpovikd dnpoctedpata g AEED kot tov AIKE®IIT épovv vraybel vrd tov edyAmtto kot guvonto Titho:

EKAOZXEIZ IONIA (IONIA PUBLICATIONS).

Ot emoTHOVIKEG aVTEG €KOOGELG ovapeifola Egovv mlovticel ™V EAAVIKY kot 0 S1ebvi] PIA0GOPIKN
Biproypapio. Me v ékdoom Tmv ev AOY® TOU®V LEGH GE GUVTOLO XPOoviKO dtdotnia 1 Atebvng Etarpeion EAAvikng
dvocoplag (AEED) kot to Aebvég Kévipov Ealnvikng ®dihocoeiog kot [HoMticpov (AIKE®IIT) métvxov éva
TOYKOGUIO peKOp, dNAad KatopBwoov va eivol to povo Sebvég emoTnUOVIKO Kol €KOOTIKO GLYKPOTNLO, LN
KEPOOGKOTIKOD YOPOKTIPA, TOL EKOIOEL, LE AVGTNPES TPOSIAYPAPES, TIG EMOTILOVIKES AVOKOWVAGELS TV Xuvedplov
OV OPYOVAVOLV GE LOPPN EMOTNUOVIK®V BPAlwV, TpoTol mepdoet £vag xpovog amd T dNHoGia EKGMVNOY| TOVG GTO
ZUvESPLa KOt OTO Zepvapla. Tov dtopyavdvovy. Me tov 1pomo ovtd 1 AEED kot to AIKE®IIT Bpébnkay otnv mpmdt
YPOLLLY TOV ay®dVO. TOV d1eBVoVG avTay®VIGHOD Kot TPOPOANG TG EAANVIKNG gpUTEPE S10VONONG KOt EWOIKADTEPO TNG
@uoco0iag.

To wapév Ewkootd 'Efdopo Aedvég Xvvédpro @rhocogiog pe 0épa:
MMATKOEMIOTIKH HOIKH KATI ITOAITIKH
2E £XEXH ME THN OIKOAOI'IKH ®IAOXO®IA
mov yivetar otn payevtik] BovAaypévn (Hotel Amarilia) €xet og 61030, He AVOKOWOGELS OmO GOKLUOGHEVOVG
QULOGOPIK( EMGTNOVES, 0td ToAooVg Kot 0ARG Kot VEOUG ZuVESPOLG, va deiet TN onpacio TG A0GoPIiag Kot TN
GYECT TNG LE TO GVYYPOVO TOYKOGUIOTIKNG VPTG OIKOLOYIKA TPOPANATOL.
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THE TWENTY SEVENTH INTERNATIONALCONFERENCE
OF PHILOSOPHY

Twenty six years have passed already since the beginning of the activities of the International Association of
Greek Philosophy (IAGP) and the International Centre of Greek Philosophy and Culture (ICGPC) on the international
philosophical scene. During this period the two mentioned academic and cultural institutions, working closely with other
cultural organizations, have succeeded, among other things, in organising the following Philosophical Conferences:
1. FIRST INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: IONIAN PHILOSOPHY
SAMOS - PYTHAGORION, 27-31 AUGUST 1989.

2. SECOND INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: THE PHILOSOPHY OF SOCRATES
SAMOS - PYTHAGORION, 22-28 AUGUST 1990.

3. THIRD INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PYTHAGOREAN PHILOSOPHY
SAMOS - PYTHAGORION, 22-27 AUGUST 1991.

4. FOURTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: HELLINISTIC PHILOSOPHY
RHODES, 23-30 AUGUST 1992.

5. FIFTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PHILOSOPHY AND ORTHODOXY
SAMOS - PATMOS, 22-28 AUGUST 1993.

6.  SIXTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: ARISTOTELIAN POLITICAL PHILOSOPHY
STAGIRA - IERISSOS, 19-26 AUGUST 1994.

7. SEVENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: THE PHILOSOPHY OF LOGOS
SAMOS - PATMOS, 27-27 AUGUST 1995.

8. EIGHTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PLATONIC POLITTICAL PHILOSOPHY
ATHENS-SAMOS, 4-12 JULY 1996.

9. NINETH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PHILOSOPHY AND MEDICINE
KOS - KALYMNOS, 20-27 AUGUST 1997.

10. TENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: PHILOSOPHY AND ECOLOGY SAMOS - FOURNI, 23-28 AUGUST 1998.

11. ELEVENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: GREEK PHILOSOPHY AND THE FINE ARTS
MYTHIMNA, 20-26 AUGUST 1999.

12.  TWELFTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: GREEK PHILOSOPHY AND EPISTEMOLOGY

12
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SAMOS - PATMOS, 20-27 AUGUST 2000.
THIRTEENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: THE PHILOSOPHY OF COMMUNICATION
RHODES, 18-25 AUGUST 2001.
FOURTEENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY TOPIC:
POLIS AND COSMOPOLIS: PROBLEMS OF A GLOBAL ERA
SAMOS - PYTHAGORION, 2-8 AUGUST 2002.
FIFTEENTH INTERNATIONAL CONFERENCE ON GREEK PHILOSOPHY
TOPIC: CONCEPTIONS OF PHILOSOPHY: ANCIENT AND MODERN
OURANOUPOLIS, 1-7 AUGUST 2003.
FIRST WORLD OLYMPIC CONGRESS OF PHILOSOPHY
(SIXTEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY)
TOPIC: PHILOSOPHY, COMPETITION AND THE GOOD LIFE
ATHENS - SPETSES, 27 JUNE-4 JULY 2004.
SEVENTEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: PHILOSOPHY OF CULTURE
SAMOS - PATMOS, 1-7 AUGUST 2005.
EIGHTEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: VALUES AND JUSTICE IN THE GLOBAL ERA
KAVALA - ABDERA, 20-27 JULY 2006.

NINETEENTH INTERNATIONAL CONFERENCE OF PHILOSOPHYTOPIC: PAIDEIA: EDUCATION IN

THE GLOBAL ERA
SAMOS, 15-21 JULY 2007.
TWENTY INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: “GREEK PHILOSOPHY AND THE ISSUES OF OUR AGE”
PLATANIAS - CRETE, 12-18 JULY 2008.
TWENTY FIRST INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: “PHILOSOPHY, ART AND TECHNOLOGY”
PAPHOS - CYPRUS, 21-27 JULY 2009.
TWENTY SECOND INTERNATIONAL CONFERENCE OF PHILOSOPHY

TOPIC: “THE PHILOSOPHY OF THE ENVIRONMENT: NATURE AND CRUCIAL ENVIRONMENTAL

ISSUES IN THE 21st CENTURY”
KALAMATA, MESSINIA: 16 - 22 JULY 2010.

TWENTY THIRD INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: “PHILOSOPHY, POLITICS AND ECONOMICS”
VOULIAGMENI: 17 - 21 JULY 2011.

TWENTY FORTH INTERNATIONAL CONFERENCE OF PHILOSOPHY

TOPIC: “THE PHILOSOPHY OF INTERHUMAN RELATIONS WITH OTHER NATURAL BEINGS IN

THE GLOBAL ERA”
PYTHAGORION - SAMOS: 17 - 21 JULY 2012.
TWENTY FIFTH INTERNATIONAL CONFERENCE OF PHILOSOPHY

13



TOPIC: “THE CONCEPT OF FORM AND WAY OF LIFE”
ATHENS: 04 - 10 AUGUST 2013.
26. TWENTY SIXTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
TOPIC: “GREEK PHILOSOPHY AND MORAL AND POLITICAL ISSUES OF OUR GLOBAL ERA”
VOULIAGMENI: 17 - 21 JULY 2014.

The Conferences organized by the International Association of Greek Philosophy and the International Centre
of Greek Philosophy and Culture have become a model for other well organized international philosophical endeavors.
The IAGP Conferences possess their own special colour, academic character, friendliness, comfort and nobility.

In all these Conferences Greek philosophy constitutes the main body of research, but philosophy, understandably
enough, refers to a wider plane of problems. Besides, the practice and the experience of the previous Conferences
showed that philosophy cannot be understood as simple specialization and scholastic investigation of partial issues at
the expense of a wider understanding of the whole content of the problems under investigation.

In addition, and this must be considered as an extraordinary accomplishment, the International Association
of Greek Philosophy and the International Centre of Greek Philosophy and Culture have published the volumes of
scientific Proceedings of the abovementioned Conferences. So far altogether ninty five (95) scientific volumes have
been published. The academic publications of IAGP and ICGPC have been issued under a title that eloquently brings
to mind the genesis of western scientific and philosophical thought:

IONIA PUBLICATIONS (EKAOZXZEIX IQNIA)

These publications have undoubtedly enriched the Greek and international philosophical literature. With the publication
of these volumes, within a short period of time, the International Association of Greek Philosophy (IAGP) and the
International Centre of Greek Philosophy and Culture (ICGPC) achieved a world record; that is, they managed to
become the only international non-profit academic and publishing organisation to publish the proceedings of their
Conferences within less than a year after their first public presentation. Thus the IAGP and the ICGPC stand at the
forefront of international efforts for the promotion of Greek thought, culture, and philosophy in general.

The Organising Committee and the Honorary International Academic Committee, in cooperation with other academic
and educational institutions and scientific societies, have decided to organise:

THE TWENTY SEVENTH INTERNATIONAL CONFERENCE OF PHILOSOPHY
ON THE TOPIC:
GLOBAL ETHICS AND POLITICS
IN RELATION TO ECOLOGICAL PHILOSOPHY

With the hope that the 27th International Conference of Philosophy, which takes place in the enchanting area of
Vouliagmeni (Hotel Amarilia) from the 11th until the 16th of July 2015, will be another milestone on the path of
organising cultural and philosophical Conferences in the wonderful historical and cultural parts of Greece. We cordially
thank all the participants and wish them a pleasant stay in Vouliagmeni-Athens.

EYXAPIXTIEXZ

o ™ ovpuPorn kot v ev yével mpoopopd kat Porbewa yio tn dopydvoon katl de&aymyn Tov
Ewootov ‘Efdopov Atebvoig Xuvvedpiov Dirocoeiag, 1n Opyovotkr Empont tov Xuvedpiov
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awoBdévetar ) Pabdeld voypiéwon vo evyaploTNoet Ta akdAovda TpodcmTa Kot BecHovS:

o. Idwitepa evyapiotel tovg véoug emiotnuoveg, Poumrtég, Dourftpleg ko MetamTuylOKOLG
Qoumnrtég g Plocopiag mov cvvérafav pe To aAdvBacto kot adidebopo achnTpd TOLS TNV
a&lo Kot TNV TOAAATAN oNpocio Kot XPNOUOTNTO JlOPYAVOGCNG GIAOGOOIKOY Xuvedpinv, OnmMg To
mapov, Tov deldyetarl ot Bovloypév kot mov LETEYOVY EVEPYADS GE QVTO.

v. H Opyoavotwkh Enttponi) aicBdvetat v vmoypémon va eEKQpAcEL TIC EVYOPLOTIEG TG TPOG OAOVG EKEIVOVG
tovg Emetmpoveg kot copotdg Kabnyntég aAld Kot véoug emotipoves, omd v EAAGSa kot avtodg mov
NABav and didpopa HEPN TOL KOGHOVL Yio vo, EETAGOVY Kat va dtepguviicovy To BEpata Tov Zuvedpiov.
5. H Opyavotukn Emtponny evyopiotel v [Ipodedpo g UNESCO Notiwv IIpoactiov kupio Zovia
Kokolétoov.

€. H Opyavotikn Enitponn guyapiotel Beppid tov Avtimpdedpo g Intracom kbdpio ['edpyto Avvivo yio v
@povTida Tov yio Vv yopnyia g Intracom.

C. H Opyavotikn Enitpomn guyapiotel Oeppd tov Afjpopyo tov Afjpov “Bapn, Bovia, Boviioyuévn” k.
Ipnyopn KeovoetovtéAho yio T cupmapdoTtact| ToL Yo TV GLVIIOPYAVMGT TOV TapOVTOG Xuvedpiov.

1. H Opyovotkn Enttponn tov 270v AteBvoig Zuvédpiov dihocopiog kot 1 Atebvig Etarpeion EAAnvikng
dlocoeiog guyapiotody Oepud v Ilepipépela Attikig Kot daitepa Tov AvTumepipepelapyn g
[Meprpeperaxng Evotntag Avotoikng Attikng, k. [1étpo Oihinmov.
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AIEONHX ETAIPEIA EAAHNIKHE ®IAOXO®PIAX
INTERNATIONAL ASSOCIATION OF GREEK PHILOSOPHY
AIEONEX KENTPON EAAHNIKHYE ®IAOXZO®IAX KAI ITIOAITIEMOY
INTERNATIONAL CENTRE OF GREEK PHILOSOPHY AND CULTURE

IIPOI'PAMMA
TOY EIKOXTOY EBAOMOY AIEONOYX

XYNEAPIOY ®PIAOX0PIAX

HNAT'KOXMIOTIKH HOIKH KAI ITOAITIKH
YE ZXEXZH ME THN OIKOAOTIKH ®IAOXZO®IA

PROGRAMME
OF THE TWENTY SEVENTH INTERNATIONAL

CONFERENCE OF PHILOSOPHY

GLOBAL ETHICS AND POLITICS
IN RELATION TO ECOLOGICAL PHILOSOPHY

BOYAIAI'MENH - AGHNA, 11 — 16 IOYAIOY 2015
VOULIAGMENI - ATHENS, 11 — 16 JULY 2015
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MAPAZKEYH — FRIDAY (10.7.2015)
ZENOAOXEIO AMARILIA- BOYAIATMENH
AMARILIA HOTEL- VOULIAGMENI
{13 Saint Nicolas Street, 16671 Vouliagmeni-Athens, Greece}
Tel: +30 210 8990391, Email: info@amarilia.gr

18.00-20.00:
a. AOIZEH XYNEAPQN / ARRIVAL OF THE PARTICIPANTS
b. IPOXEAEYXH, ETTPA®H, IAPAAABH ®AKEAOY
"H ITIPOTPAMMATOZX, REGISTRATION

TABBATO - SATURDAY (11. 7. 2015)

TOIOX AIEEAT'QI'HE TOY XYNEAPIOY:
EENOAOXEIO AMARILIA- BOYAIATMENH

VENUE OF THE CONFERENCE:
AMARILIA HOTEL - VOULIAGMENI

[TPQTH MTPQINH ZYNEAPIA - FIRST MORNING SESSION (MS1)

[Tpoedpeio - Chairpersons & Secretary:
Ap Kovortavtivog Kaptlng
Enikovpog Kabnyntg @1ilocopiog

& TepiParirovticdéc Mnyavikdg

AbMva

Dr Kostas Kalimtzis

Assistant Professor of Philosophy

& Environmental Engineer

Athens

Eppavouni B. Tlepdaxng
Adxtop Phocopiog
AbMva

Emmanuel V. Perakis
Doctor of Philosophy
Athens

[Movayidta-Mapio Avyeptvod
Kabnyntpio ®1adroyog
Panagiota-Maria Avgerinou

Graduate of the Philosophy Department
Secondary School Teacher, Athens

18



09.00 - 09.10:

Kovortavtiva Mropddka
Yroynoia Awdktop ®1iocopiog
[Tévreto Mavemompio
Konstantina Bardaka

PhD Candidate

Panteion University

H avaykn pog véag n8wng Bewplog yio v mpoctacio thg @OONG
The Elements of an Ethical Theory for the Protection of Nature

09.10 - 09.30: Ap Mopia Adép

09.30 - 09.50:

09.50 —10.00:

10.00 - 10.20:

Aéxtop EAAnvikng @hocopiog

[avemotuo tov Oslo

I'pappoteng g AeBvoig Etaipeiog EAAnvikig @ihocopiog
Dr. Maria Adam

Lecturer of Greek Philosophy

University of Oslo

Secretary of the International Association of Greek Philosophy

Kpiowa Bépato g moyKosomom kg Stadikaciog ofjuepa
Crucial issues in the globalization process

Mapiévva Mmevetdtov

Adxtop Xvykpitikng P1hocopiog

Emokéntplo Kabnyntpua oto [Havemioto tov [ekivov
Marianna Benetatou

Doctor of Comparative Philosophy

Visiting Professor at the University of Beijing

“Forming One Body with All Sentient and Insentient Beings”
A Neo-Confucian Platform for Discussing Universal Solidarity
and Human Intervention in the Natural Order of Things

Ali Emre Benli
PhD Candidate
Luiss University
Roma, Italy

Cosmopolitanism and Social Choice

avayuwta Mrodpumovin

& Momp Pilmmog Xopopdg
Metantoylako Ipdypappo Procoeiog
tov [avemotpiov Ilehomovviicov
Kohapdra

Panagiota Boubouli
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& The Reverend Father Philip Chamargias
Postgraduate Program in Moral Philosophy
University of [Peloponnese

Kalamata

H wovopia tov éupov dviov cdpupova pe t Prokevipikn nepifoarioviikny Bswpia tov
Paul W. Taylor ka1 t Brokevpikn Ogoroyia tov Ayiov Ppaykickov

The egalitarianism of living beings in accordance with the biocentric environmental theory
of Paul W. Taylor and the biocentric theology of St. Francis

10.20 — 10.40: Professor Valentin Ageyev
Kainar University
Republic of Kazakhstan
&
Yekaterina Ageyeva
Lecturer
Suleiman Demirel University
Republic of Kazakhstan

Man, Society and Globalization

10.40 — 10.50: Shriya Kaushik
Indraprastha College for Women
University of Delhi
India

Need for symbiotic relation between human beings and the environment
10.50 — 11.00: Gauri Pande

Indraprastha College for Women

University of Delhi

India

The Essentiality of Duty

11.00 — 11.30: ATAAEIMMA-COFFEE BREAK

2 ABBATO - SATURDAY (11. 7. 2015)

AEYTEPH TTPQINH YNEAPIA - SECOND MORNING SESSION (MS2)

IIpoedpeio - Chairpersons & Secretary:

Iowdvvng Mapkodmovrog

Kafnynmg tov Apiototereiov [Hovemompiov Oeccolovikng
®eccolovikn

Ioannis Markopoulos

Professor of the Aristotelian University of Thessaloniki
Thessaloniki
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Yrédha Xoatlikov

Andpottog IITAE ATIO & MA Tavemotuo Agvkosciog

Stella Chatzikou

Graduate, Aristotle University of Thessaloniki & MA University of Nicosia

Cyprus

Notoiio Havétoo

Andpotrog IT.T.A.E. tov ITavemompiov Avtikiig Makedoviog
Yroynoa Awwdktop Oriocoeiog tov IL.T.A.E. tov ATI®
Natalia Panatsa

PhD Candidate

Aristotle University of Thessaloniki

11.30—-11.50:

11.50 — 12.00:

12.00 - 12.20:

12.20 - 12.40:

Ap Zooio ZTopovAn

Tyohkog Zoppoviog AsvutepofdOinag Exmaidevong
Dr Sofia Stamouli

Councilor of Secondary Education

Athens

To mleovexreiv otov BovKVOdN ot oyéom e Tig NOwég asieg, Tov tpoémo (N Katl TO
nmepPariov
Thucydides conception of micovexteiv in relation to moral values, ways of life and the
environment

Laura Garcia-Portela
PhD Candidate
University of Valencia
Spain

Moral and political responsibility to future generations:
A foundation for environmental ethics

Evdyyehog Movtcomovrog
Axadnpuaikds

Kabnyntg g @hocopiog
tov [Tavemotnpiov AGnvav
Evangelos Moutsopoulos
Professor of Philosophy
University of Athens
Academician

Academy of Athens

Future emigration to outer space

Professor Dr. Makoto Sekimura
Hiroshima City University
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Japan

The question of chora in Plato and of fudo in Tetsuro Watsuji
12.40 — 13.00: Professor Christopher Vasillopulos

Eastern Connecticut State University

USA

Is a Global Ethic Respecting the Environment Possible?

13.00 — 14.00: XYZHTHXH — DISCUSSION

14.00 - 17.00
MEXHMBPINH AIAKOITH
ITATEYMA KAI ANATIAYZH

MID DAY BREAK
FOR LUNCH AND REST

2 ABBATO - SATURDAY (11. 7. 2015)

18.00 — 18.30: REGISTRATION

EIIIXHMH ENAPZH TOY XYNEAPIOY

OFFICIAL OPENING OF THE CONFERENCE
ATIOTEYMATINH KAI BPAAYNH ZYNEAPIA
AFTERNOON AND EVENING SESSION

IIpoedpeio - Chairpersons & Secretary:

Kovetavtivog Bovdovpng

Kabnyntig g @1hocopiog

tov [avemotnpiov AGnvov

IIpdedpog g AteBvovg Etarpeiog EAAnvikng @1hocopiog
Konstantinos Boudouris

Professor of Philosophy

Department of Philosophy

University of Athens

President of International Association of Greek Philosophy

Ap Mapia Bevetn
Dr Maria Veneti

Ap Nkoréta Zdryka
Dr Nikoleta Zaga
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Athens

Maopia Kopdxn
Awcnyopog
AbMva

Maria Koraki
Lawyer

MA in Education
Athens

19.00 - 19.30: Ipocpoviiosis - Addresses

*Iposemvnon tov Emtipov IIpoédpov g Atebvoic Etapeiog EAAnvikng @ilocopiag, Kabnyntov
drocopiog, kupiov Xpriotov Evayyeiiov, Towson University tov H.ILA.

Address by the Honorary President of the International Association of Greek Philosophy, Professor
Christos Evangeliou, Towson University, USA.

*Iposemvnon tov Emtipov IIpoédpov g Atebvotc Etapeiog EAAnvikng @ilocopiag, Kabnyntov
drocopiog oto Korea University, kupiov Hong-Bin Lim.

Address by the Honorary President of the International Association of Greek Philosophy, Professor Hong-
Bin Lim, Korea University, Korea.

*[Ipospmvnomn tov Emtipov IIpoédpov g AebBvoig Etapeiog EAAnvikng @hocoeiog kot Kabnyntov
drocoeiog oto [avemoto Tsukuba, lonmvia, kvupiov Shigeru Yonezawa.

Address by the Honorary President of the International Association of Greek Philosophy, Professor Shigeru
Yonezawa, Tsukuba University, Japan.

*TIpocemvnon tov Ilpoédpov g EAAnvikrg Puiocoewrg Etaipeiog Kabnyntov Kovortavtivov
Anpntpokomoviov.
Address by the President of the Greek Philosophical Society Professor Constantine Dimitrikapoulos.

*[Ipospmvnon and tov Atevbovi tov Topéa Oraiocopiag tov [Havemotnpiov AGnvav .
Address by the Head of the Philosophy Department of the University of Athens.

*[Ipospmvnon g [Ipoédpov g UNESCO Nortiov [Ipoastiov kupiag Zovrag Kokorétsov.
Address by the President of UNESCO of the South Suburbs of Attics Mrs Soula Kokoletsou.

* [Ipospmvnomn tov Anudpyov Bépng, Boviag, Boviaypévng koupiov I'pnydpn Keovetavtériov.
Address by the Mayor of the Municipality of Vari, Voula, Vouliagmeni Mr Gregory Konstantellos.

Kipvén évapéng tov epyaci@v Tov Xvvedpiov
VO ToV AvTumeplpepeldpyov Avatoikng Attikng kvupiov [TETpov Drinmov
Official Opening of the Proceedings of the Conference
by the Regional Vice-Governor of East Attica Mr Petros Filippou
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Enionpun Bpadvvi Xvvedpia - Official Evening Session

19.30 - 20.00: Robert E. Allinson
Professor of Philosophy
Soka University of America
USA

Plato and Aristotle: A Blended Approach concerning Ethics and the Environment

20.00 —20.30: Kovortavtivog Bovdovprg
Kabnyntig e Prrocopiog
tov [Mavemotnpiov AGnvav
[pdedpog g Aebvoig Etaipeiog EAAnvikig dihocopiog
Konstantinos Boudouris
Professor of Philosophy - University of Athens
President of the International Association of Greek Philosophy

[ept OV
About places

20.30 - 21.00: XYZHTHXH — DISCUSSION

21.15: AITH AEZIQYH MPOX TIMHN TOQN XYNEAPQN
TOY 2700 AIEONOYZ ZYNEAPIOY OIAOZOODIAX

21.15: COCKTAIL-RECEPTION IN HONOUR OF THE PARTICIPANTS
OF THE 27" INTERNATIONAL CONFERENCE OF PHILOSOPHY

* @a Topactovy Lovov 6cot Exovv £dtkn [Ipdokinon yia ) Ae&imon
* Ot [Ipookinoetg o (nnBovV oty gicodo
* Invitation should be shown at the entrance

KYPIAKH - SUNDAY (12. 7. 2015)

[TPQTH MPQINH SYNEAPIA - FIRST MORNING SESSION (MS1)

IIpoedpeio - Chairpersons & Secretary:
Professor William Franke

Philosophy and Religious Studies Program
University of Macau

Faculty of Arts and Humanities

Macau, China

Kovortavtiva Mroapdaka

Yroynoa Addxtop O1iocopiog

Iavteio Mavemompo Kowovikov & TTotikov Emotpav
AbMva

24



Konstantina Bardaka
PhD Candidate
Panteion University
Athens

Philia Kiranoudi
Lawyer
Athens

09.00 — 09.20: Christos C. Evangeliou
Professor of Philosophy
Honorary President of IAGP
Department of Philosophy
USA

The Power of Poetry in the Service of Ecology

09.20 — 09.30: Haiming Huang
Beijing Normal University
Department of Philosophy and Sociology
Beijing City, China

The pursuit of the harmony society. A comparative study on the Plato’s Republic and
Confucius Datong world

09.30 — 09.40: Narayani Tignath
Indraprastha College for Women
University of Delhi
Delhi, India

Behavioural changes in India through the history

09.40 — 09.50: NatoAio [Tavétoo
Andéporrog IT.T.A.E. tov ITavemompiov Avtikiig Makedoviog
Yroynoa Awddktop Orocoeiag tov ILT.AE.
Tov Apiototereiov Tavemompiov @eccarovikng
Natalia Panatsa
PhD Candidate
Aristotelian University of Thessaloniki
Thessaloniki

H teyvoloykn| avamTuén Kot 1 OIKOQEULVIGTIKY TG TPOCEYYION
Technological development and its ecofeminist approach

09.50 —10.00: Han Yu
Department of Philosophy and Sociology
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Jilin University
Changchun City, China

A new ethics exploration for the pursuit of the world happiness, with reference to
Aristotle’s ethics and China’s “Zhong Yong” doctrine

10.00 — 10.20: Professor Yasheng Shen
College of Philosophy and Sociology
Jilin University
Changchun City, China

Arguments against the Relativism of Ethical Values

10.20 -10.30: Iodavvng Aoddg
Yroynotog Awddktmp Orhocopiog
[avemoto Adnvov
AbMva
Ioannis Ladas
PhD Candidate in Philosophy
University of Athens
Athens

H gvuyovin: To dropo, to mpokaBopildpevo oyédo Long kot ta nbwd ntpota
Eugenics: The individual, its predetermined plan of life and moral issues

10.30 — 11.00: AIAAEIMMA-COFFEE BREAK

KYPIAKH - SUNDAY (12. 7. 2015)

AEYTEPH TTPQINH YNEAPIA - SECOND MORNING SESSION (MS2)

IIpoedpeio - Chairpersons & Secretary:

Dr Adam David Roth

Director and Associate Professor

Harrington School of Communication and Media
University of Rhode Island

USA

EXévn I'pnyopiov, MA
Yroynoa Awddktop ®1hocopiog
MMovemompiov [Hatpodv

11.00 — 11.30: Imavvng Maprdmoviog
Kafnyntg tov Apiototereiov [avemotuiov O@ecoarovikng
®eccolovikn
Ioannis Markopoulos
Professor of the Aristotelian University of Thessaloniki
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Thessaloniki

&

Zrédha Xatlikov

Andépottog IITAE ATIO & MA Tavemotuo Agvkoaciog

Stella Chatzikou

Graduate, Aristotle University of Thessaloniki & MA University of Nicosia
Cyprus

Texyvoemomun kot  gfovolooTikés  dopés:  Mio  oOvToun — EMGTNUOAOYIKY Kot
KOWOVIKOTOALTIKY TPOGEYYLoN Kot cOyypovol nbwkoi mpofAinpaticpol

Techno-science and power structures: A short epistemological and socio-political approach
concerning contemporary moral issues

11.30 — 11.50: Dr Joseph Karbowski
Assistant Professor
University of Notre Dame
USA

Is Socratic Ethics Cosmopolitan?

11.50 — 12.10: Professor Dr. Jerzy Kosiewicz
Head of the Philosophy Department
Head of the Chair of the Social Sciences of Sport
Josef Pilsudski University of Physical Education
‘Warsaw, Poland

Philosophy as Love for Wisdom: In the Sphere of Neo-Platonic Definitions of Philosophy

12.10 — 12.30: Dr Anastasia Kokovkina
Head of Chair of Philosophy and Sociology
Sholom-Aleichem Priamursky State University
Jewish Autonomous Region
Russian Federation

Ecological ethics: Optimism of theory and reality of practice

12.30 — 13.00: Professor P. K. Pokker
President, Centre for Culture Studies
Former Professor and Head,
Department of Philosophy
Calicut University
Kerala, India

Greek philosophy and global thinking; towards an ethical aesthetic
for a harmonious plural cosmos
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13.00 — 13.15: IoGvva Mikpoylavvakn
AtevBvvrplo Anpotikod Xyoieiov I'hveddog
Alpog
Ioanna Mikrogiannaki
Head of the Primary School of Glyfada
Alimos

AvBpwmnog kot puon: Mropodue vo. axobue o évag tov dilov |
Man and nature: Can we listen to each other?

13.15-14.00: XYZHTHXH — DISCUSSION

KYPIAKH - SUNDAY (12. 7. 2015)

ITPQTH AIIOTEYMATINH XYNEAPIA - FIRST AFTERNOON SESSION (AS1)

IIpoedpeio - Chairpersons & Secretary:
Dr. Debika Saha

Associate Professor of Philosophy
Department of Philosophy

University of North Bengal

India

Laura Garcia-Portela
PhD Candidate
University of Valencia
Spain

Gauri Pande

Indraprastha College for Women
University of Delhi

India

17.00 — 17.10: Vasiliki Maria Panatsa
Graduate of the Faculty of Education, School of Primary Education
of the Aristotle University of Thessaloniki
Postgraduate Student of the Faculty of Education, School of Primary Education
of The University of Western Macedonia
Kastoria

To oworoyd {mnpa vd To mpicpa g oG Bempiog Tov dikaiwpdtoy
The ecological issue in terms of the ethical theory of rights

17.10 - 17.30: Dr Manasvini M. Yogi
Associate Professor of Philosophy
Indraprastha College for Women
University of Delhi
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India

Consequentialism or Deontology? Is the need of the hour?
17.30 - 17.40: Ztavpovio NikoAr

Yroynoa Awdktop 1iocopiog

Kafnyntpio M.E.

AbMva

Stavroula Nikoli

PhD Candidate of Philosophy

Secondary School Teacher

Athens

EvBavacio: «Ot ainfeieg g Bempiag petafdirovtatl amd v Tpdén; ».
Avokobeion and Tov TOVo 1| GLULIETOYT GTNV VTOKTOVIK,

17.40 — 17.50: KunYu Li
Department of Philosophy and Sociology
Jilin University
Changchun City
China

From the Philosopher King to the Free Kingdom: A comparative study of Plato and Marx

17.50 — 18.00: Shang Shi
Jilin University
Department of Philosophy and Sociology
Changchun City
China

Thomas Scanlon’s Moral Contractualism

18.00 — 18.20: Xpvodavin Keyxpordyov
Adaxtop Procoeiog
Tov Apiototereiov Tavemotiov @eccarovikng
Kadnyntpia ddroyog
Chrysanthi Kechrologou
Dr of Philosophy
Aristotle University of Thessaloniki
Philology Teacher

H Bodinon ywa ddvaun, n Bacskn e&nynrtic) apyn tov Nitoe
The will for power, Nietzsche’s basic explanatory principle

18.20 — 19.00: ATAAEIMMA-COFFEE BREAK
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KYPIAKH - SUNDAY (12. 7. 2015)
AEYTEPH ATTIOTEYMATINH SYNEAPIA - SECOND AFTERNOON SESSION (AS2)

[Tpoedpeio - Chairpersons & Secretary:
Dr Manasvini M. Yogi

Associate Professor of Philosophy
Indraprastha College for Women
University of Delhi

India

Dr Argyro Kasotaki

Assistant Professor of Philosophy
Hankuk University

Korea

Eprvn-Awatepivn Kovoetavromoviov
Mertamtoylaxn Gorrrtplo

[Tavtewo Tavemotipio

Abnva

Eirini-Aikaterini Konstantopoulou
Postgraduate Student

Panteion University

Athens

19.00 — 19.15: Lazaros Koemtzopoulos
Judge
Thessaloniki

ApyM e NOM ¢ amodei&emg
The principle of moral proof

19.15 — 19.30: Dr Galateia Kapralou
Panteion University
Athens

«H 76\ 1oV yoipov»: AVIIAMYELS YioL TV KATOVOA®TIKY Kowvovia oty [loditeio TOv
[Mérova
“The city of pigs”: Consumer society in Plato’s Republic

19.30 — 19.40: Eleni Kavadia
PhD Candidate
University Of Athens
Athens

OwoAoYIKES TPOEKTAGELG TG PLhocopiog Tov Whitehead
Whitehead’s contribution to ecological thought
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19.40 — 19.50: Toanna Tripoula
PhD Candidate in Philosophy
Department of Philosophy
University of Athens
Athens

HOwég apyég kot mortikég emhoyéc: O avdpwv 0 amaviwv copotatog
Ethical principles and political options: The avipwv 6" andvrwyv copotatos man

19.50 —20.00: Iraklis Ioannidis
PhD Candidate in Critical Philosophy
University of Glasgow
Glasgow, United Kingdom

Back to basics: The essence of human existence as the foundation for ethics

20.00 —20.30: XYZHTHXH — DISCUSSION

AEYTEPA - MONDAY (13. 7. 2015)

IIPQTH MMPQINH ZYNEAPIA - FIRST MORNING SESSION (MS1)

IIpoedpeio - Chairpersons & Secretary:
Professor P. K. Pokker

President, Centre for Culture Studies
Former Professor and Head,
Department of Philosophy

Calicut University

Kerala, India

Ioanna Mikrogiannaki
Head of the Primary School of Glyfada
Alimos

Ioanna Tripoula
PhD Candidate of Philosophy
Department of Philosophy, University of Athens

09.00 - 09.20: Panos Eliopoulos, PhD
University of Peloponnese
Kalamata

H gpunvela tov xota pdov (nv Katd 1ov Ztoikd Zeviko
The interpretation of living according to nature in the Stoic Seneca



09.20 - 09.40: Dr Keyang Dou
Center for Literary Theory Studies
Beijing Normal University

China

On the Ethicization of Yuan, Heng, Li and Zhen by the Scholarship of Book of Changes
during the Pre-Qin Era of China

09.40 - 10.00: Jean Devos
Professeur de Chaire supérieure en philosophie
France

Whitehead et I’héritage grec : penser la démocratie?

10.00 - 10.20: Dr Lilia Castle
Professor of Philosophy
Chaminade University
& University of Honolulu, Hawaii,
USA

The Problem of Choice in Modern Context

10.20 - 10.40: Dr J.O. Famakinwa
Senior Reader
Department of Philosophy
Obafemi Awolowo University
Nigeria

Revisiting Community Membership in the New Communitarian Global Community

10.40 - 11.00: Federico Jose Alvarez, MPhil.
Lawyer
First Vice President of the
Foundacion Federico C. Arvarez
Dominican Republic
Antilles Park: The Eco-organization of the Caribbean Islands

11.00 - 11.40: ATAAEIMMA-COFFEE BREAK

AEYTEPA - MONDAY (13. 7. 2015)
AEYTEPH ITPQINH SYNEAPIA - SECOND MORNING SESSION (MS2)

[Tpoedpeio - Chairpersons & Secretary:
Dr Christos Evangeliou
Professor of Philosophy
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Department of Philosophy
Towson University
Honorary President of the IAGP

USA
Narayani Tignath
Indraprastha College for Women
University of Delhi
Delhi, India
Dimitra Rapti
Student of Philosophy
Department of Philosophy
University of Athens
12.00 - 12.30: Professor Robin Attfield
Cardiff University
School of English, Communication and Philosophy
Cardiff, Wales
UK
12.30 - 12.50: Paper presentation and discussion by Professor Robin Attfield through Skype
The international ethics and politics of climate change
12.50 - 13.10: Avt®dviog Xavog
Avoaminpotmc Kabnyntg
Awnyopog
[Tévreto Mavemompio
AbMva
Antonios Chanos
Associate Professor
Panteion University
Athens
Ot apyéc TG TPOANYNGS Kot TG TPoeOAAENS HeTaED meptBaiiovTikng nOng Kot dikaiov
oV TEPPAAAOVTOG
The prevention and precautionary principles in environmental ethics and environmental law
13.10-13.30: Dr Konstantinos Moraitis

Professor, School of Architecture, National Technical University of Athens
Architect - Engineer
Athens

Landscape Ethics Demonstrated in Topological Order
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13.30-14.15: XYZHTHXZH-DISCUSSION

AEYTEPA - MONDAY (13. 7. 2015)
ATIO'EYMATINH XYNEAPIA - AFTERNOON SESSION (AS)

IIpoedpeio - Chairpersons & Secretary:

Dr. Hope K. Fitz

Professor of Philosophy

Assistant Chair of the Department of Political Science,
Philosophy, and Geography

A. Gandhi and Ahimsa Scholar

Eastern Connecticut State University

USA

Galateia Kapralou
Doctor of Philosophy
Panteion University
Athens

Eleni Kavadia

Phd Candidate
Department of Philosophy
University Of Athens

17.00 - 17.10: Kalomoira Sakellaraki
PhD Candidate
University of Athens
Awoudparto kot tapévietn untpotnta
Rights and surrogate motherhood

17.10 - 17.30: Professor Silviya Mineva
Faculty of Philosophy
Sofia University ,,St. Kliment Ohridski*
Bulgaria

Ecology of virtual realities: what is it?
17.30 - 17.50: Dr. Vaclav Jezek

Lecturer

Presov University

Slovakia

The Orthodox Christian monastery as an ecological Microcosm - ecology as a byproduct
of internal transformation-the phenomenon of unconscious ecological thought and practice
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17.50 - 18.10: Dr Pia Houni
Adjunct Professor
Finland

The Philosophical Idea of Community. From Polis to Modern City

18.10 - 18.30: Dr Thanos Gkaragkounis
International School of Paphos (ISOP)
Cyprus
Production, consumption, seduction and conflict in post urban forms

18.30 - 18.45: Dr Katia Lakafosi-Plyta
Athens

Nature Disturbed-The Ethical Dimension of Pollution
18.45 - 19.00: Dr Shashank Srivastava

Lecturer

University of Wisconsin

USA

Dharma: A Process of Sustainable Life

19.00-20.00: XYZHTHXZH-DISCUSSION

BPAAYNO ITPOTPAMMA TOY XYNEAPIOY
EVENING CONFERENCE PROGRAMME

GALA DINNER

*H EITPA®H TQN XYNEAPQN I'TA XYMMETOXH XTO GALA DINNER
I'INETAI XTH TPAMMATEIA TOY XYNEAPIOY

*REGISTRATION FOR PARTICIPATION IN GALA DINNER
AT THE CONFERENCE SECRETARIAT

TPITH - TUESDAY (14. 7. 2015)
[IPQTH MPQINH SYNEAPIA — FIRST MORNING SESSION (MS1)

IIpoedpeio - Chairpersons & Secretary:
Dr. Lilia Castle

Professor of Chaminade University
USA

Eirini-Aikaterini Konstantopoulou
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Postgraduate Student
Panteion University
Athens

Jenny Tolia
Athens

09.00 - 09.30: Professor William Franke
Philosophy and Religious Studies Program
University of Macau
China

From the Globalism of Nature to the Universality of Thought: Bringing Universalist
Ethics and Politics back into Ecological Harmony by the Apophatic Way

09.30 - 10.00: Professor Marian Hillar
Texas Southern University

Center for Philosophy, Socinian and Religious Studies
USA

What does modern science say about the origin of human moral behavior?
Science confirms philosophy

10.00 - 10.20: Dr. Hope K. Fitz
Professor of Philosophy
Assistant Chair of the Department of Political Science,
Philosophy, and Geography
A. Gandhi and Ahimsa Scholar
Eastern Connecticut State University
USA

Ahimsa and the Wandering Ascetics

10.20 - 10.40: Professor Emanuel Mavrommatis
Aristotle University of Thesssaloniki
Athens

H nmoykoopotikn avtidnym g iotopiog g Téxvng, G OAOKANPOTIGUOC.

H n0um tov “oy1” (g dpvnong), og avalitnon Tov SIKOIOULATOS TG TOTKOTI TS,
The globalised perception of the history of art as totalitarianism. The ethics of “no” (of
denial) as the quest for the right to locality.

10.40 - 11.10: Shigeru Yonezawa

Professor of Philosophy
University of Tsukuba, Japan
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Honorary President of IAGP
Socratic Education and Our Global Era

11.10 - 11.40: ATAAEIMMA-COFFEE BREAK

TPITH - TUESDAY (14. 7. 2015)
AEYTEPH ITPQINH YNEAPIA — SECOND MORNING SESSION (MS2)

IIpoedpeio - Chairpersons & Secretary:
Marianne Benetatou

Dr of Philosophy

Lecturer

Beijing University

Athens

Dimitra Rapti

Student of Philosophy
Department of Philosophy
University of Athens

Ioanna Tripoula
PhD Candidate of Philosophy
Department of Philosophy, University of Athens

11.40 — 12.00: Professor Jin Xicheng
Daqing Normal University
Dagqing City, China

On the global justice of economic democracy and the practical significance in China today

12.00 — 12.30: Dr. Bernard Reber
Directeur de Recherche au Cnrs
Centre de Recherches Politiques de Sciencespo.
Cnrs Senior Research Fellow,
Political Research Center of Sciencespo
Paris, France

Global climate warming ethical and political governance. From polis to deliberative system

12.30 — 13.00: Professor Dr. Hong-Bin Lim
Professor of Philosophy
Faculty of Liberal Arts
Korea University
Anam-dong, Seongbuk-gu,
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Korea
Ecological Perspectives of Spinoza

13.00 — 13.15: a)Panagiotis Skopeteas
Secondary School Teacher
PhD Candidate
University of Peloponnese
Athens

Dvon Kot Aoyoteyvia, pe avapopd 6to £pyo tov Nikov I'kdtoiov
Nature and literature, with reference to the work of Nikos Gatsios

b) Dr. Gabriel E. Idang
Senior Lecturer
Department of Philosophy
Faculty of Arts

University of Uyo,
Nigeria

On Humanism and Morality

13.15 - 13.45: XYZHTHXH-DISCUSSION

TPITH - TUESDAY (14. 7. 2015)
AITIOTEYMATINH XYNEAPIA — AFTERNOON SESSION (AS)

IIpoedpeio - Chairpersons & Secretary:
Dr. Etienne Helmer

Associate Professor

Philosophy Department

University of Puerto Rico

USA

Regina Argyraki

Professor of Philosophy of Art and Aesthetics
Aristotle University of Thessaloniki
Vouliagmeni

Dr. Ilias Koromilas
Vouliagmeni

Panagiota-Maria Avgerinou

Graduate of the Philosophy Department
Secondary School Teacher, Athens
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17.00 — 17.15: Dr Anastasia Zanni
Athens

Bionfum dapecordafnon avapesa oty Ok erhocoeio kot v wrpikn now: H
nepintoon tov Epmoia
Bioethics mediation between moral philosophy and medical ethics: the case of Ebola

17.15 — 17.40: Dr. Debika Saha
Professor of Philosophy
Department of Philosophy
University of North Bengal
Dist-Darjeeling, India

Global Justice: Myth or Reality?

17.40 — 18.00: Ap. Zmhpog Makpng
Aéxtop TToMtkng Emotiung
Tunpa Aebvav kot Evponaikdv Zrovdmv
[avemoto Maxedoviog
®eccorovikn
Dr. Spyros Makris
Lecturer of Political Science
Department of International and European Studies
University of Macedonia
Thessaloniki

H pepuviotikn nOn g pépipvos og TpodTumo dNUOKPATIKNG TOATEIOTITAS,
And v Carol Gilligan ot Joan C. Tronto

The feminist ethic of care as a model of democratic citizenship.

From Carol Gilligan to Joan C. Tronto

18.00 — 18.20: Dr Odumayak Okpo
Lecturer and Researcher
Department of Philosophy
University of Uyo
Nigeria

Multinational oil companies in Nigeria’s Niger delta and their moral obligation to host
communities

18.20 — 18.35: Angeliki Kompocholi, PhD
Athens

“To a wise man, the whole earth is open; for the native land of a good soul is the whole
earth”. The cosmopolitan idea in the work of Democritus
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18.35 — 18.50: MyyonA Mavtlavag
Enikovpog Kabnyntig
Apyoaiog EMAnvikig kot Bulavtiviig @hocopiog
AbMva
Michail Mantzanas
Assistant Professor
Ancient Greek and Byzantine Philosophy
Athens

HOwm ko moAtikn otov [InBwva
Morality and politics in Pletho

18.50 — 19.20: XYZHTHXZH-DISCUSSION

TETAPTH - WEDNESDAY (15. 7. 2015)
IIPQTH ITPQINH SYNEAPIA — FIRST MORNING SESSION (MS1)

IIpoedpeio - Chairpersons & Secretary:
Professor Yasheng Shen

College of Philosophy and Sociology
Jilin University

Changchun City, China

Ap Nkoréta Zdryka
Dr Nikoleta Zaga
Athens

09.00 — 09.30: Dr Etienne Helmer
Associate Professor
Philosophy Department
University of Puerto Rico
USA

Croissance ou décroissance? Un débat philosophique antique

09.30 — 09.50: Professor Zhen Chen
Department of Philosophy
Nanjing Normal University
Nanjing, Jiangsu, China

Global Justice and Its Possibilities
09.50 — 10.10: Professor Valerian Ramishvili

Ivane Javakhishvili Tbilisi State University,
Thilisi, Georgia
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Socrates and Heidegger: explanation of human dignity and virtue

10.10 — 10.30: Tatiana Petrovna Minchenko
Professor of Philosophy and Social Sciences
Tomsk State Pedagogical University
Russia

Concepts of a post-secular society in a globalized world

10.30 — 10.50: Professor Xianxia Shao
Professor of Philosophy
Department of Philosophy
Nanjing Normal University
Nanjing, Jiangsu, China
Mohist Cosmopolitanism

10.50 — 11.20: AIAAEIMMA-COFFEE BREAK

TETAPTH - WEDNESDAY (15. 7. 2015)
AEYTEPH IIPQINH LYNEAPIA — SECOND MORNING SESSION (MS2)

IIpoedpeio - Chairpersons & Secretary:
Evayyeiio Mapoayylovon

Koadnynrpra @hocopiog

Topéag Ohocopiog

tov [avemotnpiov AGnvav

Evangelia Maragianou

Professor of Philosophy

Department of Philosophy

University of Athens

Philia Kiranoudi
Lawyer
Athens

11.20 — 11.40: Dr Ioanna Soteropoulou
Paris, France

Apeiron Civilization: The Irruption of Infinity in Science, the Universe, and Society

11.40 — 12.00: Professor Tatiana Ivanovna Suslova
Dean of the Faculty of Humanities
Tomsk State University of Control
Systems and Radioelectronics (Tusur)
Russia
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Transdisciplinary cooperation within the realization of the idea of “triple helix”

12.00 — 12.20: Dr Adam David Roth
Director and Associate Professor
Harrington School of Communication and Media
University of Rhode Island
USA

Ethical Rhetoric and Therapeutic Persuasion in the Classical World

12.20 - 13.10: XYZHTHXZH-DISCUSSION

TETAPTH - WEDNESDAY (15. 7. 2015)
ATIOTEYMATINH SYNEAPIA — AFTERNOON SESSION (AS)

IIpoedpeio - Chairpersons & Secretary:
Professor Dr. Jerzy Kosiewicz

Head of the Philosophy Department

Josef Pilsudski University of Physical Education
Warsaw, Poland

Ap I'epdoog Pevtigng
Dr Gerasimos Rentifis

17.00 — 17.20: Ap Zoopia Bovdovpn
Dr. Sophia Boudouri
Athens

H n0uc) xaBolkokpartia, 1 apeToroyki) nOn kot to mepfarovticd TpdPinua
The Universalistic Ethics, the Virtue Ethics and the Environmental Issues

17.20 — 17.40: Iodvva K. Aekéa, Ph.D.
Aéxtop
XyxoM Ikdpov
Agxcéleto ATTiKNg
JToanna K. Lekea, PhD
Lecturer
Air Force Faculty
Dekeleia Attikis

Mmopel 1 0w va Tpoypappaticfel; ZnTiLoto oTpoTioTikng NOKng oty EToy e
POLTOTIKNG

17.40 — 18.00: Dr Theodoros Georgiou
Professor of Political Philosophy

42



University of Thrace
Komotini

Troyela KpTikng Bemplog TOV KOGUOTOAMTIGHLOD
Elements of a critical theory of cosmopolitanism

18.00 - 18.20: Dr Martha Catherine Beck
Professor of Philosophy
Lyon College
Batesville, USA

The Importance of the Arts in the Creation of an Ecologically sustainable Global Civilization

18.20 - 18.40: Dr. Eray Yaganak
Faculty of Arts and Sciences
Department of Philosophy
Mersin University
Turkey

Politics of Human Nature and Socio-Political Order
18.40 — 19.00: XYZHTHXH-DISCUSSION
19.00 - 20.00: Mvnun John P. Anton

Klelowo cvvedpiov

John P. Anton

Conclusion remarks

EAAHNIKH BPAAYA
GREEK EVENING PARTY

*H EITTPAO®H TQN XYNEAPQN I'TA XYMMETOXH XTHN EAAHNIKH BPAAYA
I'INETAI ZTH TPAMMATEIA TOY XYNEAPIOY

*REGISTRATION FOR PARTICIPATION IN GREEK EVENING PARTY
AT THE CONFERENCE SECRETARIAT
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MEMIITH - THURSDAY (16. 7. 2015)
EKAPOMEX — EXCURSIONS
ADOETHPIA / DEPARTURE: AMARILIA HOTEL
QPA ANAXQPHXHY / DEPARTURE TIME:9:30
QPA EINIZTPOOHYE / RETURN TIME:15:00

A. Exdpopn oto kévipo tmv AOnvov dudpketog 1/2 nuépag.

Eniokeyn kot Eevaynon oy Axadnpio [TAdtovog, 6to Avkelo tov Apiototélovg, oty Ayio PoTevn
IMoov (neployn 6mov o didAoyog tov [TAdtwvog Daidpog Aapfavetl yopa), otnv [Ivika, 6to Movceio g
AKpOTOANG KoL EAAPPO YEDLLOL.

A. Excursion to the Center Athens - lasting half day.

The excursion includes a visit and tour of the Plato’s Academy, Aristotle’s Lyceum, Agia Fotini Ilisos (near
the site of Plato’s dialogue Phaedrus), the Pnyx, the Acropolis Museum and a light lunch.

B. Exdpopn oto Xovvio didpketag 1/2 nuépag.

Eniokeyn kot Eevaynomn oto Naod tov [Tocelddvog kot oty guphtepn meptoyn Tov Acvpiov, prdvio Kot
Lo yeHLOL.

B. Excursion to Sounion Cape - lasting half day.

The tour includes a visit and tour of the Temple of Poseidon, tour of Lavrio area and swimming in the sea
and a light lunch.

I". Exdpoun otov Mapabova dipketog 1/2 nuépag.

Eniokeyn kot Eevaynon otov TopPo tov papabovoudymv kot oto medio g pymsg tov Mapabdva,
eniokeyn 610 Movoeio Twv Mapabmvodpouwy, Prdvio Kot EAAPPO YEDL.

C. Excursion to Marathon lasting half day (9.30-15.00)

The tour includes a visit and tour of the Tomb of Marathon (Visit to the Tomb of Marathon warriors, visit
and tour of the Museum of Marathon-Runners, tour of the site of the Battlefield), the possibility for sea
bathing, and light lunch.

*O1 GUUUETEYOVTEG TOPOKAAOVVTOL VO, £x0LV Hali Tovg OAa To amapaitnTo £idn
Y10, KOADUTTL KOIL TV TPOGTAGio amd Tov AL0.
*Participants should remember to bring along their swimming gear,
and to protect themselves from sun.
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[HEPIAHYEIX TQN ANAKOINQXEQN
TOY EIKOXTOY EBAOMOY AIEGONOYX
2YNEAPIOY OIAOZOPIAX

ME ®EMA

[TAT'KOXMIOTIKH HOIKH KAI ITOAITIKH
2E 2XEXH ME THN OIKOAOI'TKH ®IAOZO®IA

ABSTRACTS OF THE PAPERS
TO BE READ AT THE TWENTY SEVENTH
INTERNATIONAL CONFERENCE OF PHILOSOPHY

ON THE TOPIC

GLOBAL ETHICS AND POLITICS
IN RELATION TO ECOLOGICAL PHILOSOPHY
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Maopio Addp
Kpioya 0épato g moryKoGHIOTomTIKNG S10d1Kaciog cHepa

H mayxoopionoinon dev eivat Théov otny TEPLOYN TOV IOEOAOYTUATMV, TNG TOATIKNG @LAodoiog 1|
TOV KOWMVIKOV GYESUGUMY OAAG Lo TPOTOVGO TPAYLOTIKOTNTO HEGO G€ TOAGNHOVTESG, AGIO00EES Kol
GLYVEA AUEIAEYOLEVEG CLVONKES Kot TPoOTTIKES. To dtoypovikd avTd EUIVOLEVD, KAT® 0md TIG GUYYPOVEG
GLVONKES TTOL SAUOPPAOVOLV 1| EMIGTNUT KOL 1] TEXVOAOYiD, GE TAAVNTIKN TAEOV KAILOKA, KAVEL KOIPLO, KO
EMTOKTIKA TO EPWTALLOTOL:

1. Me mo1ovg Tpomovg Kol Toteg cLVONKeS Kot TpoomTikég (mNg Kot Snpovpyiag, Stopoppavetot
TO PEAAOV TNG TAYKOGLILOG KOWVOTNTOG;

2. [Towot givar ot 0§10K0l KOSIKEG AVTAOV TV VEMV KoL GLYVE ETEPOKANTOV KOWVOVIKMOV OUAS®V
VO 6TOVG 0TOI0VG O GTNPLYTOVY 0L TPOOTTIKEG KOIL 1] SUVOULKT TOV LEAAOVTOG TOVG;

H dtoo0vdeon kot aAANAEEAPTNON KOWVOTHTOV EIVOL O YVOGTO, L0YPOVIKO PALVOLEVO LLE IGTOPIKNG
onpociog cuvemeleg, DETIKEG KAl GPVNTIKEG, TOGO GTO OIKOVOUIKO-TOAMTIKG OGO KOl GTO TOMTIGTIKO
eninedo. H mhovntikng opmg kAipakag cOyypovn mopeio. Tpog TNV TOYKOGUIOTONGT KOWOTHTMV TOV
dev £YOVV LOVO SLOPOPETIKEG OPNOKEVTIKEG KOt TOMTIKEG TETOIONGEL, TPOCIOKIEG KOl TPUKTIKES OAAG
KOl IOV GLYVE TIG EKPPALovY LE aKpaiovg TPOTOVG YEVVE, MG 0OPPOLe TOV TPOPANUATIGHOD Kot IoYLPd
KIVI|TPO Y10 GAAAOKOTOVONGT KOl SPOGTNPLOTTOINGT KoL GUVEPYOGTI TTPOG EVOL KOVO HEALOV, LLE KOADTEPES
TPOOTTIKES, TOGO Y10, TIG TPOVOLULOKEG OGO KOl Yo TIG AYOTEPO EVVONUEVES KOWVOTNTEG TOL TAQVNTY).
Kabmhg n maykosponoinon mpoywpel péca amd Evo mAEYHo avoyKdv, Tpoficemy, aviiBécemy aAld Kot
EVOIMVOV TPOOTTIKOV GLVEPYUGIOG KOl KOG AVTILETOTIONG TPOPANUATOV, EIVOL TPOTAPYIKNG CNHAGTOG
vo vrhpEet:

a) H dwoyeipion kot 1 eopdAvvon tav ovicomtov oyt pévo HEGa amd To, KOTAE TOTOVG Kot KPATh
16 HOVTO VOLKE GLGTHLLOTO - TOL GLYVE PEPOVY TO PAPOG LOKPAS TOPAO0oT|G - AAAG Kot PHEGOL
a6 1o Atebvég Aikato.

B) O oefacuds kar 1 a&lomoinon g TOTIKNG KOLATOVPAG TOV EUTAOVTILOVV 0 ¥POVOC Kot M
nelpa propotv va 0&1omotnfovv 6g eupHTePO KOVMVIKA GOVOALA.

H wotopkn| meipa aALd Kot 01 cOYYPOVES OMALTHGELG TG TOYKOGLULOTOLOVLEVTG KOWVOTNTOG OgiyvouV
otL Baoik) avaykn sivail 1 dta flov wapoyn modeiog Kot eVUEPOONG OAAG TAPGAANAL, Kol KOWVOVIKNG
S1KooGHVIG TOGO GTO OTOLIKO OGO Kol GTO KOWOTIKO eninedo. Eivatl evyn Kot vwoypémaon tov chyypovou
avOp®TOv M THPNOT KOl TPOCTAGIN TOGO TOV UTOUIKAY OGO KOl TOV GVALOYIKOV SIKAIOUATOV KOl TOV
avOpOTIOTIKOV apy®V Y1oti LOVOV £TGL OTOAEIPOVTOL OL TPOKOTOANWYELS Kol S1c@oALovTal 01 SUVOTOTNTEG
KOWOTIKNG EPTVNG KOt d1EBVOHS GUVEVVONOTG KOl GLVEPYUGIOG.

Maria Adam
Crucial issues in the globalization process

Globalization is no longer a mere term, a world vision, a temporary social plan or a political
ambition. Today it is a fast proceeding reality, opening to optimistic, promising and quite often ambiguous
perspectives. Under the conditions and possibilities opened by modern science and technology, this age-
long community history is getting new perspectives and at the same time is raising very serious and often
crucial questions:

Under what conditions and what perspectives is opening the future of the world community?

Which value codes will bring together so many and so different, on most levels, communities so
that they can overcome their age-long traditions, needs and policies and take together the challenge of a
common future? The interrelation and interdependence of communities has been, as is well known, a great
part of the world history, throughout the centuries with a large scale of consequences, positive as well

46



as negative, on most socio-political as well as cultural aspects of their common life. But while today’s
communities, so many more in number and so different in their socio-political, cultural and religious
systems and policies - often expressed in extreme ways.-.bring up great doubts about the possibility of
a common future, at the same time, greater and greater is getting the urge to gap the differences with
mutual understanding and cooperation, on all levels, towards a better future for all and especially the less
privileged communities on earth.

Face to a promising common future, communities of very different socio-political standards,
practices and needs, are today more and more open to a large scale of co-operations, considering that the
results have far more possibilities to bring better and more sustainable solutions to common problems. In
this respect it is of primary importance

1. to put an end to all kinds of discriminations not only by the Community Law, often bearing the
burden of a long tradition, but mainly by the International Chart of Human Rights,

2. to respect the local cultures-usually enriched by the human experience in the course of time -
and evaluate all elements that can be useful on larger social scales.

The experience of the past as well as today’s requirements and perspectives make of the greatest
significance the right of everybody to education and contribution to the welfare and progress of his local as
well as the international community. The wish and the duty of people deserving appreciation and respect
is to protect all individual and communal principles and rights and help so that this human potential can be
used by the world community to a better future.

Valentin Ageyev & Yekaterina Ageyeva
Man, Society and Globalization

The major problem of the present is sharpening of contradiction between an individual man and
the social world. As an object of socium, the man has lost the individual freedom. As the subject it is
excluded from the social and historical process. The man does not operate, he is present at operating
socium. The man has been turned into «an individual projection» of socium. Individual unfreedom has led
to prevalence of disappointments, mental diseases, alcoholism, drug addictions and so on. In the conditions
of globalisation (Zigmunt Bauman, Ulrik Bek) the suppression of freedom and private world increases. The
man turns from the purpose into the means (Immanuel Kant) of the social world.

The change of man’s position in socium is connected with the reduction of spiritual culture influence
on social life and strengthening of technocratic civilization on it. If the culture generates a man-creator,
the technocratic civilization generates the man consuming things It is not “the man is a measure of all
things” any more (Protagoras), but the thing is a measure of all people. Globalization gives world scales
to the processes of the man-consumer formation. For this, the man “is taken” from real space of life and
moved to ideal space. As means of such moving the global system of the information carrying out the order
of a technocratic consumer society acts. It forms the global ideal space and transforms it into space of
individual people life. Thereby, the man loses own nature and turns into a formal sign of the global socium.
The global ideal space turns into the unified virtual reality for every individual man.

The collective imagination (Ardzhun Appadurai) starts to play a main part in human life. The man
starts to live in an imagined space, but this space is built not by him, and for him it is done by global
mass media. The global project of enslavement and unfreedom of the man comes to an end with complete
moving of the man to virtual space. Now the man becomes defenceless; he cannot counteract a global
civilization and finally should resign to the secondary and passive role. But this pessimistic scenario could
not come off if take into consideration the opponent of globalization - glocalization (Roland Robertson).

The optimistic prospect of mankind is possible, if to globalization as propagation of a way of life of
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one country (Anthony Giddens) oppose localization, processes of creation stable in respect of globalization
local cultures. These local cultures will act as sources and keepers of spirituality and become an obstacle
to spreading a technocratic civilization. In local cultures the man as the subject of culture, as the subject
of a sociality, as the sovereign manufacturer and independent creator of ideal spaces will be protected
from destructive influence of a technocratic civilization. In this case the mankind will have a chance of the
optimistic scenario for further life, if civilization globalization will be opposed glocalization of culture.

Robert Elliot Allinson
Plato and Aristotle: A Blended Approach

A huge contributor to the moral and political problems of the present age is the concept that
maximization of profit is the main goal of human life. Such a directive has many untoward consequences,
the most noticeable of which are the devastation of the planet and the huge inequalities between the rich
and the poor. The philosophies of the major ancient Greek philosophers, if adopted, could help to alter
the motivation for human life and, as a consequence, go far to save our planet and to reduce inequalities
between rich and poor. In particular, I would like to argue that the ethics and economics of Aristotle and
the aesthetics of Plato have much to offer the present age in terms of correcting the current emphasis on
the maximization of profit.

Federico Jose Alvarez
Antilles Park: The Eco-organization of the Caribbean Islands

Evocative of Hesiod’s “Islands of the Blest”, Antilles Park is a therapeutic response to the colonial
greed that ever since Columbus, and through the present date, sickens the planetary man of the North as
well as the victims of exclusion in the South.

The islands of the Caribbean emerge as a veritable center of a New World through a shift of paradigm,
displacing the “I-conquer a prize-at-hand” totality of abject meaning in Post-Columbian Modernity, to
open a topos of hyper-complex mental maps of a new ecological labyrinth; trans-modern experiences that
will recuperate natural goodness and propitiate its fulfillment in the human presence.

Robin Attfield
The international ethics and politics of climate change

This address concerns the international ethics and politics of climate change, and of the international
agreement that is due to be negotiated in Paris in December 2015. The Kyoto agreement of 1997 needs to
be broadened to include developing countries in its scope, and strengthened so as to limit the rise in average
temperatures to 2 degrees (Celsius). But all this involves issues of international equity. The participation of
developing countries is essential, but they can only be expected to agree to limits to their carbon emissions
if developed countries agree to much greater funding for adaptation to rising temperatures and sea-levels
and increases of severe weather events. At the same time humanity’s carbon budget means that most
known reserves of coal, oil and gas must be agreed to be left in the ground, and that developing countries
as well as developed ones should move from reliance on fossil fuels to renewable energy generation, and
seek to meet the unsatisfied basic needs of their populations on this basis. But this too requires increased
funding contributed by developed countries, together with technology transfer to facilitate this transition.
If measures such as these can be agreed, then developing countries can fairly be encouraged to participate
in an international system, ideally involving not only emission limitation targets but also monitoring,
verification, and agreed sanctions for signatories who default on agreed commitments.
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Martha Catherine Beck
The Importance of the Arts in the Creation of an Ecologically Sustainable Global Civilization

This paper explains how the artistic tradition of Ancient Greek Civilization could provide a
path forward in the development of an international culture that includes the ancient wisdom traditions
in the educational system. These traditions use myths to educate the psyche. Carl Jung and archetypal
psychologists argue that the world’s mythological traditions have an important purpose and should be
part of any truly sustainable global civilization. The images and stories of myth “speak to” or activate the
collective unconscious. This part of the human psyche is closest to the brain stem and is the seat of our
most primitive drives: the drive for pleasure, the avoidance of pain, and survival instincts triggered by fear.
These drives will never go away. The world’s mythological traditions focus on educating these drives. The
mythology of Greece and the stories in Hesiod, Homer, tragedy and Plato’s dialogues can provide models
for discussion among members of other wisdom traditions. The behaviors of “the gods” describe people
who are obsessed with one aspect of the truth or who go to an extreme in the name of some idea of the good.
Aristotle’s theoretical descriptions of the virtues and vices and kinds of choices people make provides a
universal, naturalistic foundation for a set of values that people throughout the world can understand and
use as a starting point for an intercultural dialogue.

The next part of this paper gives examples of the universal lessons of some Greek texts. It also gives
a specific example of how the International Herald Tribune during a twvo-week span in the summer of 2013
revealed a great deal about the difference between the important role of wisdom literature in education as
Jungians understand it and dominant cultural trends.

Marianne Benetatou

“Forming One Body with All Sentient and Insentient Beings”: A Neo-Confucian Platform for Discussing
Universal Solidarity and Human Intervention in the Natural Order of Things

Since China has come forward as leading economic power in international affairs, its various
philosophical traditions have concurrently been promoted to the foreground of contemporary intellectual
life. The argument sustaining the endeavor is simple evident and practical: Chinese philosophical schools
may provide the necessary conceptual apparatus in order to understand and describe present day reality.
In the past years Daoist natural philosophy has undergone a thorough recasting in the mould of ancient
Greek—primarily Platonic- ontology. It has further been the object of constant updating in vocabulary
and overall style in order to meet the standards of scientific theories, mainly physics and cosmology.
Confucianism provides interesting and innovative issues in the field of virtue ethics. In the long run it
may well exercise some influence on the terms and content of political issues. Last, but not least, Neo-
Confucianism consists in an intellectual movement embracing a vast variety of thinkers during four
dynasties, namely Sung (960-1279), Yuan (1280-1368), Ming (1368-1644) and Qing (1644-1912). Under
the influence of the Buddhist teaching of universal compassion, it has elaborated a kind of ecumenist
rationale. Neo-Confucian intellectuals professed the sense of universal solidarity based on the feeling of
empathy for all living and non-living beings with a policy of social distinctions based on the equally
compelling sense of appropriateness. In the light of global ethics, I discuss these Neo-Confucian moral
theories as a Chinese platform for conceptualizing humanitarian ideals with Chinese characteristics. For
instance, the idea of socio-political reality as a network of mutual obligations and assistance, or again the
moral ideal of responsible action is rooted in humaneness and propriety. Wang Yangming (1472-1529), a
leading representative of the idealist school, grounds his moral philosophy on the idea —widely shared by
most Neo-Confucians- that we form one body with all sentient and insentient beings. He thus provides a
strong emotional and subjective motive for responsible and appropriate interaction with fellow humans
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and ultimately with all forms of life, organic and inorganic. The consciousness of sharing the living being
condition motivates a feeling of compassion towards everything. If duly cultivated, this emotional awareness
may fructify to active attitude of practical assistance and universal tolerance. The Neo-Confucian theory
underlines that it is not enough to be born with altruistic feelings. One has to become worthy of them, to
be fully aware and know how to exercise them in full responsibility. This level of maturity is obtained by
the necessary training. Moral culture comports both a refinement of inner dispositions and the knowledge
of their correct expression in the appropriate conduct. Such conduct does not exclude discriminatory action
based on the idea that man is the regulator of the natural world situated between heaven and earth. In this
respect, human activity may take a vast variety of forms ranging from total restraint and non-interference to
decisive intervention in the natural order of things. The huge environmental undertakings on Chinese soil,
the yet unrestrained consuming and spending of natural resources and the overall tendency to rearrange the
human and environmental landscape according to the priorities decreed by the political authority, far from
representing a “moral contradiction,” are coherent enough with the basic tenets of Neo-Confucianism.

Ali Emre Benli
Cosmopolitanism and Social Choice

In this paper I argue that the mainstream cosmopolitan approaches to global justice are not adequate
for guiding courses of action for alleviating actual injustices. In the first section, I examine a number of
cosmopolitan accounts of global justice. I point out that they all argue in common that the ultimate unit
of moral concern should be the individual. And that they are committed to the liberal requirement of
neutrality towards metaphysical conceptions and views of the good life. What they disagree on is how to
conceptualize the duties and entitlements each should enjoy. For example, utilitarian, rights based, Kantian
or social-contractarian accounts all have reasonable arguments for alternative global ideal principles.

Then in the second section, in a similar vein with Amartya Sen’s criticism of Rawlsian social contract
theory, I argue that ideal principles are neither sufficient nor necessary in making relational rankings of
alternative courses of action. The problem lies with the method of theorizing that involves first identifying
global ideal principles, and then implementing them in actual circumstances. First, implementation leads
to tradeoff problems that cannot be resolved solely with the guidance of ideal principles. A comparative
evaluation of various dimensions of justice requires more than an identification of ideal principles. Second,
reasonable disagreement on ideal principles significantly expands the set of possible courses of action.
Ultimately we are left with a vast set of courses of action that cannot be distinguished in terms of justice.

Finally, I offer ‘social choice approach’ as an alternative method that is not prone to the same
criticism. Social choice approach requires first the local identification and description of the problem. If
the source of the problem is causally related to the global system, or the courses of action point to reforms
in global system, then it is a problem of global justice. Then, the states that the alternative courses of
action lead to are taken into consideration. Courses of action that imply partial proposals based on personal
and class interests are eliminated. The assessment is supplied by global perspectives in order to refrain
from reproducing local prejudices. The remaining alternative courses of action correspond to empirically
informed moral views. Even if we cannot always locate an overlap between different individual rankings of
such views, the method is able to reduce the set of possible of courses of action in a morally relevant way.
Hence, it prevents morally arbitrary imposition of illegitimate points of view in deciding courses of action.

Yopio. Bovdovpn
H n0um kaboikokpartia, 1 apetoroyikn N0 Kot o TepBorlovTikod TpoRAna

Op1o€votl PIAOGOPOL TOL EMKEVIPOVOVTUL GTA TNG TOATIKNG PLAocopiag BETovv To BEpa mepl Tov
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mowa gfval 1 KaToAANAOTEPT NOIKY Kot TOMTIKY avTiAnym Yo T TPOcTaGio. TOV TEPPAAAOVTOG.

O Kafnyntg, m.y., Vittorio Hoesle opfd miotedel 6t pua tétowa nOwn etvor 1 1w tov Kant
mov amotehel TNV KopLPmon ¢ NOwrg kaboiwkokpatiog (universalistic ethics). Opoimg o V\. Hoelse,
oAAG Kot ToAAoil GALOL, TioTEVOVY OTL 1 dpoKpatia efval To KEADTEPO TOATELLA VIO TV TPOCTAGIO TOV
TEPPAAAOVTOG.

Zuyxpovog ot ev Adyo Stovontéc miotevovv Ott 11 EAAnvik) mBun davonon g kKAAcOIKg
EXMnvucng ethocooiag dev pog mapéyet forfsta yio v ovIletdmon tov tepailovtikol TpofAnpatog,
EMELON KLPLOG APOPA TNV O KOt EMELON| ATOOEYETAL TO EVOOLLUOVIOTIKO OLIWUA.

Onocdmote VEAPYXOLY TPOPANUATO CHLEPO TTOL OEV LANPYOV KOTA TNV 0pYOtOTNTE KOl TOL
S1opopomotohV TIG KATAGTAGELG TOV TAPOVTOG GE GYEGN e TO TapeABov, oAl ta nOucd dtovonpata g
KAaoowkng EAMvikng etlocopiog oAAd kot avtd Tov ZTowkdv ¢ EAANVIoTIKng emoyng éxovy onpacio
Kat a&lo Kot Kotd To mapdv.

2y napovca Avakotvemon Ba avaeepdd ot onpacio g nOng kaboikokpartiog (universalistic
ethics), tng dmuokpatiog kKot otV ovaykoldtTo TG oapetoroyiag (virtue ethics) yw pio cmotn
OVTILETAOTLG TOV OIKOAOYLKOV TPOPANLLOTOC, PAETOVTOG TO TPAYLLOTO VIO TV TPOOTTIKT| TNG TOTIKOTNTOG
KOl TNG TOYKOGUOTITOG.

Sophia Boudouri
Universalistic Ethics, Virtue Ethics and Environmental Issues

Certain philosophers focusing mainly on issues of political philosophy and facing the problems
created by the deterioration of the environment usually pose the question on which is the most appropriate
ethical theory and political viewpoint to protect the environment.

For example, Professor Vittorio Hoesle believes -and rightly so- that Kant’s ethics is suitable as
the spearhead of universalistic ethics. Along with many others, V. Hoelse also believes that democracy
constitutes the best form of government to protect the environment.

At the same time, these thinkers believe that the conception of ethics in classical Greek philosophy
do not provide us any assistance so as to tackle the environmental issue, mainly because it pertains to the
polis and it accept the eudaemonistic postulate.

Evidently, some of today’s problems did not exist in antiquity, differentiating thus the present
circumstances from the past; nevertheless, ethical concepts in classical Greek philosophy, but also those
of the Stoics during the Hellenistic period, seem to acquire significance and value for the here and now.

In this paper, I shall address the importance of universalistic ethics, of democracy and the necessity
of virtue ethics for a successful tackling of the environmental problem by examining matters through the
perspective of locality and universality.

Kavotavtivog Bovdovpng
[epi tommv

H &10 g nAekTpovikng texvoroyiog dlevpuven TG ETKOWVOVING LETAED TV EMGTNULOVEOV KoL TOV
Aamv TG I'mg Kot 1 Kotd o Suvatdv cuyvOTEPT GLVAVTNON TV EWIKOV Kol TOV GIAMOGOPOV GE XVVESPLA,
OGS TO TaPOV, Exel odnynoet tehevtaia v IAGP va ddcel mpotepatdtta 6N dlepevvnon Bepdtev Tov
OVOQEPOVTUL OTNV YEVIKY KATAGTAGT TOL KOGLOL LaG, PAETOVTAG TO TPAYUATH VO TNV TPOOTTIKY TNG
TOYKOGHIOTNTOGC.
H mpoontikn avt) eivor 1 wo evoedetypév yuo T depedivon Kot CVTLLETOMTICT TOV TEPIBUAAOVTIKOD
(ooloykoV) TPOoPANUATOS, AOY® TNG CLUVAPTAGEMG KAl TNG CAANAETIOPAGNG TV GUGTNUATMOV TOL dPOLV
GTOV TAOVITI LOG Kot TOL dNptovpyovv ta meptBaiiovikd tpofinpate. [ avtd kot to ovvOnue: Think
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globally act locally (ckéyov otkovpevikd, Spdoe TOmKA) eivat AKPOS KATAAANAO Yo Lo 0pO1 OVTIULETMOTION
TOV 0KOAOYIKOV TpofAnnatos. ‘Etol pmopode vo modpe 6tL vdpyovv Bépata kot mpofAnpato mov
GUVATTOVTOL £UUECT 1) GUECH e OPICUEVOLS TOTOVG Kol YMPES (T.). TOL TUPNVIKG EPYOGTAGLY KOl TO
amOPANTA TOVG, Ol TOAEMKES Propnyavieg Kot To ¥NUKd Kot BloAoykd OmAc KATAGTPOPNS, N LOALVOT|
TV BoA0ooOY Kot €V YEVEL 1] LETAPOAN TOL KMUOTOG dol TNG OVOTPOTNG TNG OLKOAOYIKNG 1GOPPOTiag
AOY® TG LOAVVONG Kat TG avadov NG Bepprokpaciog,  eEAVIANGCT TOV PUOIKOV TOP®V, 1 KOTAGTPOPT|
TOV 00V K.T.A.) 0AAA £xovv kaboAkn, Taykdopa onpacio. Kot pmopel pev kémotot akoun Kot oripepa
vo unv amodéyovtot 0Tt 1 evomn kad’ eavtv Exetl evéoyevi Kot avedptn a&lo, oAAE TAVTOS, LOAOVOTL
aTol EYOVV 1o OVOPOTOKEVTIPIKT TPOGEYYLIOT GTA TPAYLLOTA, 1 Kot akpPds YU’ ovtd, enedn anetheiton 1
avOpOTOTNTA GLVOAMKE, VTTOYPEDVOVTOL MG TOMTIKES OVTOTNTEG Va. EVOLAPEPHOVV Yol To TEPPOANOVTIKA
nmpata, 6TOS To TEPPAALOV KO 1] SIKALOGHVY Yot TIG LEAAOVTIKES YEVIEG.

Kot pmopovpe vo movpe 01t yevikd £xel apyioel vo VIAPYEL TPOGEYYIOT TOV ATOYEWDV HEXPL EVOG
Babpov peta&y tov woyvpdv kuPepvioemv tov mhavitn (USA, Europe, China, India, Japan) oe oyéon
pe 1o meptParloviikd TpOPANUO Kot €V yEvel TOALOL VO GUUE®VOLV OTL TPAYHOTL Ad TN OPAsCY] TOL
avBpdmTvoL TapdyovTa TPOKVLITOLY GNUAVTIKA TEPPUALOVTIKA TPOPANLLOTO Kot YIVOVTOL KOTAGTPOPES,
oAAG ekeivo mov €yel onpocio Yo TG eni pHEPOVS TEPIPOALOVTIKEG KIVIGELS Kol GLAAOYIKOTNTES £lvat
KLPlMG TO VO GOGOLY KOl VO, TPOGTATEVGOVV TO TEPPAAAOV 6TO omoio {ovv, KivovvTal Kot dpovv. AnAadr|
€K TV mpaypdtov ot avBpomot evdtagépovtat vo {ouv, vo KivohvTal Kot va dpodv og £va DYLEWVO Kot
KkaBapd meptPaiiov coppmva pe to pntd: Think globally, act locally. Ze ti Aowmdv pmopel va cuvictaton
po étota dpdomn ed® onpepa otov Eexmptotd avtd tOmo ™G BovAlaypévne 1 Kot og 6motov dAAo tdmo
amovtoyov e Img;

I' avtd Tov Adyo mpotiunca vo WANGE Yo ToV TOTo Kol TN ONHOGI0 TOL GE GYEGT TPOG TO
owoA0YKd TPOPAN A, apyilovtag omd T andWELS TOL SIETVTMOGOV ATPOKOTAANTTO KOl OVTIKELLEVIKG OL
apyaiot EAAnveg dtavonTég kat grAOG0o(Qot Kat [LE avapopd og mapopotes BEGELS dLavonTdV Kot GILoGOQ®V
GAA®V AODV KOt TOAMTICUOV, OIS, T.X., TV landvev (Nishida Kitaro kot Watzuji Tetsuro).

Konstantine Boudouris
Understanding and Defending Places

The broadening of communication between scientists and the Earth’s peoples via digital technology
and the more frequent, as possible, meeting of experts and philosophers in Conferences, like the present
one, prompted IAGP to its recent priority to investigate issues relevant to our world’s overall condition,
seeing matters through the perspective of universality.

This perspective seems to be the most suitable to investigate and tackle the environmental (ecological)
problem, since our planet’s systems which generate environmental problems due to the disruption of
nature’s balances, correlate and interact. This is why the motto “Think globally, act locally” is highly
appropriate so as to handle the environmental issues in a sound manner. Hence, we presume that some
issues and problems are directly or indirectly linked to specific countries and places (e.g. nuclear plants
and their wastes, arms industries/chemical and biological weapons of mass destruction, seas’ pollution and
overall climate change due to the disruption of environmental balance by pollution and global warming,
depletion of natural resources, extinction of the species, etc.), at the same time though, they are of a
universal and global significance. And while some still refuse even today to accept the notion that nature
has an intrinsic and independent value in itself and despite the fact that their approach is anthropocentric
(or exactly because it is), since mankind is threatened as a whole, they have the obligation, as political
beings to take interest in environmental issues, as, e.g., our relationship with the environment and justice
to future generations.
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In general, we can say that the powerful governments of the planet (USA, Europe, China, Russia,
India, Japan etc.) are now on the right foot to reach a level of understanding in the environmental problem
and it is already broadly acknowledged that many disasters and serious environmental problems are caused
due to actions of the human factor. However, what the particular environmental movements and self-
organized collectives believe as truly important is to save and protect the environment in which they live,
move and act. In other words, people are de facto interested in living, moving and acting in a clean and
healthy environment as in the motto: Think globally, act locally.

So, it seems that the question that matter is the following: “What kind of environmental action can
we take, here in Vouliagmeni, an exceptional place indeed, or at any other particular place anywhere on
Earth?”

This is why I will talk about place and its significance in relation to the ecological problem, starting
from the views openly and objectively expressed by the Ancient Greek thinkers and philosophers. At the
same time, reference shall be made to similar positions of thinkers and philosophers of other peoples and
cultures as, e.g., of Japan (Nishida Kitaro and Watzuji Tetsuro).

®eddwpoc 'ewpyiov
Yroyela KpLTikng Oempioag oLV KOGUOTOMTIGHOD

Kotd tv mpdiun 16topikn acn g VEMTEPIKOTNTAG O KOGHOTOMTIGHOG MG OVTOAOYIKY avOpdmTivn
KOTAOTOON KOl OG KOVOVIGTIKY TOATIKN popdn {o1g kabioTtatot SOMKO Kol GVYKPOTNOL0KO GTOLYEID TG
dwg ¢ avOpamvng Tpaypotikotntoc. To keipevo tov Immanuel Kant pe tov titho: «lo v aidvia
gipnv» (Zum Ewigen Frieden, 1795) givat keiplevo 10puTiko g TpofANUATIKNG Y10 TOV KOGUOTOAMTIGHO.

To a&lakd cvotua (ehevbepia, dkatochvn, 1GOTNTA, AVOPOTIVO SIKOIDATO), TO 0010 GUVIGTA
70 OgléA10 GLYKPOTNGEMG TOL €0VIKOD KpaTovg gival To 1010 TO 000 KUTd TEPIEYOLEVO TPOGOI0PileL TO
Kk00eoTMOG TOV KOGHOTOATIGHOD. H dtopopd £yKeiTal 6TO VITOKEIEVO, GTO O0TOi0 OvaPEPETAL TO A&LOKO
OUTO GUOTNHO. TNV TPDTN TEPITTOOT EYOVUE VO, KAVOVLE LE TO GTONO MG TOAITN TOL €BVIKOD KPATOLG,
EVO o711 SeHTEPN TEPIMTMGT TO VITOKEIUEVO AVOPEPETOL GTO ATOLO MG NOIKT TPOCHOTIKOTNTO.

2 ovyypovr QLA0GOQIKT cL{NTNOT TEPL KOGHOTOAITIGHOD LTOPOVUE VO EVIOTIGOVUE TEVTE
TPOPALATA, TO OTTOT0. GUVOELOVTOL GUESH LE TNV IOTOPIKT PACT HETARAONG OO TO TOALTIKO KOOEGTMG TOL
€0viov Kpatovg 6To KABEGTMS, TO 0mOi0 e TOLG Opovg Tov Jiirgen Habermas, ovopdletot: «petaedvikog
aoteptopdc» (Postnationale Konstellation).

[Ipdtov, to TpdPAnpa g dtadoykng eppéretong (Reichweite) tov nOkdV Kot VOUUK®OY KOvOV®Y
NG VEOTEPIKOTNTOGC, TO OTOI0 GE TPUKTIKO EMINEDO «UETAPPALETOY GE TPOPANLO EPAPLOYNG TOV OimV
KOVOVOV EVIOG TV 0picV Tov g0VIKoD KPATOVG 1] KOt TEPOV OVTMOV TV 0pimV.

Agbtepov, 10 TPOPANUA TNG TOVTOTNTOS TOV VITOKEWEVOD, GTO OO0 OVOPEPETOL TO VEMTEPLKO
a&lokd cvuotnuo. AAOTE TO GTOUO OVTOTPOCIIOPILETAL ATOKAEIGTIKG KO LOVOV MG TOAMTNG TOL £0VIKOD
KPATOLG Kot GALOTE VITEPITYDEL 0 NOKOC AVTOTPOGIOPIGUAC TOV EVTOS TOV KUETOEDVIKOD OGTEPIGHOV

To tpito TPOPAN IO GUVOEETOL APPNKTA LE TO PETACYNLOTIGUO TNG I010/G TNG TOATIKNG VITOGTACNG TOV
€0VIKoU KPATOLG KATA TNV IGTOPIKT GACT TNG LETOPAGEDG TOL 670 HeTaedviko kabeotmg. Oco nteptocdTepo
opBoroyikn gival og eninedo cuveidnomng (TvedATOG) KoL VAIKNG TOPAYMYNG L0 KOV@VIKT OVTOTITA TOGO
TEPIOGOTEPO TPOETOLLAGUEVN €ivar va armodeyOel Ty Evia&n e o’ éva petaebvikd kabeotdg. To kpitnplo
g opboroykd oG Elval TO KPLTHPLO TOL TOMTIKOD HETAEOVIKOD HETAGYNLOTIGHOD TNG.

Tétaptov, TO0 7TPOPANUA TOV OVTOTPOGOIOPIGHOD TG VEMTEPIKNG TOMTIKNG OVTOTNTOG
enavakaBopiletar vwd TIg véeg cuvbnkeg ¢ moykoopomoinong. To eumelpkd Kol TPOUYUOTOAOYIKO
J€JOUEVO TNG HETAVAGTELGNG Oto T [io Kot 0 e£0pHOA0YIGHOG TOV VEMTEPTKOD a&loKOD CLGTNUATOG O
™V GAAN epmiovtilovy M axdun Kot TpochETovy vEn KPLTHpLo, TOMTIKAG GUYKPOTNONG TG VEDTEPIKNG
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KOW®OVIKNG ovTOTNTOG 0TS T.Y. £vaL TO KPTnpto Tov dikaiov e erhoeviog.

Téhog to méumto TpoPAnpa Katd T chyypovn Kptiky Bewpia, avapépetal oto Bepeldon poro
oV TToilEL 0 KOGUOTOMTIGHOG TOGO KOTA TV TPOLUN PACT TG VEOTEPIKOTNTOG OGO KOl KATA T1) GUYYPOVT
@aon o¢ Paduido cuveEdNCLOKOD OVOCTOXOCUOD GE GYECT LE TV Ve®TEPIKN ToMTikny popen one. H
KOVOVIOTIKY] O10TACT TOV KOGUOTOMTIGHOD €lval £YYEVIG GTNV TPOYLOTOAOYIKY OO TNG VEMTEPIKNG
ebvuang — kpatikng cvvBnkne. Kot otig pépeg oG mpoadiopilet Tig I6TOPIKES TPOOTTIKTG TOL UETAEOVIKOD
OOTEPIGLLOVY

Theodoros Georgiou
Elements of a critical theory of cosmopolitanism

In modernity’s earliest historical phase, cosmopolitanism, as an ontological human condition
and a normative political form of life becomes a structural and constituent element of human reality.
Immanuel Kant’s essay: “Perpetual Peace” (Zum Ewigen Frieden, 1795), laid down the foundations for the
problematique of cosmopolitanism

The value system (freedom, justice, equality, human rights) that constitutes the basis for the
establishment of the national state is the same as the one that, in its content, determines the cosmopolitan
status. The difference lies in the subject to whom this value system refers. The first case involves the
individual as a citizen of the national state, whereas in the second case the subject refers to the individual
as a moral personality.

In the modern philosophical discussion on cosmopolitanism one may identify five problems, which
are directly connected to the historical phase of transition from the national state’s political regime to
the regime that, according to Jiirgen Habermas, is called: “Postnational constellation” (Postnationale
Konstellation).

First, the problem of the discursive range (Reichweite) of modernity’s moral and legal rules, which
is in practice “translated” as a problem of applying the same rules within or beyond the limits of the
national state.

Second, the problem of identifying the subject to whom the modern value system refers. Sometimes
the individual determines itself exclusively and solely as a citizen of the national state; other times the
moral self-determination supersedes the one inside the “postnational constellation”.

The third problem is inextricably linked to the transformation of the political essence of the national
state during the historical phase of its transition into a postnational regime. The more rational a social
being is in the level of consciousness (spirit) and material production, the more it is prepared to accept
its integration in a postnational regime. The criterion of rationality is the one of its political postnational
transformation.

Fourth, the problem of self-determination of the modern political being is redefined under the new

conditions of globalization. The empirical and realistic fact of migration on the one hand, and on the
other hand the rationalization of the modern value system, enrich, even add new criteria for the political
establishment of the modern social being, such as the criterion of the right of hospitality.
Finally, the fifth problem according to the modern critical theory refers to the fundamental role of
cosmopolitanism in the early phase of modernity and in the modern phase, as a level of conscientious
reflection vis-a-vis the modern political form of life. The normative dimension of cosmopolitanism is
inherent in the realistic structure of the modern national - state convention. Today, it defines the historical
perspectives of “postnational constellation”.
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Lilia Castle
The Problem of Choice in Modern Context

The paper aims to explore the problem of choice in the context of modernity. In my inquiry I am
looking to Christian philosophy for the guidance through the labyrinths of life and the human nature. The
historical and personalistic approach to the problem is applied as necessary for the better understanding of
the nature of choice in its modern aspect.

The past leaves its imprint on the mentality of a contemporary man, and historical imagination helps
us to correctly assess the present and decide, “how ought we to live”. The very word “con-temporary”
contains two modes of time identifying the present as a juncture of the past and the future. Our future
arrives to our present only to become our past the next moment. The flux of time allows us neither to
understand the essence of present, nor authentically recollect the past, and even less to forecast the future.
And still the only possibility to grasp the present with maximum precision is by looking into the past, into
the roots of the modern problems. This way we can better see what has brought us to the present conditions
and reflect on what could be done for the better future. These two problems, of historical retrospective and
futurological perspective focus on the destiny of man: what should happen with man’s sacred personhood
if the road we chose was wrong?

The obvious danger is the replacement of man’s sacred personhood with his “thingness” we observe
today. To view a person as a ‘thing” means to devaluate all political and technological achievements of
modern society. Life and the sense of life cannot be discussed otherwise than in connection with the presence
of the divine in man. His spiritual self could be preserved and developed only with the divine foundation of
life. The denial of God leads a person to disarray, to the loss of his spiritual center, to the destruction of his
inner order, and finally, the death of his sacred self. We cannot talk about the progress if man increases the
part of his divine ‘self” moving toward God. All scientific and technological improvements are but means
in providing man with the necessary for his spiritual growth conditions.

In the language of global context, it means that the uniqueness of every country, her historical

memory, traditions, ideals, and spiritual values have to be preserved in order for her citizens not to be lost
in the empirical desert. Unfortunately, the forces of evil today do the opposite. They try to eliminate the
historical memory, discredit national religions, push nations against each other, and instill base ideals into
the minds of people. The present choice, thus, is the battle for the sacred personhood of man. To loose
this battle means to turn our existence into a chaos; the sacred foundation of being will be replaced with
momentary illusionary sensual ‘centers’.
The danger is that not only individuals but the whole nations could be transformed into faceless ‘masses’.
Those in power know it very well. This is why they actively support all activities aimed at the de-
sacralisation of life. To withstand the negative forces one has to preserve his history, look up at the great
creative geniuses of the past, cultivate respect toward the world religions, and see the highest value in
creativity. Man shapes his destiny by his own choice, but his right has to be merited. Man is not the only
architect of his choice; the right to choose is given to him by world. Then he has to remember that his
choice creates not only his own destiny, but the destiny of the whole world.

Zhen Chen
Global Justice and Its Possibilities

The fundamental principles of global justice can be classified as two kinds: the principles of socio-
economic justice, which include principles of freedom, equality and harmony (the first two are the most
important), and the principles of global justice, which are based upon the notions of human rights and
humanitarianism. The paper will mainly explore how the first kind of principles could be realized on a
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global scale, though the implications of such exploration will equally apply to the second kind.

It is argued that ending global anarchy or global quasi-anarchy is a necessary condition for realizing
such justice, and a legitimate and authoritative world government is a necessary and sufficient condition for
global justice. There are four possibilities of global socio-economic justice: (1) the possibility of the global
justice when the units of such justice are nation-states; (2) the possibility of the global justice when the
units of such justice are individuals; (3) the possibility of the global justice when individuals-based global
justice conflicts with nation-states-based global justice; and (4) the possibility of the global justice without
the world government. There are three kinds of the fourth possibility, which are temporary and transitional.

Jean Devos
Whitehead et 1’héritage grec: penser la démocratie?

Nous proposons de considérer I’ceuvre d’Alfred North Whitehead comme offrant la possibilité
d’apprécier la pertinence de 1’idée de démocratie au double point de vue de I’épistémologie et de la
politique. Il s’agira, d’une part, de mettre en lumiére la pertinence de la notion de démocratie telle qu’elle
est mobilisée dans la «philosophie de I’organisme» de ’auteur de Proces et réalité, et, d’autre part, de
saisir et d’évaluer I’intérét de la méthode mise en ceuvre par Whitehead a partir de La Science et le monde
moderne pour penser corrélativement la question politique de la démocratie dans le cadre d’une conception
du monde comme «univers en progrés». In fine, nous discuterons 1’actualité de I’ceuvre de Whitehead en tant
que ressource pour penser I’avenir de ’humanité a partir de I’analyse des transformations historiques mais
aussi des permanences de la pensée humaine depuis Platon et Aristote. Whitehead nous apparaitra comme
un philosophe pour le temps présent en cela qu’il propose de réinterpréter de maniére critique 1’héritage
des penseurs grecs — et en particulier le motif platonicien du «Philosophe-roi» — dans la logique d’une
philosophie de I'histoire des sciences et, conjointement, des sociétés, qui instaure 1’idée de démocratie
comme point nodal de 1’aventure humaine.

Keyang Dou

On the Ethicization of Yuan, Heng, Li and Zhen by the Scholarship
of Book of Changes during the Pre-Qin Era of China

As one of the most significant and canonical classics in ancient China, the Book of Changes, or
Yijing had always been regarded as the origin of the tradition of ethics of China, because the sequence of
hexagrams and lines expounded in the book enlightened the acknowledgment of human relations in society
which, in later evolution of the ethics in China, transformed into moral and ethical obligation and preaching
systems in Chinese culture. However, there was a process of ethicization of Yijing left unnoticed by the
scholarship of Yijing, for the book was a book for divination in the beginning, but turned into a book of
philosophy in the later reception and study through the whole Pre-Qin Era (11th Century BCE-3rd Century
BCE). One of the most sparkling example was the ethicization of Yuan, Heng, Li and Zhen. These four
concepts were judgments of auspiciousness or evil omens that had the highest frequency of appearance in
the statements of the basic classic of Yijing. The historical ethicization process of the four concepts could
be narrated in 3 periods, the first one being the process of the writing of Yijing (11th Century BCE-7 th
Century BCE), when the four concepts were written and compiled into the official statements of Yijing,
all had their original meanings which were commonly applied in the judgments of divination recorded in
the Oracle Bone Inscriptions. However, through grammatical research on the materials and a comparison
between the statements and the judgments, we can find there were already ethical self-consciousness in
the compilation of the Yijing. The second stage was generally known as the Spring-Autumn Era (8 th
Century BCE-5 th Century BCE), which could be described as the period of transition of the text of Yijing
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from a divination book to a philosophy book. In some historical texts recording the process of divination,
“Yuan, Heng, Li, Zhen” had, for the first time, been discussed as the Four Virtues, i.e., the four steps
of the development of a man’s ethic nature, other than the original interpretation of “great sacrifice and
beneficial to divine” for “Yuan, Heng, Li, Zhen” in the previous stage. In the last stage of the ethicization
in the Pre-Qin Era, the Commentaries of Changes, or Yizhuan sprouted in the horizon the study of Yijing,
as the first systematic commentary of the latter. The Yizhuan made a logical and ethical interpretation of
the four virtues, which naturally found way into the ethical theory expounded by Yizhuan. In all three
stages, “Yuan, Heng, Li, Zhen” were conversed from mechanical idioms of divination to core categories
of philosophy, which helped to build the basis of the tradition of ethics in ancient China, and such is the
point of view that this paper is to delineate, through a close study of historical texts and recently unearthed
materials, either by grammatical research or by philosophical analysis of the texts.

Christos C. Evangeliou
The Power of Poetry in the Service of Ecology

I propose to present samples of my latest poetic collection, which has been selected from other poetic
collections of mine that have already been published or are scheduled for publication. The incentive of this
project was provided by the occasion of the 27" International Conference, organized by the International
Association for Greek Philosophy in Athens, Greece, July 2015, on the general theme, “Global Ethical
and Political Philosophy in Relation to Ecology.” It comprises poems that refer to certain basic ethical
and ecological concerns, and attempts to place mankind philosophically in its proper place in the physical,
social, geopolitical and cosmic space. The samples seem to support Aristotle’s statement that man can be
the best or worst of animals.

Avactacio Zavvn
Bion0um dapecordafnon avapesao oty nokn erlocoeio kot Ty oTpiki NOn:
H nepintowon tov Epmola

Me v emdnuio Epmoia va €xet 01 okotdoel apketovg avOpmomovg o I1.0.Y. (Maykdopiog
Opyavicpog Yyetog), oe éktaktn cuvedpiacn tov, ansvfuvinke ce edkovg ce Bépata Pondikng yo
evogyoLLEVT YPT oM TTEPALATIKNG Bepaneiog ota Bdpata Tov Bavatneopov 100. Me avt v evépyeta Epepe
oTNV EMEAvEL BLonBiKd, 1Tpikd Kot PILOGOEIKA (NTHHATO TOL GTTOVTOL TG KOO LEPVOTNTOC. ZNTHLLOTA
OTMG TEPLOPIGLOY TOV TAYKOGULOV LETAKIVICEDV GE GXEGT LLE TNV VYELOVOULKT OOPAAELD, TEPOLOTIKNG
doxung eapudkov kot epforiimv o evmabeic TAnBucHovS Yopic va akoAovBovvtal ot Bactkol Kavoveg
KAVIKOV SOKIU®V, TPOGRUoTG O TPOTOTOPLAKES LOTPLKEG Bepaneieg yloTpdY Kot VOGNAELTOV AOY® TNG
WOTNTAG TOLG KABDS KOl Kuptopyiog WIOTIKAOV POPEMV 6T MY LOTPIKOV, EPELVNTIKOV Kot Bondikdv
OTOPACEDV.

H wrpuc) emompn ta tedevtaio 60 ypdvia, TPOKEEVOL VO VIOBETNGEL 1] VOL OTOPPIWEL LLLdL LLTPIKT|
TPOKTIKY, €T TPOKELTAL Y10 PUPLOKEVTIKY aymyn €ite Yo 1Tpik) HEBOS0 YEVIKOTEPO, OKOLO KOl OTIG
coPapOTEPES TOV TEPMTMOGEDY GTNPYONKE GE PIAOGOPIKEG UPYES TOV TIG HETETPEYE GE OEOVTOAOYLKOVG
KavOveS. AVTOT 01 KAVOVES OTTOTOVV TN GLAAOYN CTOYEIDV IKOVAV VO TEKUNPLOCOVY THV EKAGTOTE ETIAOYY.
Ot KhMvikég peréteg anotehodoay Kot delyvouv va amotelodv To Kateoynv peLVNTIKO TANIGIO GLAAOYNG
QVTOV TOV OTOYEIDV Kat Apa TG TEKUNPimong TG Tpikig Tpdéns. To aitnua g dapdvelag ot oTddia
TOV OYedlOUOL TNG UEAETNG, GLAAOYNG, emeepyaciag Kot ONIOGLOTOINGNG TOV GYETIKMOV GTOLYEI®V
TPOPAAAETUL TPOTIGTOS Od TV 1010 TNV WTPIKT EPEVVNTIKY KOWVOTNTA Yo TNV a&lomoTio TNG KAVIKNG
€PELVOG KO TPOUKTIKNG, AAAG eTNpedlet Kot EDPVTEPO TNV KOWVMVIKN arodoyn TG KAVIKNG Epevvag,.

H péypt topa avtipetdnion tov 100 Epmoia deiyvetl va Bétet T1g fdoeig yio véa dedopéva otov
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TOUED TNG WTPLKNG KL POPLOKEVTIKNG deovVTOrOYing Kabmg aryvost Tig apyég TG dlapavelag, TG d€ovcag
petayeiptong (justice) oy emhoyn TV acHevdV, TNV OVAYKN ETIGTNUOVIKNG OKEPOLOTNTOS KL TN GYECT
EUMIOTOGVUVIG Y1OTPOV-0.G0EVODC.

2KomdGg TNG HEAETNG QLTNG VOl VO KATAOEIEEL OPYIKA TOVG TAPATAVE TPOPBANLATIGHLOVS KoL TN
GULVEYELD VO TPOTEIVEL GUYKEKPILEVES TPOTAGELS GYETIKA LLE TV GOUTAELGT) TNG NOKNG PLAocopiag pe TV
TPk Tpa&n. Mo coumhevon mov o Ba Paciletor og H£0VTOAOYKOVG KOVOVEG KOl KAVOVIGTIKES OpYES,
OAAG OE [0l €OVOLY TN EMKOVOVIO OA®V TOV EUTAEKOUEVOV POPEMV LEG® VOGS BlonBikol dapesorafn,
oV Ba YPNGLOTOUGEL TIS UPYES TNS NOKN S PLA0GOPTIaGg oTNV Kabneptv| loTeyVOAOYIKN TPOYLATIKOTN T,
YOpigva ayvoei TiG 1d101tepdTNTES TNG KAOE TEPIMTMOON G 0VTE OIS KOL TIG PILOGOPIKES a&ieg TG avTovouiog,
ayaBoepylag, exepvbeiog, mMANPoPOPNONG, cLVALVESTG, O1KOLOGHVIG Kol 0EOKPOTIKNG SLpPimong.

Anastasia Zanni
Bioethics mediation between moral philosophy and medical ethics: the case of Ebola

With several people already dead due to the Ebola epidemic, the W.H.O (World Health Organization),
in an emergency meeting, addressed specialists in bioethics for potential use of experimental treatments to
the victims of the deadly virus. This action has exposed bioethical, medical and philosophical issues that
also relate to everyday life. Issues such as restricting global travel in relation to health security, testing
experimental drugs and vaccines on vulnerable populations without following the basic rules of clinical
trials, granting access to innovative medical treatments to doctors and nurses because of their status and
allowing private entities to make medical, research and bioethical decisions.

Medical science, in the last 60 years, in order to adopt or reject a medical practice, whether a
medication or a medical method in general, even in the most important cases, was based on the philosophical
principles, turned into ethical rules. These rules require every decision being documented by thorough data
collection. Clinical studies have been and seem to be the prime research framework of collecting such
information and therefore, documentation of medical practice. The demand for transparency in the stages
of the study design, collection, processing and disclosure of relevant data is displayed primarily by the
same medical research community for the reliability of clinical research and practice and also influences
the wider social acceptance of clinical research.

So far, the addressing of the Ebola virus epidemic seems to be laying the groundwork for new data
in medical and pharmaceutical ethics as it ignores the principles of transparency, due treatment (justice) in
the selection of patients, the need for scientific integrity and the doctor - patient trust relationship.

The purpose of this study is initially to demonstrate the above concerns and then to suggest specific
proposals for the consistency of moral philosophy with medical practice. A consistency not based on ethical
and regulatory authorities, but on an “open communication” between all stakeholders through a bioethics
mediator. A bioethics mediator, using the principles of moral philosophy in everyday biotechnological
reality without ignoring the specifics of each case nor the philosophical values of autonomy, beneficence,
confidentiality, information, consent, justice and merit-based symbiosis.

avayidmg Huomovlog
H epunveia tov katd oo v katd Tov ZTokd Levéka
Me apetnpio £vav LETAPLGIKO [LOVIGHO, TOL GLVIGTATOL GTNV AT0S0YT] TOL GLOVIOL KOt AUETAPANTOV
Adyov, o1 Ztowoi povodv 0Tt To N0 TELOG TOV AVOPOTOV EIVOL 1] GOUTTOGT TNG OPETHS TOL(SNANOT|
TOV EGMTEPLKOV TOV AOYOL) LLE TN LGIKT TAEN. H appiovia Tov cOUTovTog vayopedeL TNV TPOGOUPLLOYN TOV
avBpmmov oty maykosue tédén. H Zrod ot didpketa g 1otopikng g eEEMENG dtatnpel To NO1KS 1Wdavikd
NG GLUUOPP®CNG TNG UTOUIKNG avOpdTIVNG OGNS e TV Ttoykoce Dvon. [Ipdkeitat yio To TpdTLITO
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oV Xpucinmov Tov Tpoimoditet Yo Tov AvBpmmTo TV TANPN ATOGKIeN ToV amd Ta whon. O Xevékag 6To
0épa Tovto, AAAOTE ota Kelpevd Tov gpeaviletal otokd opBddofog kot dAlote drapopomoteital 6 emt
HEPOVG oNeia, MOTOGO KATAANKTIK®OG OV opilel K VEOL TO «KaTA UGV {Nv».

opemva pe tov Popaio iidcogo 1 andcupon Tov atdov 6Tov 0vtd Tov Kot 1) Stofimon Tov pe
avtokvplopyio kot NOKN TeeldTNTO cVpUTinTEL e TNV amodoyn Tov “legis naturae”, Tov vopov TG VONG,
tov Belov vopov. H cuykexpiuévn Bedpnon tov «katd euotvy ekkivel alopotikd and T yevikoTepn
GTMIKT TaPadoyT, TPOKEILEVN TOL OLOAOYEL AVEMPVAOKTA KOl O ZEVEKAC, TMG 0 AvBpmmog dev pmopet
va oAAGEet ta mpdypata (hanc rerum condicionem mutare non possumus). EmmAéov oty avBporoloyio
Tov Xevéka dgv dwapaivetar 1 cuvning otmwn Pefardmta 6Tt n PHon pds evaykariletar otopykd. H
Dvon vopobetet kKot o1 vopol g £xovv KaBoAkn 1oyl Kot KOTIoYOOUV TV avipdTvemv VOR®V, ot oToiot
Ba mpémet va. voioTovTol KOTG TANPN CLUULOPPMOT LE TO VGIKO VOLO. AVTEG Ol OVTIMYELS, Tépa and
TIG VIOPELOKEG CUVIGTMGEG TOV TPOGLOPTUPOVV, KATAAYOLV GE EMIGTILOAOYIKES KOl YVOGLO0EmPNTIKES
amoMEelc.

Panos Eliopoulos
The interpretation of living according to nature in the Stoic Seneca

Beginning from a metaphysical monism, which consists in the acceptance of the eternal and

unalterable Logos, the Stoics uphold that the moral end of the human being is the coincidence of his virtue,
i.e. his inner logos, with the natural order. The harmony of the universe dictates the adjustment of man to
the cosmic order. The Stoa, during its historical evolution, preserves the moral ideal of the compliance of
individual human nature with universal Nature. This is immanent in the exemplar of Chrysippus, which
presupposes man’s total secession from passions. Seneca, in this issue, sometimes in his texts, differentiates
his views on some of the points; nonetheless, he does not define anew the Stoic doctrine of living according
to nature.
According to the Roman philosopher, the retraction of the human being within himself, with self mastery
and moral perfection, coincides with the acceptance of the “legis naturae”, the natural, the divine law. The
particular theorization of living according to nature is initiated, in an axiomatic manner, from the general
stoic acknowledgement, a premise that Seneca accepts unreservedly, that man cannot change things (hanc
rerum condicionem mutare non possumus). Furthermore, in Seneca’s anthropology, the common stoic
view that Nature embraces humans with affection is not made manifest at all. Nature legislates and its
laws have an ecumenical potency and they overmaster the human laws, which must be enacted in strict
accordance with the natural law. These views conclude to epistemological and gnoseological connotations,
apart from the existential aspects that they ratify.

J.O. Famakinwa
Revisiting Community Membership in the New Communitarian Global Community

Communitarian political philosophy, either in its radical or moderate form, prioritises the moral need
to care for the community. The community ought to be salvaged in all circumstances. Traditionally, the
boundary of the communitarian community was cultural and political. Communitarians such as Alasdair
Maclntyre, Michael Sandel, Michael Walzer, Charles Taylor emphasise the moral supremacy of the cultural
community over the individual. The cultural community is prior to the individual because the latter is
a member of the former right from the moment of birth. Recently, the boundary of the communitarian
community has been expanded by moderate communitarians such as Amitai Etzioni, Robert Bellah,
and Kwame Gyekye. Unfortunately moderate communitarians are silent on the issue of membership of
the new global community. Is the individual a member of his or her cultural community or of the new
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communitarian global community that has just emerged with the new shift in methodology? In this paper,
I provide possible arguments in support of individual membership of the new global community. I argue
that contrary to radical communitarian notion of membership, the individual is, as a matter of fact, a global
citizen right from birth, not a member of the cultural community as is claimed by communitarians.

Hope Fitz
Ahimsa and the Wandering Ascetics

In my book, Ahimsa: a Way of Life, a Path to Peace, which is just now being typeset at Linus
Publishers, I trace the origin of Ahimsa to the Hindu sacred literature called the Vedas, and then I
consider how it was further developed by the Hindus and then the Jains and Buddhists. I explain how this
development culminated in the thought of Mahatma Gandhi. In its early stages of development, ahimsa
meant non-harm, and it soon came to mean, non-harm to any living being by thought, word or deed. The
Jains further developed this sense of ahimsa, and they strive to live by it today. The Buddhists focused
on compassion, which, if practiced as Siddhartha Gautama, the historical Buddha, understood it, would
prevent any form of harm. In Gandhi’s thought and practice, ahimsa came to mean both: 1. non-harm, non-
injury, nonviolence, and a vow not to hurt any living being by thought, word, or deed; and, 2. the greatest
love, i.e., compassion, for all living beings.

What has dawned on me of late in my teaching of and writing about South Asian Philosophy,
especially, Hinduism, Jainism, and Buddhism, is a distinction between Hinduism, on the one hand, and
Jainism and Buddhism on the other, with regard to what I am calling the “wandering ascetics”.

In the study of South Asian Philosophy, it is customary to refer to Hindu Philosophy as Vedic,
because the final source of authority is the Vedas. There are four books which comprise the Vedas, which
we in the West would call the “Bible” or the sacred literature of the Hindu tradition. They are the: Rg Veda
(Rg is pronounced rig, as an “R” in Sanskrit is a vowel pronounced as “re”.); the Sama Veda; the Yajur
Veda; and the Atharva Veda. These are the books which are held by Hindus to have been set forth by the
Seers, who were ancient, wise and spiritual persons who could see into reality. At the end of each Veda, is
a section called the Upanisad, which, in this context, means the end of the Vedas. A Sanskrit text of mine
dates the Rg Veda at 1900 B.C.E. Because the Upanisads involve a study of what the Seers said in the
Vedas, in order to understand what they meant, the Upanisads may be the first attempt at philosophy.

Jainism and Buddhism, in contrast to Hinduism, are referred to as Sramanic. This term means a
wandering ascetic. Of course, Mahavir and Buddha were wandering ascetics. However, it is my intention,
in this paper, to make clear that the “wandering ascetic” originated in Hinduism, when a shift took place
in Hindu philosophy from the belief in a designer, i.e., a God(s), to a belief in a design. With regard to
the earlier Hindu world view of a designer, there was also the importance of Brahmans, i.e., priests, who
interceded for the people and their designer. This early view is still held by religious Hindu sects. With
regard to the design, it is such that each person can, in the process of rebirth, following his dharma, i.e.,
duty, and the cosmic law called the Karmic Law, which responds to a person’s self-development, be born
as a wandering ascetic, and ultimately gain self-realization, and, thereby, moksa, i.e., release from samsara,
the life cycles or rebirth. The shift from a belief in a designer to a design took place sometime towards the
end of the Vedic period. It is difficult to date this period. I would date it beginning about 1900 B.C.E. Some
text books date it later, about 1500 B.C.E. It ended about 700 B.C.E.

Because the Hindus as well as the Jains and Buddhists were also wandering ascetics, | think that it
is misleading to use the term Sramana, i.e., “wandering ascetics” to refer only to the Jains and

Buddhists. As I will explain, Hinduism, Jainism and Buddhism each had wandering ascetics, and it
is my intention to show the influence that they had on the development of ahimsa.

60



William Franke

From the Globalism of Nature to the Universality of Thought:
Bringing Universalist Ethics and Politics back into Ecological Harmony by the Apophatic Way

Greek philosophical thought constructed the tool of the concept that cuts thought off from its natural
relation to and within the world of things—of things as they are without the artificial boundaries that are
erected by thought. With the advent of logical thinking, which can be dated precisely from Socrates,
thought defines and delimits its own field of operation. Pre-conceptual thought does not set up any hard-
and-fast division between itself and what is other than it, between thought and what is not thought, between
word and thing, between language and the world. It has not yet separated itself from the world of things
in and among which it moves and dwells. Conceptual thought does enact exactly this separation and
thenceforth relates only to what is of its own making and thus of its own kind and consistency. That is to
say, conceptual thought relates directly only to conceptual creatures produced by thought—except to the
extent that conceptual thought can still negate itself'so as to be open to what is other than it.

This raises fundamental ecological questions regarding human beings’ relation with nature as a
backdrop for the equally fundamental questions of human ethics and political society as judged by the
newly emergent standard of universality, which represents a departure from nature but is perhaps viable
only on the basis of recognizing this ground from which it emerges. This type of conceptual and logical
thinking following in the lineage of Socrates that separates thought from nature by creating concepts as
artificial objects that are instruments of thought and so can be manipulated by it dominates our world today
to such an extent as to become a threat to planetary ecological and social harmony.

Classical Chinese wisdom and apophatic philosophy in the Western tradition together constitute
alternative forms of rationality based on immanent and largely implicit critique of the limits of this logical
and cognitivist rationality. I follow some of the historical applications of an emergent cognitivist rationality
in order to suggest how it meets with defeat in its attempts at achieving an adequate cognitive grasp of all
reality as an object and rather invites the approach of apophatic wisdom.

The paper proceeds by historicizing the growth of cognitive rationality from ancient to modern
Western civilization viewed in an intercultural perspective in order to suggest that a viable universalism
should be based not on cognitive universals but rather on precisely what cannot be cognized, on what
cannot be comprehended within any given culture’s cognitive scheme. The paper’s theses are developed in
dialogue and in dialectic with the views of Francois Jullien on classical Chinese thought and on the claims
for cultural universalism that emanate especially from modern Western thought and civilization.

Laura Garcia-Portela
Moral and political responsibility to future generations: A foundation for environmental ethics

One of the most significant challenges that contemporary philosophy has to face is to think about
the consequences of the finitude and vulnerability of the biosphere, revealed by the ecological crisis.
Modern capitalism increases the power of human actions over the Earth, and also our knowledge about
its harmful effects. This pairing of power and knowledge constitutes “the far-reaching-moral era”. We
could understand this period as one in which our action and our knowledge of its effects spread beyond
our species and beyond the temporal limits of our present situation. The increase of our capacity for action
and knowledge forces us to think about the enlargement of the limits of our responsibility, in a biological
and in a temporal sense. In this communication, I would like to concentrate my attention in the temporal
dimension of this enlargement of our responsibility.

In this communication, I have a double aim. Firstly, I would like to defend that the scope of
intergenerational justice and moral responsibility to future generations is the proper one to constitute a
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foundation for environmental ethics. Thanks to consider about our duties to future individuals who are
supposed to inhabit our Earth we will be motivated to protect our environment without the necessity
to defend the controversial “intrinsic value” of the nature. Otherwise, our theoretical and philosophical
perspectives could run the risk of being too far from achieving its practical purposes. But this moral
responsibility to future generations has to be also justified: why do we have to care about people that are
not yet alive? How to justify this supposed moral duty?

Answering last questions constitute the second purpose of this communication. I’'m going to
deal with how different philosophical perspectives have tackled the problem of the foundations of our
responsibility to future generations in the context of ecological crisis. The main theories briefly analysed
in this communication will be Hans Jonas metaphysical foundation, utilitarianism, communitarianism, and
contractarian perspectives derived from John Rawls’ theory. I'm going to defend that the ways in which
different traditional ethics have thought about the foundation of our responsibility to future generations are
misguided. In my opinion, the main reason has to do with a wide spread philosophical tendency to look at
the problems of responsibility to future generations in a universalistic and abstract way. My aim is to point
out a philosophical conception of our responsibility to future generations inspired in the “social model
connection” of responsibility that Iris Marion Young developed for thinking about international justice.
My point will be that the proper way to develop a foundation of our responsibility to posterity has to take
into consideration the historical dimension of the development of its acquisition and the concrete role of
the agents implicated in the ecological crisis that affects future individuals.

Etienne Helmer

Croissance ou décroissance?
Un débat philosophique antique. L’exemple de Platon

Entre I’économie des cités grecques d’un coté, et la forme dominante de I’économie actuelle de I’autre,
la distance est si grande qu’elle parait invalider aussi bien toute référence aux penseurs de I’ Antiquité pour
comprendre les questions économiques d’aujourd’hui, que 1’étude de certains phénoménes économiques
et sociaux actuels dans les mondes anciens. Par exemple, rien ne semble plus éloigné de la cité grecque
que le débat contemporain sur la croissance et la décroissance. Quel équivalent antique trouver en effet
a I’accumulation de richesse matérielle dont la croissance est aujourd’hui synonyme et qui semble avoir
été étrangere a 1’ Antiquité, avec son lot de catastrophes sociales, politiques et écologiques? Quel terme
de comparaison ancien pourrait valoir pour la décroissance, souvent assimilée a un programme ou un mot
d’ordre tourné en priorité vers la préservation des ressources naturelles, mais aussi vers I’affranchissement
des dépendances et des souffrances dont le capitalisme est jugé responsable?

Pourtant, les rares textes philosophiques grecs consacrés a I’économie montrent qu’un débat sur
la croissance et la décroissance a lieu aux périodes classiques et hellénistiques. Centré sur les notions de
limite et d’illimitation, ce débat apparait chez maints auteurs, dont Platon en particulier. S’il est, comme
beaucoup de ses contemporains, du c6té d’une pensée de la décroissance ou de la limite, sa réflexion est
sans doute la plus nourrie sur la nature de cette limite et les divers visages qu’elle peut prendre. Pour le
montrer, j’exposerai d’abord le double visage que I’économie a dans son ceuvre : en tant que principe et
origine de la cité, elle la fait, mais elle peut aussi la défaire sous ’effet des appétits croissants qui agitent
les hommes quand ils sont mal gouvernés et mal éduqués. Je montrerai ensuite que, dans la République
comme dans les Lois, Platon propose deux versions d’une société aux besoins limités : 1'une offre le
visage d’un primitivisme matériel et moral, [’autre est une société moralement modérée ou I’expansion
économique est subordonnée a I’unité de la cité. Plutdt que de borner la décroissance a ses enjeux moraux
ou écologiques comme aujourd’hui, Platon fait ainsi de ce concept un ¢lément essentiel pour comprendre
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I’articulation théorique et pratique de la politique et de I’économie. En conclusion, je dégagerai quelques
pistes de réflexion sur la pertinence contemporaine de la pensée platonicienne a propos de la décroissance.

Marian Hillar

What does modern science say about the origin of human moral behavior?
Science confirms philosophy

During the last decades evolutionary science has made significance progress in the elucidation of
the process of human evolution and especially of human behavioral characteristics. These themes were
traditionally subjects of inquiry in philosophy and theology. Already Darwin suggested an evolutionary
and biological basis for moral sense or conscience, and answered Kant’s question about the origin of
the moral rules postulated by philosophers. This paper reviews the current status of such investigations
by natural scientists, biologists and psychologists, and compares their models for explanation of human
moral behavior with those postulated by philosophers. Today natural scientists postulate cooperation as
the third element of evolutionary process after mutations and natural selection. They seem to fully confirm
the intuition of philosophers. The thesis on the fundamental status of cooperation in the entire animal
world leads to a belief concerning dialogue: dialogue, rooted in a sense in cooperation, is a primary men’s
capability, being emerged from the biological essence of humans. Thus the examination of cooperation
reveals inter alia biological foundations of human moral behavior.

Haiming Huang
The pursuit of the harmony society.
A comparative study on the Plato’s Republic and Confucius Datong world

“Harmony Society” is the eternal pursuit of human beings. As the dream of Confucius, “Datong
world” represents the highest level of an ideal harmonious Society in ancient China. In ancient Greece,
Plato brought together a number of Subjects written in “Republic” including polities, ethnics, ontology and
epistemology, and would be remembered for describing an ideal kingdom beyond the real world.

In this paper, I will try to illustrate that in the “Datong World”, Confucius tried to find the
enlightenment from natural order over human norms. He imagined a harmonious world with the basic
principle of “Benevolence”, which is founded on the tolerance people. The ideal model of “Republic”
is rational order with the basic principle of “Justice”, and is built up by all the citizens taking their own
responsibilities and playing suitable roles and maintaining virtue in each others. These two ideal society
models are different in construction ideas, each of them revealed one aspect of the internal order of society
and basic principles of harmony. My conclusion is that a harmonious society is inseparable from emotional
and rational aspects of moral principles, and should not only be just in the internal order but also embrace
all the others in love and forgiveness.

Pia Houni
The Philosophical Idea of Community. From Polis to Modern City

Polis created the idea of community. It was a place where people lived their everyday life and
practised rules to share with each other. Polis was a place for fruitful life, festivals, but also a place where
members of community used power of justice. We can read examples of this from ancient tragedies. When
a character makes a fatal mistake (hamartia), the punishment was deportation from the community, it was
more cruel than death. The second interesting point of community life is a space created inside a limited
area. When we look at an old map of Polis around Akropolis, we easily find which spaces need to be
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around people’s life: temples, theatres, work areas, homes etc. All these spaces connected people with their
existential needs.

It was a long way from Polis to Modern City. As George Simmel writes in his famous essay
Metropoli, life in a big city could be influencial. At the same time it is a place for many dangers and
possibilities. Like many others today, Simmel’s argument leans on possibilities of city life. The modern city
is global and at the same time includes various details of communities. What makes these communities?
Ethnical backround is usually a good example. People also create communities in many ways; with different
purposes and contents — one thing seems to always be constant: people need to connect with others. Here
we find one of the greatest philosophical questions — what is the philosophical idea of community? Is there
some ideal picture, feeling of homesickness, fear of loneliness. Zygmunt Bauman has written Forms of
Togetherness in a very important way. He describes these forms with words like being-aside, being-with,
being-for. It is highly important to realise that togetherness is a part of modern city life, more or less it is
something that an individual can choose with free will. This also means, that the individual can connect
with many forms of togetherness, like various spaces, groups, values and identities. All these fragments
open up a question of ethics and meaning full life in a philosophical way.

In my paper I will study the question of ideal community and forms of togetherness. My theoretical
focus comes from a philosophical backround and I will also use empirical demonstrations from co-working
spaces in Helsinki.

My presentation is a connected research project VIRTUE2020: Work, community, continuity and economy
(2014-2015). Funding of this research project is provided by the Finnish Funding Agengy for Innovation
and Finnish Institute of Occupational Health.

Gabriel E. Idang
On Humanism and Morality

Humanism is essentially human oriented philosophy. In its secular variety, humanism relies on the
capacity of a person to improve his/her lot and redirect the society or produce a good and happy society.
In order to realize this objective, humanism relies on and places emphasis on science and its method,
with great confidence in the capacity of a person to achieve self actualization as the master of his/her own
destiny. Humanism, as a naturalistic philosophy, rejects all forms of supernaturalism and relies primarily
upon reason and science, democracy and human compassion. The humanist considers morality as a social
product which implies that the rules that prescribe and govern human conduct are human inventions.
Ethics, for the humanist, is autonomous and situational requiring no theological or ideological sanction but
rather it emphasizes tolerance and negotiation of differences amongst other things. The objective of this
paper is to highlight the implications of the humanist ethics for our global (contemporary) society.

Heracles Ioannidis
Back to basics: The essence of human existence as the foundation for ethics

Our postmodern era is an era of crisis because of the lack of a universally valid foundation on
which to ground axiological claims. Axiological claims are claims about values; they confer evaluation on
‘things’. They are in this sense ethical or moral claims about how things should be or how our behaviour,
our experience should be directed. With no God, with no absolute truth, with no foundational language-
game, where is the justification going to be derived from? Take any practical claim, any proposition of
the evaluative form, any ethico-moral claim; any of which three can be expressed with the “ought” or
“must” or “need to”; the deconstructionist will annihilate it in a blink of an eye. With no universally valid
foundation, all ethico-moral talk is just like a boat in the ocean forlorn with no compass or anchor. And
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if we add the only true mathematics of human reality, that is, “If life, then necessarily death,” then “No
code of ethics and no effort are justifiable a priori in the face of the cruel mathematics that command our
condition” (Camus, 1955, p.8). In this way of thinking any argument about societal change is doomed to
failure. In this paper, I would like to argue that before any talk of change it is of paramount importance to
find a foundation as the groundwork for universal validity. This foundation, I will argue, is a primordial
affective unity which is the essence of human existence. It is a form of non-religious altruism experienced
in the ancients as the phenomenon of philotimo. This must be the foundation based on which ethico-moral
talk should be grounded.

Vaclav Jezek

The Orthodox Christian monastery as an ecological Microcosm - ecology as a byproduct of internal
transformation-the phenomenon of unconscious ecological thought and practice

The paper discusses the phenomenon of what may be termed as “unconscious” or unplanned
ecological thinking. We look at Byzantine and Ethiopian Orthodox monasteries as on examples of small
microcosms with a highly developed sense of ecological balance. We ask ourselves the theoretical and
practical question of why some inhabited areas such as monasteries preserve a unique ecological balance
and positive relationship with the environment, while at the same time lacking any theoretical or practical
“intention” to be “ecological”. In terms of Ethiopia the monasteries are oasis for zoological fauna, which
has been eradicated from other parts of the country. The Ethiopian monastery is a unique area incorporating
grades and degrees of sanctity which run parallel with developed and preserved eco-systems. In terms of
the Byzantine tradition the monasteries unconsciously developed into “gardens” of spirituality but also into
ecological microsystems. The fundamental question we posit is to how is it possible that certain institutions
and systems develop ecological balance and positive relations with the environment without having any
relationship with a pre-conceived or developed notion of ecology as a theoretical construct. This leads us to
a further question as to what should be first, ecological theory and then practice or vice versa. If ecological
practice should come first what are the grounds for its existence? If ecological theory should lead to
ecological practice what are the internal dynamisms of ecological theory which would compel or lead to
ecological practice? We answer these issues and questions with reference to the monastic practice judged
not merely from a theistic or theological point of view but from an understanding of the monastery as a
system, a structure generating a transformation in which ecological balance is an unconscious byproduct.
This is of great importance for understanding ecology on the global perspective, or rather the lack of
ecological sensitivity, since practice has shown that developed ecological theories and thought from one
reason or another do not necessarily lead to ecological practice. Thus mere ecological theory or even
conscious ecological practice does not initiate or sustain ecological practice. For ecological theory to lead
to ecological practice various factors are necessary. We discuss this issue with reference to the unconscious
ecology of the monastic tradition and ask ourselves why does this lack of ecological thought and systematic
thinking lead to ecological practice in the Orthodox Christian monastic tradition.

EXévn Koppaodio
OwoAoyIKEG TPoeKTAGELG TNG PLhocopiog Tov Whitehead
Ta kopla onpeia g erhocopiog g dadikaciag, Tnv onoia o Whitehead amokokel pilocogia tov
opyovioov, cVGYETILOVTAL LEe TOV GUYYPOVO S1AAOYO TNG TEPPOAAOVTIKIG PLAOGOPING KOl ETIGTLOVIKNG
owoloylag. O Whitehead, av kot é8pace mpwv v oworoyikn kpion, €xet avapepbel oy enciyovca
avaykn vo dodpe Tov KOoUOo cav 10TO M| TAEYHO  dAANAoEMOPAcE®V Kot Vo, avTiAn@Bolue 6Tt OAeg ot
EMAOYEG KOl OPAGELS LG £XOVV EMMTMOCELS GTO TAEYUA aVTO. [lo TNV KOTOVONGOT) TOV KOGLOL TPOTEIVEL
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MG GTOLYELDON LOVAS TNV EVVOL0 TOV guUBAVTOg, KOl GTV GUVEYELL TNG KOIVWVIOS TV GUUSAVTWV KOK,
emurpémovtag mowkila enineda opydvoons. To kdbe cupPav eépet evidg Tov pia avaeopd ota GAAL LEAT
g Kowmviag €9 060V OAOKANPO TO GOUTOV £YEL GUVEPYNOEL GTNV O1LLLOVPYIO TOV, ATOWYT TOV CLUPOVEL
pe 115 plooTacTikEg otkoAoyieg. Me apetnpio TV KAPTEGLOVH SLAKPIOT] VITOKELEVOD — OVTIKELEVOL, KOl
ToV dty®piopd Tov avBpmdmov amd TV o Kot TG vonons and 1o cvvaicOnua, eEetdletar n avtiinym
tov Whitehead yio v avBpdmiv) cuveldnTéHTTO OC L0 1O10ATEPT] CLUTVKVMOGN TNG EUTELPiaG 1 omoio
oupmg etvar mapovoa oe Kabe vmapén 1 korvavio copfaviwy, Kot 11 GOUPOAN TS 6TOV SIIAOYO GYETIKA
pe v a&la Tov puokov kocuov. Ba yivel emiong Vg CLCYETIGHOG Ovpesa 6To alobua, T0 0moio o
@Oc0p0c Bempel g TV Kabapn oty TG ApesOTNTAS, TNV OTOl0 AMOKUAEL KOl «aDAANWNY «aueco
Piopay 1 «ovumcbeion kol v tadtion g Padeiog oworoyiog Kabmg kot pia avapopd oTnv GUUPOAN TG
@ocopiag ¢ Sludtkaciog oty dovauixy poppoloyio. otV BroAoyio.

Helen Kavadia
Whitehead’s contribution to ecological thought

Even though Whitehead’s philosophy developed before the environmental crisis there are many
implications for environmental thought. His notion of reality as an immensely complex interrelating of
organisms is in accord with the reality of ecological science. He does not differentiate between pristine and
urban nature thus avoiding the problems caused by such a dichotomy and recognizes the common reality
of the human and non human world. Whitehead, in opposition to Descartes, rejects the notion of inert
matter and accepts the modes of process called events and complex societies of events that apply equally to
inorganic, organic and human nature, a position that leads to the acceptance of inherent value. His process
philosophy formed the basis for process or dynamic morphology in biology, a novel way to see nature that
overcomes the structure /process dualism that used to be taken for granted, and treats structures as live
processes. Furthermore, intuition and imagination, which will be clarified as terms, play an important role
in his thinking establishing a connection to deep ecology.

Toddtero Kampdhov

«H 6\ TV yolpovy:
AVTIMYELS Yo TV KTavoloTikn Kowvovia oty [odizeio tov [TAdtova

Ytov mAatvikd dthoyo [oditeia kot cuykekpéva oto devutepo Bifiio, o Xokpdtng, o I'ladkov
Kot 0 Adeipavtog avalapBavouy vo GLYKPOTHGOLY VOEPE TNV 13D KATA TNV avTilnym tovg moitteia, pe
GKOTO VO, TALPATIPTCOVV TTMG YEVVIETOL 1] dKALOGLVY Kot 1) adikia otn {on tev avBpdrmv. Tnv Toin avtr
B0 Vv otkodopncovv, KaBOS 1yvpiletal 0 ZOKPATNG, Ol aVAYKESG TV avOpmdTmV. AKoAovOet Lo Teptypan|
OVTOV TOV OVOYKOV €K LEPOLG TOV ZOKPATH, avayK®V mov meplopiloviat pdvo ce 0,TL gival omoATOG
OTOPAITNTO KOl TOV HAAOTO, KATOIEG POPES OEV KATAPEPVOLY 0VTE OKPPADG AVTO —VO. IKOVOTO GOV TV
amoAOTog anapaitntn avaykn. O TAadkov avidpd pe ayavakinon Kot potd tov Zokpdtn av oxediale
po TN yoipwv, pio TN yia xoipovg, Tt 0o Tpocépepe GTOVG TOAITEG TNG OV Oyl O,TL LOAMG avépepe («el
8& VeV O, O Tdkporteg, Epn, koteokevalegy Moliteia 372d4).

g quTNV TNV TOAT, 1| 0Toi0 SLOKPIVETOL Y10l TN ATOTNTO, TOV TEPLOPLOHO Kot T YAIGYpa TG LETT, KOl
oTNV omola £YEl TPAYUATL ATOKAEIOTEL 1) AMEPLOPLOTH TOPUYDYT KOl KOTAVIADGT), TEPLYPAPETOL BGTOCO
oo TOV ZOKPATH TMG VIAPYEL EVOL LEPOG Y10 TO TEPLTTO KOL TNV TEPLTTH SOTAVY. TE LT TV KOWoVia
VILAPYEL OAMAVY, VIAPYEL AOIKOLOAOYNTY KOTAVAAMGT, KOl GUYKEKPIUEVO MG HEPOG TOV EOPTOCTIKMOV
EKONADCEMV GTIG OTOTEC EMAVELTAL TO GLAAOYIKO TTVELLO. XTOYOG Lag etval va deiEovle TMG Gg avTy TV
KOWOVI0, GE QLTI TNV «TOAN TOV YOIp®V», 1 GLAAOYIKY KOTAVIA®GOT ep@aviletal ¢ cupfoiikn Tpdén
domavng kot Ppiocketot TEMKA og avtifeon pe T cOYXpOoVY, KATAVOYKOGTIKY] SOTAVY Kol KATOVIAMGT).
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e éva evplTEPO TANIGLO, M Stapopd peTaLd TV dVo Kovovidv Bo evtomiotel Oyt 6to 1610 TO
QOVOLEVO TNG dATAVNG, KAOMG GOUP®VE [LE TNV OVAYVOGN HOC, 1N avayKaio, TePLTTn dambvn vdpyet
oe K6fe Kowwvio —oKOUN Kot otV «TOAN TV Yoipov». Oleg ot kowvovieg avékabev @aivetor mmg
onatalovcay, dtuotddilov, E60evaV Kot KOTOVAA®VAY -£6TM Kol KOT® EAGYIGTOV- TEPAV OO TO OTOAVTMOG
aropaitnto. H mapovsioaon dpog ek HEPOVS TG TAUTMVIKNG GLLOGOPIKNG OKEWYNG VOGS £100VG dATTAvNg 1|
omola Pploketar oe AP avtiBeon pe v emPefAnpévn Kot GTATOAN KATOVAA®ON KOl TOPAYOYN TV
GUYYPOVOV KOWOVIDV HAG OTOKOADTTEL OTL 1| BEDMPNOT TNG OWKOAOYIKNG PLLOGOOING G KOVOPOVODG
Bepatikng Ko cOyyxpovng, Tpdoeatng BEonS oe oo e TV Kotvovio Kot To Tepaiiov dev paiveTot va
gvotabel, av avaloylotel Kavelc TV TEPITT®OT TG TAATMOVIKNG GIAOGOPIKNG CKEYTG.

Yto onpeio avto Ba dtakpivovpe LeTa&d TG ATOMKNG 1) GUALOYIKNG OTATAANG ™G GVUPOMKNG TPAENS
S0mAVNG OTLG OPYOLOEAMVIKEG YIOPTEG KoL TNG KOTOVOYKAGTIKNG EMPOANG TG damdvng otn cbyypovn
KatavoloTiky Kowevia. H ondtain katovdlmon oto cVyypovo cuotnuo mopayoyng Ba epunvevdel
¢ kafnuepvi voypémaon, mg Oeonods emPefAnpévog kat cuyvd un cvvewdntorompuévoc. H élhenyn
VONLLOTOG TNG ACKOTNG QVTHG dambvNg £Yve avTIANTTN amd TOAAOVS BempNTIKOVG TOV HETALOVTEPVIGLLOV,
¢ SLCTOPE GNULAVOVTOV TOV GTEPOVVTOL GNULOVOLEVO. Y TOoTNpiyONKE OTL 1] évvola TG KATOVIAMGNG 1|
NG TEPLTTNG SOMAVNG XAVETAL LEGH GE ALTN T1| SLLCTOPE TV CNUALVOVTI®V T 0TToi0 OV GNULaivOLY TimoTa
—d10T1 oTepovvTal onpaivovtog. T Tov Adyo ovtdv 1) KATAVOYKOGTIKY] GTOTAAN, EKELV TTOL €tvol SOHKO
HEPOGC TOV GLGTNLATOG TTaPAy®YNG, opilel TeMKkd katd tov Baudrillard v xowevia pog o¢ kowvovia
peyéBuvong kot oyt og kowmvia agboviac. H cdyypovn kowvavia dev pmopel va yivel avtidinmmm TAéov mg
Kowavia apboviog, epdcov epnepiléyet dopkd v EAAeny. Amevavtiog etval o kowveovia peyéduvong g
TOPAYOYNG KOl ATEPLOVIG 0OENONG TV ayafdv. Me T onpacio ovt Kot KataAnkTikd, 0o vrootnpi&ovpe
OGS 1) KOOV LG Kot 1) Kovovio Tov xoipmv dev S1apEépovv Lovov o¢ Tpog TV KApake peyédovg tovg,
OAAG 0KOUN —Kot KUPImE— G KOWVmVies ot omoieg Stapépouvy g Tpog T BEon v omoia ETLPLAACCOLY Yia
T domdvn Kot To TEPIGoEV L TOVG,.

Galateia Kapralou
“The city of pigs”: Consumer society in Plato’s Republic

In the Platonic dialogue Republic, in the second Book, Socrates, Glaucon and Adeimantus undertake
to establish the ideal state and see how justice and injustice are born in the lives of men. This state will be
built, claims Socrates, on the needs of the people. There follows a description of these needs on behalf of
Socrates, needs that are limited only to what is absolutely necessary and to what, sometimes, even falls
below the threshold of necessity. Glaucon reacts with indignation and asks Socrates if he were planning a
pig city, a city for pigs, what would he provide for its citizens rather than what he had just recited (Republic,
3724).

In this society, in which indeed undue production and consumption has been excluded, there is
however surplus, and surplus expenditure. In this simple and limited society, according to the narration of
Socrates, there is expenditure and there is undoubtedly undue consumption; but this consumption is part of
the celebrations in which collective spirit is praised. Our goal is to show how in this society, in this “city of
pigs”, collective consumption exists as a symbolic act of expenditure and is ultimately in contrast with the
modern, forced kind of expenditure and consumption.

In a broader context, the difference between the two societies will be found not in the expenditure
phenomenon itself, as, according to our reading, and as it has become evident from the above, unnecessary,
superfluous expense exists in every society. All societies have always, -that is even the case of the “city
of pigs”- wasted, squandered, spent and consumed beyond what is necessary. The presentation by Plato
of a kind of expenditure which is in stark contrast to the imperative and wasteful consumption and
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production of modern societies, reveals, however, that the idea of modern ecological science initiating
novel environmental thoughts and thus introducing the so-called ecological philosophy as a subject of
thought, seems inappropriate, at least in the case of Plato’s philosophical thought.

At this point, we will distinguish between individual or collective waste as symbolic act of
expenditure in ancient feasts and the forced imposition of expenditure in modern consumer society. The
wasteful consumption in the modern system of production will be interpreted as a daily requirement, as
an institution that is prescribed, often in an unconscious way. The lack of meaning of this unnecessary
expenditure was perceived by many theorists of postmodernism, as a dispersion of signifiers lacking a
signified. It is argued that the meaning of consumption or rather of superfluous consumption is lost within
this dispersion of signifiers that do not signify anything. For this reason forced waste, that waste that is
a structural part of our production system, eventually presents our society according to Baudrillard as a
growth society and not as a society of abundance. Modern society cannot be longer perceived as an affluent
society, since it constructively involves shortage. Rather, it is a society of perpetual growth of production
and of endless growth of goods. In this sense and conclusively, we will juxtapose our society to the “city of
pigs”, not only as two societies that differ in size and scale, but even -and primarily- as societies that differ
in the position they reserve for their expenditure and their surplus.

Beddwpoc Kapaykovvng
[Mopoymyn, KatavaAwon, coynvn Kot cOYKPOLGT OTIG LETA-OOTIKEG LOPPEG KOWVMVING

Agv mpoKeltol mepl oG 16TOPIKNG aKpLPog TEPLYpaPng €VOG TOTOV KOl TNG TOLTOTNTAS TOV,
OAAG Yo TNV EKTOMEN ONUAVTIKAOV 1GTOPIKAOV OTIYUOV oTnV totopia Tov Pebvpvov, pe avagopd ctov
TPOTO 7OV 1 YEMYPAPio TOv peTaoynuotiletal KaOmg Kol TOL TPOTOL TOL OVTOG O LETOCYNUATIOUOS
amoppéel Kot cuvdéetal e Bempieg kot Aocoeieg g dopopds, e NOKNG, Kot TG HETOUUOVTEPVOG
KOW@VIOAOYIaG. Agv gival 0oPUADS 0 HLOVOSIKOG TPOTOG Y10, VO AvOoKELOGOEL 1) 1oTOpia KoL YeYpapio
g Mecoyetakng moANG tov PeBdpvov, aAld mapodia aTd TOUPUUEVEL LI YPNOLUN TPOCEYYIOT] TOL QEPVEL
€YY0TEPO, TNV KOTAVIA®OT LE NOd (NTNUATE, TOL GTOYEIDVOVV TO KOWMVIKO YOPIKO QOVTOCIOKO TNG
TOYKOGULOTTOINoNG Kot TG Mecsoyelokng mOANG.

Thanos Gkaragkounis
Production, consumption, seduction and conflict in post urban forms

This is not going to be a fully detailed historical analysis of a place’s changing identity but rather the
delineation of some key moments of the Rethymno’s recent urban history with respect to how its geography
is transformed and how such changes and metamorphoses resonate with the theories and philosophies of
difference, ethics, postmodern sociology developed in continental philosophy. This is not, of course, the
only possible way to reconstruct the history and geography of the Mediterranean town of Rethymno, but is
still a useful approach in that it brings consumption to bear upon some of the moral problems that currently
haunt the socio-spatial imaginary of globalization and the Mediterranean city.

Joseph Karbowski
Is Socratic Ethics Cosmopolitan?

Socrates is famously depicted as an early proponent of cosmopolitan ethics by philosophers in later
antiquity: “When Socrates was asked to which [country] he belonged, he would say ‘To the world,” for
he thought that he was an inhabitant and citizen of the whole world” (Cicero, Tusculan Disputations 108;
cf. Musonious, Rufus Fragment 9, 42.1-2; Epictetus, Discourses 9.1). The Stoics especially were keen to
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identify cosmopolitan strands in Socrates’ thinking because it gave their views some authority. Though the
Stoics clearly had an agenda here, some contemporary scholars have argued that there is more than a grain
of truth to their depiction of Socrates as a cosmopolitan, at least when we consider the Socrates of the early
Platonic dialogues. This paper argues, on the contrary, that the evidence for Socrates’ cosmopolitanism is
illusory and that there are strong reasons to think that the Socrates depicted in the early Platonic dialogues
is a localist about ethical commitments.

Three main passages have been cited as evidence for Socrates’ cosmopolitanism: Apology 23b4-
6; Meno 73c1-3; Crito 49b9-10. Although a superficial reading of these passages seems to point in favor
of cosmopolitanism, I argue that a closer reading of the remarks in context suggests otherwise. Briefly,
in the Apology Socrates claims to examine ‘anyone, fellow citizen or foreigner’, but he arguably means
‘foreigner in Athens’ and does not intend to include barbarians (who don’t even speak the language). In
the Meno passage Socrates claims that all humans are good in the same way, but this need not imply that
he thinks he has the same obligations to all humans regardless of whether they live in his city. Finally, in
the Crifo Socrates does defend the unqualified principle that one must never harm anyone else, but the
justification for this defense does not depend upon cosmopolitan assumptions about the equal value of
individuals. Instead, it invokes instrumental concerns about corrupting one’s own soul. After undermining
the main evidence for Socrates’ cosmopolitanism, I argue that Socrates’ claim to be the god’s gift to Athens
(Apology 30d6-e5, 31a8-b5), the speech by the laws in the Crito (Crito 50c5-51c4), and, more generally,
his failure to leave the city (except for military duty) most straightforwardly favor a localist interpretation.
I conclude by suggesting that Socrates’ localism is one more striking feature that sets him apart from the
sophists (cf. Protagoras 337¢7-d3).

Shriya Kaushik
Need for symbiotic relation between human beings and environment

Ethics is the study of what is right and wrong in human conduct. Environmental ethics studies the
effects of human’s moral relationships on the environment and everything within it (Stanford Encyclopedia
of Philosophy, 2008). The ethical principles that govern those relations determine human duties, obligations,
and responsibilities with regard to the Earth’s natural environment and all of the animals and plants that
inhabit it (Taylor, 1989). The purpose of this paper is to reveal environmental issues that are threatening
the existence of life on Earth, and discuss our social obligations to refrain from further damaging our
environment, health and life for future generations. I will discuss the need for appropriate actions and the
ethical application in the decision making process on solving environmental concerns.

Humans don’t exactly hold the best track record for environmental protection and preservation.
Throughout time we have exploited nature and its creatures for our own benefit. We have made technological
advances that threaten and disrupt the environment with total disregard for that fact. We took slipshod short
cuts that are now catching up to us today, and we can think of no available alternatives that will remedy the
problem quickly and usefully.

With the mindset of sustainable development, the environmental damage can first be slowed, then
stopped, and eventually reversed and mended. It may seem drastic, but this plan of action may be more
necessary than the people of our needy planet realize.

The environment is a part of us. We cannot survive without each other. Since the dawn of time, it
has nurtured and provided for us. Now it is our turn to nurture and preserve the environment. The future
in uncertain, but if the entire human species can adapt a more reasonable lifestyle, there is hope for the
environment and every living thing in it.
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Xpuodvin Keyxpordyov
H Bodinon yo d0vaun, n Bactkn e&nynriky apyn tov Nitoe

O Nitog evolaQEpETaL GUVOAIKE Y10, TO OV, GUUTEPIAAUPAVOVTOG OAEG TIC KATATIEGUEVES OPUES KO
VrepPatikég SVVALELS, amodeyOeEVOC TV VrtapEn Tov GVTOG Kol TNV NOIKN TOL «KLPIOLY, OTOPPITTOVTIG
TIG TOPASOCLOKES TAPAUSOYEG TMV NOKOV QPUyU®OV, TG TIOPING KOl TOL 0CKNTIKOD 18eddovg. O
YnepavOpomrog avarapfdvel tov enavomposdoptopd tov Eivar kot and avtd 1o onpeio Eekiva kot 1
«ehevbepion tov Nitoeg, 1 «BEAnon yo SOvapuny, 3ot Yo to [eppovo eridcopo onpacio Exet TAEovV O
AvOpMIOG €V YEVEL MG TVEVILOL KOl (OG CALLOL.

O Nitoe amoppintet k4Be prAocopio mov voPiPalet v avBpodmivn dnpovpyia, Kot e&ayyéAlel
pe ™ dovuotlakn kpowyn «Bavotog atov 0ed» Kot TV emioTpoPn o pia véa emoyn abwotntag. Tnv
GUVOEEL «TTEPAV TOV KOAOD KOl TOV KAKOVY, LE TOV UGIKO KOGUO TG otdvia emavepyouevng (omge. 'Etot
Katadelkvoel Ty avalimon g aAnbgiag amd 10 VTOKEILEVO KOl T [N amodoy oG Topidoons Tov
KOTAPYNOE TNV KOGHOYOVIKT] SNULOVPYIKT VO TOV DTOKEUEVOD.

H n0um «pitikn tov Nitoe otpiletal otn okAnpn Kpitiky g ¥PIOTIOVIKNG NOKNG, TS NOKNG
OV YEL OG TVUPNVO TNG TN «PAOAN GLVEION OGN, 1 0TOi0, KT TO PIAOGOQPO, AMOTEAEL TN HeyoALTEPT|
YLYOAOYIKN KO KOWVMVIKT] 060€veLn TG EMOYNG TOL. ATOTEAE OU®C 0 GTOYAGHOG TOVL NiToe Lo vepPoTikn
avOPMOTOKEVTIPIKY AVTIANYN TNG VEMTEPIKOTNTAG LE GKOTO TNV ovapOp@mot TV aSldv mov enttifevtot
og KkGOe mpoyevésTePN OLAOCOQIKY Bedpnon 1 amAd givar €vag mANPNG UNOEVIGUOS TOV EVPOTOIKOD
€EEMKTIKOD GTOYOGHOV;

Chrysanthi Kechrologou
The will for power, Nietzsche’s basic explanatory principle

Nietzsche is interested in the concept of being through including all the oppressed impetuses and
transcendent forces, accepting the existence of being and the ethics of “basic” and rejecting the traditional
views of moral barriers, penalties and ascetic principles. The Hyper Man redefines himself. It is from
that point that Nietzsche’s “freedom” or “will for strength”, starts from since the Man as generally a
combination of soul and body is significant for the German philosopher.

Nietzsche rejects any philosophy that undermines human creativity. On the other hand, he supports
the Dionysian principle of “death to God” and the return to a new era of innocence. He links it, “apart from
the good and the bad”, with the natural world of eternal recurrent life. Thus, he stresses the significance
for the subject to search for truth and the non-acceptance of a tradition that eliminates the cosmogonist and
creative strength of this subject.

Nietzsche’s moral critique is based on a strict critique of Christian morality, which has on its core
thinking a “vicious consciousness”. According to the philosopher, this consciousness constitutes the most
important psychological and social disease of his era. However, is Nietzsche’s thought a transcendent
anthropocentric perception of modernity that aims to reform the principles that attack to any previous
philosophical stream or is it simply a total elimination of the European evolutionary thought?

Aalapog Koeptlomoviog
ApyM ¢ nOunc amodeifemg
H ednmvikn mowikn dwkovopio oto apbpo 177 kobiepdvel ) Stkovoutkn opyn g MOKNg
oamodeiemc. Avtd onuaivel 0Tl 1 amovour ¢ dtkatoovvng ypetdletal v emtkovpia ™G NOKNG Tov
koot , 610 Oepediddeg RTnua TG omddelEng evog eykinpatoc. Edv to éykAnpa gival oAo@dvepo dev
ypetdletol anddeln.
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Troyyelo g omddelEng etvatm eredBepn a&loAdYNON TOV OTOJEIKTIKOV HECHOV , DGTE VO GUVTEAECTEL
1N 0pLoTOTEMKN Agltovpyio. Tov «oLVeWéEvay. O KPITNG-OtKooTNG, Le elebBepn cvveldnon Kot dtkovikd
A0y , pe Adyo, artioloyia £101KN KoL EUTEPIOTATOUEVT, B0 SOUNGEL TNV ATOPACT] TOV, AV 0 «X» givarn
€voyoc evoc eykApatog 1 ivat 08mog.

To cvumépacpa givor 6Tt To TOWIKO dikato Aettovpyel pe 0dNyNTIKN apyn T Svvaun g NOKNg
Kpiong Tov JKoTH, 1 0Toia KOTA TO GOPO VOLoBETN amoTelel eyyumon TG TPOCHOTIKNG erevBepiag Tov
avOp®dTOoV-TOALTY.

Lazaros Koemtzopoulos
The principle of moral proof

The Greek criminal procedure in Article 177 establishes the procedural principle of moral proof.
This means that the administration of justice requires the help of a judge morality, the fundamental issue of
proof of a crime. If the crime is obvious you do not need proof.

Elements of proof is the free assessment of evidence to rate or Aristotelian mode of the “syneidenai”.
The judge, with free conscience and dicanic syllogism, reason, reasoning specific and detailed examination,
will construct its decision, if “X” is guilty of a crime or innocent. The conclusion is that the criminal law
operates having as guidance the power of the judge’s moral criteria, which in the wise legislator is a
guarantee of the personal freedom of a citizen.

Anastasia Kokovkina
Ecological ethics: Optimism of theory and reality of practice

One of the most problematic issues of the modern ethics has been made actual by the situation of
systematic crisis of the biosphere, which springs from anthropogenic technogenic grounds. The ecological
crisis causes the necessity to establish adequate mechanisms to regulate and control human impact on
nature; they are mechanisms that should have sustainable (and reasonable) foundation to be functional. The
deep-seated reason of the ecological crisis lies in a certain type of attitude to nature that has developed in
European culture. The processes of globalization make it spread and gain foothold all over the world. No
technical undertakings will be sufficient if the starting prerequisites — the world outlook — are not changed.

Human-nature relations (in the European culture) have been developing as a process of increasing
the gap between human and nature: 1. Greek philosophy: a human separated from the natural world; 2.
Christianity: human is the master of nature, he is to take care of and protect it; 3. Renaissance: human is called
to transform the nature, recreate the created world in his own image and likeness; 4. Modern: development
of a technological civilization. Nature is only perceived as a resource for human being. Mankind becomes
an appendage of the technic, a tool of technical progress, serving the technological process of innovation,
which gained its own logic. Our relationship with nature is not ethically justified, because ethics is
concerned the relations of equal subjects, but nature is seen as a pure object; 5. Contemporary postmodern
culture lost it’s transcendental grounds and turned into the aesthetic mode of existence. In socio-economic
sphere it is accompanied by a total consumerization and the emergence of a consumer society. And if it is
possible for human to replace natural objects with an artificial artifacts which have a real cost and can be
consumed, the surrounding nature environment can be destroyed without any problem.

That is the logic of the relationship between man and nature, which results in a critical situation,
fraught with the destruction of both natural and human world. Another approach of relationship requires
different fundamentals the creation of a clear environmentally oriented ethical theory.

In XX century several variants of the environmental ethics were built, in which nature was defined
as an equal subject of interaction. The necessity for responsible attitude to the nature as a whole is
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substantiated from different sides. The most significant of them are “Ethics of Responsibility” by Hans
Jonas, “The Ethics of Reverence for Life”” Albert Schweitzer, “The Land Ethic” by Aldo Leopold, concept
of “Deep Ecology” by Arne Neass. These concepts despite all the differences are united by a common
issues and substantiate the need for the design of environmentally well-founded axiological requirements
of human activity. “The principle of responsibility,” by H. Jonas and “The Ethics of Reverence for Life”
by A. Schweitzer are more philosophical and can be taken as theoretical and methodological grounds for
such claims. In its turn concepts of A. Leopold and A. Ness come from practice and are based on specific
empirical data, coming to the same conclusions. They both have an intention of extending ethics limits to
the global scale and incorporating in this sphere the biosphere as a whole. The notion of moral action gets
the sense not only for interpersonal relationships, but also for all life on Earth.

Over time, the ecological ethics begins to multiply further and further: Social Ecology, Ecofeminism,
Ecopsychology, etc. Ethical reversal of environmental issues has become fashionable subject, widely
discussed in academic circles. And sometimes it seems that the debate becomes “a goal in itself”’, where
the authors argue with each other, trying to find vulnerabilities in the concepts of each other and to obtain
an advantages in the scientific community. As a result they forget about the true purpose of any ethics
including environmental one.

Ethics is not only a speculative philosophy. There is a practical reason, and as such it should be a
direct basis for action. That is, the challenge is to move from the abstract philosophizing to practical action.
In this respect, the current situation seems paradoxical. Environmental issues are increasingly becoming a
matter of debate. They are even discussed at the highest political level, but at the same time, technogenic
and anthropogenic pressure on the biosphere increases. The reason for this is that the ecological ethics finds
no place in the economic and political structures, which are the basis of contemporary business activity.
The system focused on the economic feasibility - the best result at the lowest cost - essentially blind to
everything that can not be described in terms of practical profit and rationality. Therefore, nature can be
(and it is) the object of control and management, but can not become a subject of moral relations.

It is impossible to change the situation without changing the current principles of our global
economy. The mechanisms of this change should be based on thinking in terms of global responsibility.
But we must understand that we can not do it only by dint of theoretical reflections, political decisions at
the global level are necessary.

Angeliki Kompocholi

“To a wise man, the whole earth is open; for the native land of a good soul is the whole earth”
The cosmopolitan idea in the work of Democritus

Although the term “cosmopolitan” first appears during the Hellenistic period, cosmopolitan ideas
in ancient Greek literature can be traced even earlier, in the works of Heraclitus and the pre-Socratic
philosophers, in the works of Plato, of Aristotle and within the tragic poets. Among these prominent figures
the name of philosopher Democritus stands out with his famous saying “To a wise man, the whole earth is
open; for the native land of a good soul is the whole earth” by which the world in its entirety is considered
the common homeland of every individual belonging to the human species; this claim questions the
boundaries of the ancient citizenship by setting them off city-state limits.

From a wider perspective, the cosmopolitan idea of Democritus locates and identifies mankind
within a broader framework of an ecumenical community, in which every individual may materialize the
deepest meaning of his existence with spirituality and volitional, unprompted acquiescence.
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Jerzy Kosiewicz
Philosophy as Love for Wisdom: in the Sphere of Neo-Platonic Definitions of Philosophy

From among 6 definitions of philosophy which can be found in Neo-Platonic commentaries to
Aristotle’s works stands out the 6% interpretation (mentioned in the title), which is the most laconic and
the most popular. Unfortunately, the abovementioned definition has unfortunately become a colloquial
definition which leaves aside various content-related contexts immanently connected with it.

In the discussed commentaries philosophy is defined as:

a) “cognition of beings as beings”,

b) “cognition of divine and human things”,

¢) “practising dying” or “practising for dying” or “practising to die”,

d) “becoming similar to God — or rather to the Divine — as much as it is possible for a human
being”,

e) “art above arts and knowledge above all knowledge”,

f) “love for wisdom”.

The author refers (briefly) in his text to other ancient definitions of philosophy, wisdom and
knowledge (among others to “Definitions”, Plato and Pseudo-Plato). He focuses first of all on philosophy
understood as “love for wisdom”.

He presents its complex etymological foundations referring to various conceptions and interpretation
of terms phileo and sophia. It leads — according to his opinion — to other significant consequences, of not-
etymological nature, pointing out that philosophy — as desire, striving and love for wisdom — has dynamic,
and not static, character. It results from the fact that desire implies striving for wisdom — that is, realization
of a given desire and, as a result, /ove for that what has been achieved.

Thus there appears a sacral-mystical aspect — conceived in a strictly epistemological and non-
denominational way. It refers to savouring, cognitive ecstasy, deep satisfaction from coming as close as it
is possible for a human being (cf. definition 4) to God as the epistemological Absolute, who is characterized
by absolute wisdom, wisdom as the peak (that is, measureless and irrefutable knowledge). We have to do
in that case with overstepping our own human limitations towards the supernatural, the transcendent. The
abovementioned savouring means just love for wisdom we have achieved by themselves, love for achieved
philosophical results.

However, cognitive ecstasy concerning materialized cognitive studies quickly fades out and there
appears cognitive deficit, resulting from the situation that, as a matter of fact, a philosopher has achieved little,
something next to nothing, and — paraphrasing Socrates — he knows that he knows nothing in comparison to
divine wisdom. It stimulates subsequent desire, striving, etc. Hence a philosopher formulates next cognitive
aims, creates next works. It is connected with the next aspect of etymological considerations—that is, with
anthropological current.

a) It comes from the fact that there appears an important analogy (developed in the text) with the
aesthetic type characterized in Soren Kierkegaard’s anthropology, which is connected with desire, striving
and fulfilment of expectations, and with looking for (and so on) of new objects of attraction — of seductive
character in Don Juan’s case and of cognitive character in a philosopher’s case.

b) A philosopher extending his knowledge finds out that he has a divine, ideal, perfect element in
himself. A Socrates’ disciple applying his elenctic, maieutic and protreptic method comes to a conclusion
that he has some knowledge resources he was not aware of — and that it is innate knowledge closely
corresponding to divine wisdom. [t points out that the human being has some unconscious knowledge
which can be maieutically revealed — and hence he has a soul of cognitive qualities. Thus he — as the human
being — is composed of the soul and the body.
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¢) What is significant in it is the fact that Socrates formulated, more or less implicitly (more or less
explicitly) a modern — even from the present viewpoint — conception of the soul which did not refer to
Orphism, and hence a modern conception of the man. Plato was probably aware of that fact but he, more
or less consciously, left that conception out.
Etymological considerations lead also to establishment of epistemological-anthropological
gradation pointing out that:
a) Those who are situated on the highest position are gods who — according to Diotima’s
opinion — are not lovers of wisdom because they know everything,
b) A bit lower is Eros, who — as Diotima thinks — is a lover of what is beautiful, so he is a lover
of wisdom,
¢) The next position in that hierarchy is occupied by Socrates — that wisest (as it is proclaimed
by the woman from Mantinea) of all human beings.
d) Then there are philosophers marked by a divine spark,
e) Even a lower position is occupied by philosophers who have not experienced divine
inspiration,
f) And the lowest position is occupied by fools — that is, those who do not want to deal with
philosophy.

lodvvng Aaddg
H evyovu: To dropo, o mpokafopilodpevo oyédio Lmng kot ta nokd htuoto

O 6pog «evyovikny gpeoaviCetotl ota AN Tov 19 aidva Kot og Bempio ovamrTOcGETUL KOl KATOUVTE
og éva Kowmvikd dapPwviopd. Emkpdmoe vo ypnoiponoleital yio vo. TpocdlopiceLl TOV EMGTIHOVIKO
KAGB0 OV £XEL MG AVTIKEIEVO TNV aveLPEST TPOTTV BedTinong Tov avOpmmivov €i00vg. Av Kot 1) EDYOVIKT|
dev oG elvorl KATL KOvOOPYLlo, GNUEPO EIVOL KOl TAAY ETiKaLpT], SEGOUEVIC TNG ATTOKMIIKOTOINGNG TOV
avOpmdrvov yovididpatoc. Onmg eivol avopevopevo, ToAdd givat ta NOKA Kot Ogoloyicd SIA 0T TTOV
yevavtatl yopw and v guyovikn. A&ilel va onuelwbel 0tL 1 soyovikn gival Evog amd TOLG HOVOIIKODS
Brotatpikodc Opovg TOv EMOIDKEL GUVIESN TNG EMOTNUNG HE QUAETIKOVG KOl KOWVOVIKOVG GKOTOVC.
E&etalovrag to {ymua ammd nOkng omoyems EnoTLOiVOVLE OTL TO GTOUO TOV YEVVIETOL HECH OVTAG TNG
peBddov glvarl YEVETIKA XEPOYOYNLEVO, KATAOIKAGUEVO GE EVo. 6YE010 (mNG TO 0moio £YEl TPOCYEOIUOTEL
KOl GUVERADG QaiveTol vo, apveital T uoikn exthoyn kot ) Ny edevdepia. H opBOd0&n ypiotiavikn
BlonOwn avtiinyn dev amodéyetor Kopio 0TpIK) TPOTOCT Yo EMAOY QVAOV, Yo Bovitmon tov
TPOPIMUATIKOV EUPPOOV Kot Yol EXTEPPOCT GTO YEVETIKO DAKO LLE GKOTO TNV TPOKOTOCKELT avOpdhTmY
LE 10104TEPQ YOPUKTNPIOTIKA. ATTOPPinTEL KAOE GVVOEST E TOV KOWOVIKO dapPIvicpod Kot T SIKpLon Tov
avOpOTOV avEAOYO LE TO XPOUM, TNV KOTOY®OYT], TO. TPOGOVTO KOl TIG 10101TeEPOTNTES TOVG,

loannis Ladas
“Eugenics: The individual, its predetermined plan of life and moral issues”

The term “eugenics” appeared in the late of 19th century and developed in the theory of social
Darwinism. Afterwards it is used to determine the scientific field which has as function to find ways to
improve the human species. Although eugenics is not something new, today it is still timely because of the
decoding of the human genome. As it is expected, there are many ethical and theological dilemmas which
arise around eugenics. It is worth mentioning that eugenics is one of the biomedical terms that connect
science with racial and social purposes. Looking at the issue from a moral point, we have to notice that
the person, who is born through this method, is genetically manipulated, doomed to a fife plan that is
pre-arranged and they deny natural selection and moral freedom. The Orthodox Christian Bioethics does
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not accept medical suggestion for sex selection or for killing problematic embryos, and manipulation of
genetic material to prefabrication people with particular characteristics. It rejects any connection with
Social Darwinism, to distinguish people according to the color, origin, qualifications and their peculiarities.

Katia Lakafossi-Plyta
Nature Disturbed-The Ethical Dimension of Pollution

In this paper I examine the concept of pollution from the word’s etymology to its moral dimension
in Shakespeare’s Macbeth.

Heraclitus has observed that the Erinyes, as ministers of Justice and revenge, would punish even
the sun should it transgress its measures. Dike or Justice demands a balance in the physical and human
world. When this order or balance is disturbed nature demands revenge and restitution. If someone kills,
either in war or for any other reason, originally, they believed they would be absolved of the crime by
merely washing (Lovew) the blood stains away. Eventually, pollution caused by somebody’s blood cannot
simply be washed away. As, for example, in lady Macbeth’s case, that all the perfumes of Arabia will not
sweeten her hands; neither can great Neptune’s ocean wash the blood stain from Macbeth’s hand. Thus,
physical pollution gets moral connotations. Consequently, in Macheth the whole of Nature revolts and asks
for revenge.

Iodvva K. Askéa
Mmopei n 10w va Tpoypoppatictet;
ZNTNHOTO GTPATIOTIKNG NOIKNG GTNV ETOYN TNG POLTOTIKNG

H Avakoivoon avti aeopd Ty aviivon Tov N0K®V Kot SIKoikdv TapatéTpov Tov oyetilovral e
T XP1ON CVTOVOLMV POUTOTIKMV UNYOVAV GTOV TOAELLO, KO CUYKEKPLLEVH GTN] SLEEAYOYT TV TOAELUK®OV
enyepnoewv. Ta tedevtaio ypovVio Ol TPOCTABEES Yo TN UEPIKT) TOVANYIOTOV OVTIKOTAGTOGCT TOL
avBpdmvov mapdyovta omd £Eumveg PUNYXOVEG AQUPBAVOLY Lol GNUAVTIKY HEPIda OTNY €peuva SLOKPLTMV
EMIGTNUOVIKOV TEPLOYDV LE VTOGYOUEVES OMOGOCES GTO TEYVOAOYIKO GKEAOG. L€ OVTO TO TANIGLO 1
EL0AYDYN TOV POUTOT GTOV TOAELLO VITOGTNPILETOL TWG EYEL TAEOVEKTILLOTOL: TOXVTOTY AVAAVOT| ded0UEVMV
KOt avTOTOKPIOT 08 KOTOOTACELS YOPIS TOVS PLGIKOVS —0vVOPOTIVOVG- TEPLOPIGHOVS, OTTMG 1 EAAELYT|
VIVOV, TO OTPES, 1 avuénuévn adpevarivin 1 to xounid ndo. Eav pdiicta to texvoroykd eminedo g
EMOYNG LG UTOPOVSE VoL €yyunBel OTL Ol KAvOVEG EUTAOKNG, TO YPOTTO KOl Aypapo dikalo, OTmG Kot ot
NOKES TOPALETPOL TOV EMYEPNOEMV VAL EPIKTO VO TPOYPOUUATICOOVV KOl To pOUTIT Vo «yvopilovvy
TAS va avTdpacovy oe kdbe mepintwon, Tote ekeiva Ba amotelodoay icmg TV 10t Avor mov Ba peivve
TIG avOpdOTIVES ATMAEIEG GTA TESI TV HAYDV, TOLALYLGTOV OGOV 0POPE TOVG GTPUTLUDTES.

Qo1600 1 TEYVOLOYin EKTOC OO TAL WOEAT GUVETAYETOL KOl VITOAOYIGILOVS KIVOUVOUS ® GTNV VIO
e&étaon mepintmon To picKo EMKEVIPAOVETAL KUPIWG 08 O,TL APOPA TNV TEPITT®ON TPOKANGNS PAAPNS TOL
pmopel va pnv givat pev neAnpévi) Kot GrOTLUN 0o THY TAELPA TOV KATACKEVAGTAOV, OGS eEokoAovdel va
glvat eKTOG TOV 1YVLOVTOG NOKOL Kot VOULKOD TALGiov. Mia unyavn, 660 «EELTVI 1| TPOYPOLLULATIGHEVT|
pmopel va avtomokpivetatl oe max TAN00G KOTOOTAGEMV (GYETIKMV LLE TO £PYO0 TOL KOAEITOL VO EKTEAECEL),
dev amoreietar va mpokaréoer npio AdY® KOTAGKEVAOTIKOV GOOALATOS 1] 0.0TOYI0G. AESOUEVOV TMV
POL®V OV HEAETOVTOL VO KAALEOOLV amd To. poumdT ot {nuieg dVvavtar va aQopovv KON Kot TNV
apaipeon avlpoTvev Lomv. Xvvendg 0o npémel va dievfetBodv —mépa amd To TPUKTIKA/KOTOTKEVOCTTIKA
nmpata- ko Bépata mov oyetilovron pe v NOKN.

2toy0¢ TG Topovoag £pyaciog AOWOV &ivol Vo TPOGEYYIGEL KOl VO OTOVINGEL G L0 GEPA
BepeMmddY epoTHATOV, OTOG £lvat To e&NG:

1. edv n Ozopio ToL diKaiov TOAEUOL Kot TO JeBVES avOpomIoTIKO dikato emTpémovy TV
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EUTAOKT QVTOVOLOV UNYOVOV GTOV TOAELLO,

2. Baoet tov TeVOrOYIKOV eEedilemv, edv Kal Le Tolovg Tpdmovg Ba pmopovoe n NOwkY| va
mpoypappoticfel Kot va amotelécel €Tl PEPOG EVOC ALTOVOLOL UNYOVIKOD GUGTNUOTOC, Kot
TEAOG

3. 1t ovpPaivet pe o {TNHO TS CLTOVORIOG TOV UNYAVOV Kol TG €vBvvng (motog Ba etvor
VELOLYVOC, VTALTIOC 1] LTOAOYOG Y10 TVYOV GOAALOTO TV POUTOT GTA TESLN TMOV LAY DV;).

Kunyu Li

From the Philosopher King to the Free Kingdom:
A comparative study of Plato and Marx

Justice is a radical matter that relates to the harmony and progress, existence and development.
Plato attempts to construct a social ideology led by “the philosopher king” from individual justice and state
justice to eventual justice--ideology justice. Marx puts forward the concept that unifies individualism and
collectivism and pursues the welfare of mankind and comes up with the category of free kingdom which
is the pursuit of a society where everyone has a free and all-round development. The concept of justice of
Plato and Marx has a great influence on the society nowadays.

The paper attempts to analyze the connotation of this two kinds of justice deeply and gains
enlightenment for the society from the comparison of the concepts of justice concepts between Plato and
Marx.

Hong-Bin Lim
Ecological Perspectives of Spinoza

Is Spinoza a precursor of ecological movement? Certainly not! But there are still respectable efforts
of philosophers and ecological activists, who want to see in Spinoza’s ontology essential elements of
ecological vision. Arne Naess, a Norwegian philosopher, is one of those progenitors of ecological Spinoza.
In my paper I will examine the question, whether Spinoza’s monistic ontology might be interpreted as
an ecological world-view. The nature as a self-preserving and self-creative substance entails, of course,
ecological elements. For the problems of metaphysics are deeply related with the substantive question
about how we should live our lives. In this context I will try to elaborate the famous ‘conatus principle’ as
a meaningful insight of ecological lifestyle.

Xropog Maxpr|g
H gepuviotikn 0w e péppvag og mpdtumo SNUOKPUTIKNG TOMTELOTI TG,
Amd v Carol Gilligan otnv Joan C. Tronto

Y10 mhaicto tov PLlooTOCTIKOD PEUVIOUOD amd TIC apyéc TG dekaetiog tov 1980 kot petd
avartoyOnke pio Eex@plot TPOGEYYIoN GYETIKA LE TN Yuvoikeio nOudmTa mg k) g pépuvas. Evéd
apYIKA, e To oyeTko épyo tng Carol Gilligan, 1) TpoPANUOTIKY E0TIGGTNKE GTN YOVOIKEID UNTPOTNTA KOt
0T0 TMOG UTOPEL VO VITOKATAGTHGEL TO TATPLUPYIKO KOWVMOVIKO LOVTELD, EV GLVEXEID, LUE TO GUVAPES EPYO
g Joan C. Tronto, n cv{non EEpuye and ta NOIKE Opla. TOL AEYOUEVOD PEUVIGLOD THG OL0QOPAG Kot
N NOWKN ™G UEPLVOG OTTOTEAESE VO, EVOALOKTIKO TOMTIKO TPOTOYUA Y10, L0 VEOL LOPOT| ONUOKPOTIKNG
roliterdtnTag. Lty mopovoa. avokoivoon 0o eTyEPNCOVUE He KPITIKO TPOTO VO SOVUE TMG UTOPEL 1
NOw” g Ppovtidag vo ahAGEEL TIG TOMTIKEG OVTIANYELS TTOL EyovpEe Yio. Tov NOd pOAO TOV TOALTH
KoL KOT” EMEKTOOT TOV KPATOLG G £va cOyYpOovVo dNUOKPATIKO cOoTNO S1akLBEPVIONE KOl KOWVMVIKNG
ovuPioong.
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Spyros Makris

The feminist ethic of care as a model of democratic citizenship.
From Carol Gilligan to Joan C. Tronto

Since the early 1980s onwards in the context of the so-called radical feminism developed a special
approach concerning the woman morality which is known as ethic of care. While in the beginning, through
the relevant work of Carol Gilligan, the argumentation focused on the concept of motherhood, afterwards,
having as point of reference the relevant project of Joan C. Tronto, the scientific dialogue has moved away
from the ethical boundaries of the difference feminism in a such a way that the ethic of care entails today
an alternative model of democratic citizenship. In this paper we will attempt critically to see in-depth how
the ethic of care could change radically our political ideas regarding the moral attitudes of citizens in a
democratic system of power and especially in a democratically organized society.

Muyding Mavtlavag
HOw kot toArtikn otov [IAnbeva

Katé tov [TMBwva to cdumav opiletat g KOGUOTOALS, e TPOTO TOV TAPATEUTEL GTOV GTMIKIGUO.
Evtovtoig n tepdpynomn g mpaypatikdrog, TNV omoio BepeMdVeL 1 0OVTOAOYIO TOV, TOPOUUEVEL GOLLPMOVT|
TPOG TIC VEOTAATOVIKEG OVTIAWELG. ZVYKEKPLULEVE, TPOKELTAL YidL [idt OAANAOLYiL TOV TAATOVIKOV [dedV,
01 0To1ec OULOG TOPA TAEOV ATOTEAOVV TPOCMTOTOMLEVEG OVTOTNTES, AOLOUEGOAAPNTA 1) SLOEGOAUSNLEVA
yvevvnuata tov Aog. O Zegvg, o onoiog Katavoeitat pe faon to mAotvikd Ev kat tov yprotiavikd o, sivat
0 «yevVNTOPY Kot To BgpéA0 TOL amoANTMS Kabopiopévou Tpaypatikod. Agdopévov 6t TAnBwvikn ovto-
Beoroyia Bepeiidvet pio 0d1doTacTn ATk oAvcida, kadictatol caeég 6tL, cupeova Le tov [IAfwva,
n causa formalis tavtiletar pe tnv causa efficiens. O vieteppviopog avTdg omopaKkpHveL TV TANO@VIKY
moMtikn) and eketvnv tov [TAdtova. Zopeova [e Tov TEAEVTOI0, MG OiTI0 OTOKAEICTIKA TNG LOPPTS, Ol
miotovikég [8éeg dev dnovpyodv Timote, mapapévovtag adldpopes Tpog Kibe TpwTofoviio HitnoNg
ToVG. AVTO GNpaiveL OTL, YOPig Tov d1tovpyo tov Tipaiov 1 tov Paciiéa-priocoeo g [ToAteiog, ovte o
KOGLOG 00TE M apiotn moAtteia Ba pmopovsayv va EABovv oty vmapén.

Avtifeta otov [IMBwva 6la ta medioc Tov mpayuatikd sival €€ apyng opbmg Sratetaypéva,
CUUTEPIAAUPAVOLLEVIG KL TNG KOWMVIKO-TTOMTIKNG Tpaypatikotntas. EE avtod, o pdlog exeivov mov
aokel v efovaia dev etvor To va mapépPet ot pon TV cLUPAVIOV e 6TOY0 va TV eAEyEet. Me Tpdmo
OV GLYYEVEVEL LE TIG OTMIKES AVTIAMYELS, o TTA0wv vtootnpilet 6Tt 0 avtokpdtwp dev opeilel Topd va
emurelel T0 NOKO TOoV KaBNKOV, aveEAPTNTOG OO TIG CLVETELES TV TPAEEDY TOV, Ol OTOlEC TUPAUEVOLV
€KTOC TOL J1KOV TOL ghéyyov. Me GAAa Aoylo, 1 TOMTIKN apet Kat’ €£oynv KOTAOEKVVETAL OTL glvatl
N cvuuoOpemon Tpoc Tic MOk emtayéc tov Adg (Béva Nixolaidov-Kvpravidov, “O molrtikde katd
tov Tempyo Temotd-II0wvae. Eivar mhatoviky 1 kord [T0wvo moltikhy giiocogio;» Athénes,
1992), «Koatoywyn kot otk eovsia katd tov ['empylo [epioto-IIbwvay, EAnviky @ilocogixn
EmBewpnon, 10 (1993) pp. 33-45). IN'a tov [TAM0ova, 0mng kot yio to Xpiotiaviopod 1 Opnokeio dev pmopset
va amokomel amd v nowr, Oyt Lovo yati 1 Opnokeio ackel wyvpn Ppomn TPOS TV NOKITNTA, AALY KOt
yroti | nfwdmra aokel peydin pon tpog ™ Bpnokevticotra ([avraldroc Havaywwtng, IIAn0wv, mepi
{owv kar woyng, Kapdapitca, ABnva 2012, 6. 117).

O IIwbov dev eivor omaddg g powpokpatiag (fatalisme) oAAd g  avaykotokpotiog
(nécessiterianisme) (Apouroating Fedpylog, “Le systéme de Pléthon et la nécessité, Toyn kot Avaykn
otV eMAVIKY elrhocogia. Hasard et nécessité dans la philosophie grecque”, Akadnpio Adnvav, Kévipov
Epedvng EAAnvikng @hocoeiag, 2005, 6. 215-236).
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Michael Mantzanas
Moralité et politique dans Pléthon

Selon Pléthon, I’univers constitue une cité a I’instar de celle des stoiciens. Toutefois, la
hiérarchisation du réel, que fonde son ontologie, demeure conforme aux conceptions néoplatoniciennes.
Précisément, il s’agit d’un enchainement des Idées platoniciennes personnifiées, engendrées, de fagon
immédiate ou médiate, par Zeus. Ce dernier constitue le mélange de 1’Un plotinien et de Dieu chrétien :
I1 est I’auctor et le fondement du réel, absolument déterminé. Du fait que 1’onto-théologie pléthonienne
fonde une chaine causale indissoluble, il devient explicite que, selon Pléthon, la cause formelle s’identifie
avec la cause efficiente. Ce déterminisme éloigne la politique plotinienne de celle de Platon. Selon ce
dernier, en tant que causes formelles, les idées ne créent rien et demeurent indifférentes a toute initiative
mimétique. Cela signifie que sans le démiurge du Timée ou le philosophe-roi de la République ni le
cosmos ni la cité parfaite, respectivement, ne pourront voir le jour. En revanche, chez Pléton, tous les
niveaux du réel sont, déja, bien ordonnés, la réalité socio-politique comprise. De ce fait, le role de celui
qui exerce le pouvoir n’est pas d’intervenir dans le cours des événements en vue de les controler. D une
fagon qui rapproche sa politique aux conceptions stoiciennes, Pléthon soutient que I’empereur ne doit
que faire son devoir moral, indépendamment des conséquences de son action, qui demeurent hors de sa
portée. En d’autres termes, la vertu politique par excellence s’avere étre la conformité aux prescriptions
morales de Zeus (Vana Nicolaidou-Kyrianidou, ‘O moAtikog katd tov edpylo Tepoto-TTIA0wmva. Eivol
mAotovikn 1 katd [IAn0ovae moitiky eilocoia;, Athénes, 1992), «Kataymyn kot moAttiky eovaio katd
tov ['edpylo epiotd-IIA70@vay, 10 (1993) pp. 33-45. Pour Pléthon, comme pour le Christianisme la
religion ne peut pas se couper de la morale, non seulement parce que la religion tend fortement a la
moralité mais parce que la moralité aussi tend fortement a la religiosité. (Pantazakos Panagiotis, Pour les
animaux et [’ame, éditions Kardamitsas, Athénes, 2012, p.117). Pléthon n’est pas tenant du fatalisme mais
du nécessiterianisme (Arabatzis Georges,” Le systéme de Pléthon et la nécessité, Hasard et nécessité dans
la philosophie grecque”, Académie d’Athenes, Centre des Recherches de philosophie hellénique, 2005,
p.215-236).

Eppovouni Movpoppdtng
H moaykocpuotikn avtidnym g totopiag g TEXvNS ®G OAOKANPOTIGHOG.
H n0um tov «oy» (tng dpvnong) og avalitnomn Tov SIKoI®UOTOG TG TOTIKOTNTOG

H avdlioon avaeépetat 610 GOGTNA TNG TEYVNG TOL avanTuyOnke apykd ota Keipeva tov Pocov
covmpepatiot Kodhtéyvn, Kasimir Malevitch, and to 1912 €wg 10 1925 mepimov kot yio o omoia 1
SUOPPOOT TG LETOPING TNG SVYYXPOVNG TEXVIGVITAKOVELGE LLLOL OVATTOPEVKTY, EGOTEPTKN TNG OVOLYKOLOTNTOL:
1N otopio TG TEYVNG YiveTal Lo 16TOpio AOYIKNG aVOQOPAG GE L0 QVCTNPN KOAATEYVIKY GUVETELN, MG
mv N0 e. Ot TpAOTEG CLGTNUATIKEG TNYEG aVTOV TV Wedv Ba avalntBovv otov Roger de Piles,
otov Diderot, otov Winckelmann, otov Hegel kot otov Wolfflin. O Malevitch kivntonoince po éktote
Stadoyn and KUTOOTACELS CUVETEIDV TV KaAlteyvikdv Wdedv (Alfred Barr, Clement Greenberg, Frank
Popper, Jean Clair) mov KoTooKELOOAV SLOPOPETIKE, OALA KOt OVTIGTOLYO LETAED TOVG OPYOVOYPALLLATOL,
6€ TPOTO MGTE TO CVOTNUA TNG TEYVNG Vo gpeavileTor wg To NOwd didaypa g dwdackaiiog ™e: dev
Ba gtvar duvatd va ayvonBovv ol GUVETELES EKEIVOV TOV GUVEPNGAY YOPIg VO EUTOJIGTEL 1] HETaKivIoN
TOV KOAMTEYVY| OTIG EMOUEVES, TPOPAETOLEVES @AcELS TOLG. ALt N wevdaicOnon g elevbepiog Tov
KOAMTEY VY, OC OVOTOCTOGTNG LE TNV NON EUUECO, VITOYOPEVOLEVT], TPO-EYKAUTEGTNEVT] LEAAOVTIKT] TOV
eEEMEN, avadelkvOeL TV avTipaoT avTig TS NOKNG kot glvat 1 GAAN Oy oG eEGPTNONG Amd KEVIPIKA
GLOGTHLOTO TOV OTOl®V 1) NOKN GLVicTATOL GTHV EE0VOETEPOOT TG AVTIOETNG, TNG TEPLPEPELOKTG ATOWNG.
H mapovcioon katainyet pe avapopéc oty Priocopio tov Oyi, tov Gaston Bachelard.
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Emmanuel Mavrommatis

The globalised perception of the history of art as totalitarianism.
The ethics of “no” (of denial) as the quest for the right to locality

The analysis refers to the system of art which was developed initially in the texts of the Russian
supremacist artist Kasimir Malevitch from 1912 to around 1925, according to which the construction of the
history of modern art obeys its own unavoidable internal necessity: the history of art becomes a history of
logical reference to a strict artistic consistency in relation to its ethic. The first systematic sources of these
ideas will be sought in Roger de Piles, Diderot, Winckelmann, Hegel and Wolfflin. Malevitch mobilised
a succession of impact statements of artistic ideas (Alfred Barr, Clement Greenberg, Frank Popper, Jean
Clair) which constructed different but also corresponding organograms in a way which the system of art
appears as the moral precept of its teaching: it is not possible to ignore the consequences of the things that
happened without hindering the movement of the artist towards their predicted, subsequent phases. This
illusion of the freedom of the artist as integral to his/her already indirectly dictated, pre-installed future
development highlights the contradiction of this ethic and is the other side of a dependence on central
systems whose ethics consist of the neutralisation of the contrary, peripheral perspective. The presentation
ends with references to Gaston Bachelard’s The Philosophy of No.

lodvva Mucpoytavvaxkn
AvBpomnog kot puon: Mropodue va axobue o Evog tov allov;

2TV €161 YNGT LOL 1 EVAPKTHPLA 10E0 TNG CLUTAOKNG TOV avOpdTOL pe TN GVOT| YIVETOL TO EVOLGLLOL
MOOTE VO TOPOVGLAGTOVV CTLOVTIKES TTUYEG TOV AOYOV NG PrLOCTACTIKNG OIKOAOYIOG KOL VO GUGYETIGTOVV
pe  B€on Kot ) 6TdoT ToV 0VOpPOTOL GTa Kpicia TEPPUALOVTIKA (NTHLLOTA TOL GUYYPOVOL KOGLLOV.

[To cvyKeKpLLéEVa, GTNV TOPOVGA EICTIYNOT 1) CUUTAOKT TV EVVOLOV TNG VLGNS KOl TOL avOpdTOL
YIVETOL OVTIANTITY] OC CLLLQLONLLO TOV TOPATEUTEL, OO T1) LI, GTI GUVOEST), OTNV OAANAETIOPAON KoL, ATTd
™V GAAN, OTNV AVTITOAOTNTO, 0T Stopldyn. e avTd To TAaicto, Tapatifevtal kot oyolalovtot emAEYHEVES
avaQopES, ol omoieg ekepalovv, amod TN Lia, T SLTTdTNTA TG GYEONS AvOpOTOL Kot PUONG, Kal, and TV
GAAN, T peTaPANTOTNTA TG CLVOTTAPENG GE OVTUTOAATNTO KOl OVTIGTPOQ®MG, KAOMG Kot TNV £VTOoT NG
SLVOTTOPENG Kot AvTITOAOTNTOG. Ot avaQopEG AVTAOVVTAL AITO TO £PYO0 KOL TN OKEYT TMV apYi®V EAAVOV
OULOGOPOV KoL GUVOLOVTOL SIHAEKTIKG e EKEIVES TV VEOTEP®OV Kot GUYYPOVOV PIAOGOP®V. AgLTOLpYOLV
¢ onueia-otaduol yuo va katadeytel, apevog, avty 1 0évor GUUTAOKT Tov avBpdmov pe T eOom Kat,
AQETEPOV, M EVOALOYT OYL LOVO TOV OVTIAYE®Y TOL avOp®OTOL Y1 T1 VO GALY KL TOV TPOUKTIKMV TOV
KOTA TEPITTMON LIOHETOVVTOL KOL TOV OTOTEAEGUATMV TTOV CVTEG EMPEPOLV.

Qo610600, 1 Epeact) divetal 6T cOYXPOVN LETAPLOUNYOVIKY ETOYY KOl GTOV TPOTO TOL 0 AvOp®TOg
Budver T VoM TOL Kot TN UGN YOPM TOL KOl AVTAVOKAATAL £V YEVEL GTOV TPOTO TOL Kartotket T yn. Tovtog
0 TPOTOG, GG, £PYETAL GE OVTIOEDT LE TIG £VVOLEG TNG PELO0VS Kol TG PPOVTIHNGS Yol O,TL TOV TEPIKAELEL
Kot Tov ovpmeptiapfdvet. g ek TOVTOV, TPOKVATEL 1 SEPMTNGN AV O GNUEPWVOS AvOp®TOC, o8 QLTAV
TNV 1060 €VOPOVGTN Kol EVAAMTN EMOYN TOL dLAVOOVLLE, £l KOTUOTEL EVIEAEL avéaTiog G €vav KOGLLO,
TOV 0m010, aVTi VO SI0PLAGGGEL, KATAKTH KOTAGTPEPOVTOS TOV, YIVOLEVOS VITOKEILEVO T®V EpyaleimV Kol
TOV HECOV KATACTATAANGONS oV 0 1010¢ emvonce. [Tapdiinia tiBetar kot 1 dtepdTNOT Yoo TV EAAEYT
TOV GTOYAGHOV Tov @aivetatl vo yapaktnpilel To cOyypovo dvBpwmo Kabmg Kkat g eniyvoong mov Ba
UTOPOVGE AVTOG O GTOYAGLOG VOL ETPEPEL VIO TOV TPOTO TOL VILAPYEL OG ATOMO KOt (G GLAAOYIKOTNTA GTN
m-

KoatoAnktikd, mpoteivetal 1 €MGTPOP| GTOV €0VTO WOC, 1 €MOTPOEN Tov Oa emtpéyel oTov
avBpmmo va eravatorofetnOei Kot vo avayvepicel Tov 00TO TOV GAAG KOL TOV EXVTO TOV (G TPOG TN GUOT).
Tomg £tot va dlovoyTody €K VEOL T KOVAALL TNG CUVOLIAING KOl VO KOTAGTEL SLVATI LU0l YEPAPETLEVT
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oyéon, evtog g omoiag o dvBpwmoc o créptetal kot Bo mpdtTel e OPoLE AAANAOKATAVONONG Kot
aAnrocefaciov yuo tov idto, TV avBpordtnTa Kot T evo.

Ioanna Mikrogiannaki
Man and nature: Can we listen to each other?

In the proposed paper the initial idea of the clash between man and nature triggers the presentation
of important aspects of the speech of radical ecology and their association with people’s stance and attitude
to the critical environmental issues of the modern world.

More specifically, in this paper the clash between the notions of nature and man is perceived as an
ambiguity which refers, on the one hand, to connection and interaction and, on the other hand, to rivalry
and conflict. In this context, selected references are presented and discussed which reflect, on the one hand,
the duality of the relationship between man and nature and, on the other, the volatility of coexistence to
adversity and vice versa, as well as the intensity of this coexistence and adversity. These references are
drawn from the work and thought of the ancient Greek philosophers and are dialectically linked to those of
more recent and modern philosophers. They serve as milestones which demonstrate, on the one hand, this
perpetual conflict between man and nature and, on the other, the volatility not only of man’s perceptions of
nature, but also of practices which are adopted in different cases and their consequences.

Nevertheless, emphasis is placed on the modern postindustrial era and the way man experiences his
own nature and nature around him, which is reflected in general in the way he inhabits the earth. However,
this way of life is at odds with the notion of frugality and care of all that surrounds and includes him. The
question that thus arises is whether modern man, in this very fragile and vulnerable era, has ultimately
become homeless in a world, which, instead of protecting, he conquers and destroys, in this way becoming
an object of the tools and means of waste that he himself invented. At the same time, another question that
arises concerns the lack of thought that seems to characterize modern man, as well as the awareness that
this thought could bring to the way he exists as an individual and as a whole on earth.

In conclusion, a return to the self is proposed, a return that will allow man to reposition himself
and recognize himself, but also do this in relation to nature. Maybe, thus new channels of communication
will open and an emancipated relationship will be made possible, within which man will think and act
according to terms of mutual understanding and respect for himself, humanity and nature.

Tatiana Minchenko
Concepts of a post-secular society in a globalized world

This paper focuses on the analysis and classification of the sociocultural foundations of the new
world in relation to the coordinate system of traditional- industrial - post-industrial, seeing vis-a-vis the
system of religious- secular - post-secular state of affairs. There are new contents in the meaning of religion
and secular worldviews and new phenomena appear which are similar to religion in the post-secular era.
The research is based on the methods of generalization and comparative analysis.

The purpose of this paper is to identify the prospects of development in the post-secular society in
the context of different sociocultural conditions.

The processes of globalization raises the acute problem of the ratio of processes regarding
secularization and de-secularization. The ambiguous concept of post-secularity needs to be investigated.
(The research was supported by Russian Science Foundation grant (Project Ne 15-18-10002))
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Silviya Mineva
Ecology of virtual realities: what is it?

The study of reality has been one of the traditional topics of philosophy since antiquity: Aristotle
and Eleatics discussed what is true and false, real and ideal, possible and actual. Nowadays the study
of reality and of the accompanying virtual tomorrow tackles the possibilities of mixing the continuous
movement of the real with the discrete and manageable “movement” of technology. This study implies a
pluralist, cognitive paradigm, achievable through interdisciplinary approaches for the modelling of reality
according to its primordial plurality. Exactly what is Ecology of virtual reality?

Evangelos Moutsopoulos
Future emigration to outer space

In the case a future partial or total emigration from the planet Earth towards some other planet of
the solar system, or even further, turns out to be probable or necessary, a number of measures (political,
moral etc.) should be taken aforehead, so that the expeditions be successful and the survival of the human
race in its new dwellings be possible.

Kovortavtiva Mrapddrka
H avérykn pog véag nBung Bewplog yio v mpootacio g vomng

H ®doig, pe mv évvoto g kowdmrog, amoterel éva ayafd kad’ eanto, pe Eexmpiot a&io. Eva
OIKOVUEVIKO OIKOAOYIKO aryafd, Tov w@eAel OAOVG.

Oumg, M 1o dveg Kpatovso, avOpmTOKEVTPIKN TPOCEYYIGT) TOV TEPPAAAOVTOG £YIVE TO AGPOAEG
KOToQOY10, LEGO 6TO 01010 EEETPAPT 1) TOPUPUTIKY GLUTEPIPOPE TOV avOPOTOL, 1) 0TTOid, GE GLVIVOCUO LE
™V TayElo avamTuén TG EXOTHUNG KOL TNG TEXVOAOYIOG, 0O1YNGE GTU GNUEPIVH TAYKOGLL TEPIPOUAAOVTIKE.
001E€0d0. AAAG Kot ol Vdpyovceg OtKoKevIpikés MOwkég Oewpiec amodeiymrov &ite avemopkeis, eite
acOUPATES Y0 TNV OTOTEAEGLLOTIKT TpooTooio g POomng, 0ol dumiotdveTotl peydAo ybopa peta&d ovtod
7oV VTOoTNPILOVV KOl GVTOV TOL TPAYUATIKE GUUPALVEL

O cOYYPOVOG PILOGOPIKOG GTOXOCLOG EMOPKEL Kol Lmopel vo, avotpéyel to Oewpntikd vofadpo,
nave oto omoio atmpilovtar ot dpactnplotnteg mov vroPadpilovy Kot amEOVY TO TEPPAALOV KOl TOV
avBpomo. H véa gprlocopio g ®dong, vrepPaivoviog tig avOpmmokevipikés Bempnoels, pog Koiet va
TopgLOOVLE TPOG Li0. OIKOVUEVIKT) OIKOAOYIKT NOIKN, HEGH G” £VaL OIKOKEVTPIKO TAOIG10, GTO OO0 PITOPOVY
VO GUVVTIAPYOVV:

1) H avtiinyn 61t 0 avBpmnog amnotelel avamdomTaoTo UEPOG TOL APLOVIKOD Olov ¢ Pong,
aAAG TanTOYpOova Bewpeitar g (eilwv dtapopd Kot OTL EIVOL O JLOUOPPOTHS TOD KOGLUOV KAl
700 TOAITIOLOD.

2) H n0u) g pépyuvag, niadn e epovtidag Tov avOpdTov, Tpog oA To VTOAOUTO OVTA TNG
@OONG, LE TN S1IoTACT TG AVISIOTELOVG TPOGPOPAS, EGGyovTas £Tat évay KO KOdKa, T0V
00 tovilel ™ cLVEPYATIKOTNTA KOIL T CUUPIMMTIKY GYECN LE TN QVGT], AVTL TOV GUYKPOVGEDY
Y10 TOL OIKOUDOLTO TOV OVIDV.

3) H aperoroyikn nbwn Oewpia, a@od o evapetog Piog eivar kdtt to a&lo ko’ eowtd. Ot
apyéc ko ot a&leg e dopopedvovy tov Kabe avBpmmo vnmidbey g pio TpocOTKOTNTO
«TEIVODONG TPOS OPETHVH, 1| OTTOT0L LLE TN GEPA TG Kabopilel Kot TV Tpémovoa oTdo, Tov Ha
mpNoeEL ovTdg Evavtt ™ VoG Kot TMV LEAAOVTIKDV YEVEDY. X& ot cvumeplapPdverar,
®G «OmpocpiymTo» Bepédio g véag PAocoeiag TG evong, kat 1 dwa. Biov meptBaiiovtiky
modeia, 1 0oin, G GLVOLAGHO LE TNV TEYV Kol TOV 1010{TEPO ToUdEVTIKO TG pOLO, £XEL
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10 Egyopotd mMPovopo vo evarshntonotel Kot cvyypdveog va aeumvifelt tov dvBpomo,
TPOAALPAVOVTOG TNV KATAGTPOOT TNG PVOTG KOL LEPLLVAVTAS Y10t TNV VYU 0T PNoT| TG Kot
TNV TPOCTAGIO TNG.

4) Apyéc g deovrokparikng Bemplog tov Kant, ot omoieg custoryovv mpog v nowr| fovinon
TOL AVOPAOTOL Kot EYOVV TO YVMOPLGLL TNG KABOAMKOTNTOC, MG KOTNYOPIKES TPOCTAYES.

5) O emavakaBopilopog Kot 1) IKOVOTOINGoT| TOV TPUYLLATIKOV OVAyK®Y TOL ovp®TOL 6T0 TAIGLO
™mg «elnpuevney Ko «exlemroouévney Lomg, Bepehopévng oe pio SLOAEKTIKY GYEON TOL
avBpdmov e T evon.

Avtim Béon anopakpdver tov kivovvo amd Evav Biono avBpmmokevIpod Kot Lo TPOPLALGGEL OO
£vay eEloMTIKO OIKOKEVTPIGILO KO TALTOYPOVO OTOTEAEL TO TANIGLO, TO OTOL0 TEPLEXEL TIC TAEOV EVYEVECTEPEG
Kot G&leg Pacels Yo o cwot) mepPoiiovtiky nhuc).

Konstantina Bardaka
The Need for a New Ethical Theory Concerning the Protection of Nature

H ¢vo1g, as something common, constitutes a good by itself, with a special merit. It is a universal
ecological good that is beneficial to all people.

Hence, the anthropocentric approach towards the environment, which has lasted for years, has
become the safe refuge in which the violating human behavior combined with the rapid development
of technology and science has led us to the current environmental problems. Moreover it seems that the
homocentric ethical theories proved to be either insufficient or inconsistent with the effective protection
of nature. In addition there is a tremendous gap between what is asserted in theory and what is actually
happening.

The modern philosophical views should reverse the theoretical pedestal on which the activities that
downgrade and threaten the environment are based. The new philosophy of nature, surpassing the man-
centered theories, demands that we have to move on to universal ecological ethics (in a homo-centered
framework), in which the following ideas may co-exist:

e The perception that man is an integral part of the harmony of @boic, yet people must be
considered the Major Difference and they are of the creators of civilization, while the living
nature is without such a kind of cosmos.

e The cthics of care, that is the human caring for all the creatures of nature, with the intention
of introducing an ethical code that will lay emphasis on the co-operation and the conciliating
relationship with nature, instead of emphasizing the clashes among the beings of the world for
their rights.

e The cthical theory of virtue is something necessary, since the virtuous life is priceless in its own
right. The principles and the virtues that form the constitution of human beings from their birth
and make them to tend to be virtuous creates the state of affairs that is required for the protection
of nature and the rights of future generations.

e The ethical theory of Kant, which is characterized by universality (categorical imperative) needs
to be applied globally.

e Redefining and re-valuating (in relation to a context) the primary and sufficient human needs
in the frame of a civilized society so that the dialectic relationship of man with nature not to be
overturned.
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Movayuwta Mrovunovin — [Mathp @innoc Xapoapyldg
H 1covopio tov éupiov oviav cOueava pe ) Brokevtpikn tepiPailovtikny Oempia tov
Paul W. Taylor ka1 t Blokevpikn Ogoloyio tov Ayiov Dpaykickov

Me v mapovoa eofynon emdiokovpe vo, avodeifovpe v mepiforloviikry OBswpio TOL
Blokevipiopov, aviwmapafdrrovrag ) 0éon tov Paul W. Taylor pe ) Oeoloywkr] tomoBétnon tov
Ayiov Dpaykickov. To6co amd ) Beodoyikn 660 Kot o TN EUAOCOPIKT OTTIKN TOV €V AOY® d10vONTOV,
dwmotovetot Tog Kabe EuPlo ov €xet eyyevn adio. Xvvendg ival EMTOKTIKN 1 ovaykn ogfacpod OAmv
avebapétog Tov EuPlov ovieov amd tovg avlpmdmovg. O Plokevipiopdg g meptPaiioviikn Oeswpia
vrootnpilet 6Tt kGO EpPlo ov Exel Eva O1Kkd TOL TELOG KOTA TV OPLGTOTEAKN EVVOla, ToLTILOVTOG TO d1KO
TOV KOAO [LE TOV OAOTEPO GKOTO TNG EXPIMONG TOL Kot amokAgiovtag v anddoon epyaretakng agiog ota
vroroura o dvta and Tovg avipdrove. Topemva pe tov Taylor, opeiiet va amotelei a priori Topadoyr
otTL OMa o EpPia amroTeAOVV NOIKA VITOKEIEVE TOL 0TTOi0 LTOPOLY VO VITOGTOLY WwEEAELn 1 BAGPN. O Taylor
apveital v avlpdmvy vepoyn, evd o Aylog Dpaykickog Tpokpivel Eva, €i00g 1GOTNTOC UVALESH GTO
duapopa 16N mavidag Kot yAopidag. Yiobetel po dtopopetikny Oemdpnon nepl oefacod e pvoewns and
™V voAom” KaOoAKn ekkAncio d1oTL anoppintel kabe €d0Vg 1EpAPYNONG TV EWBGOV, G avtifeon pe
Bprn aprynomn mepi g dnpovpyiag tov Koopov. Zopeova pe tovg Paul Taylor kot Ayto @paykicko o
avBpmmog amoteAel 16OTIHO PEAOG TG PLOTIKNG KOWVOTNTOG, MGTOGO SLOPOPOTOLEITOL WG TPOG TO YEYOVOG
OTL EYeL NOKEG VoY PEDMCELG OmEVAVT TG KAOMDG LOVOV VTOG SIAOETEL TNV IKAVOTNTO, VOl ETIAEYEL GLVELONTA
va dpa NOd 1 avBika. O Taylor, péca amd o Epyo TOV, TUPEXEL IO PIAOGOPIKY EKOOYT OVAPOPLKEL
pe v Nlm déopevon Tov avlpdTov MG TPog To cePacd ¢ avtatiog TV vroloinmv EuPlov dviov
KaODG deV AmOdEYETAL O1ONTOTE VITEPOYN TOV 0vOpMITOL 0td To. kN avBpdmiva 6vta. Ot dvBpmmot Tpémet
vo potpaovtal T yevvotodwpio TG yng Ke ta vOAOUTO €101 Kol TO KPLTNPLo g NOIKNG 6TacEMG TOVG
glvat 0 oePacog oty i01a v vapén g Lonc. '’ avtd Kot amodéyeTal TV SIKOIOGVV OTOKATAGTAGNG
SOLE®VO pEe TV omoio ot dvBpmmotl opeilovy vo amokabictovy onowadnmote PAGPN Tpocévnoav ota
vrorowa EpPia ovra. O Ayrog Ppaykickog, opoimg avTinetomilel Ty avOpdmvn vVIapEn 1IGOTILO LE QVTHY
TOV GAAOV OVTOV KO ETOEIKVEL EVOLOQEPOV Y10, TNV EVTLEPID TOV U1 avOpOTIVEOV TAAGHAT®V. LT0 £pY0
TOV VTOGTNPILETOAL TG AKOLT KOL TO Y VYOL AVTIKEIHEVD gival TOADTILO KaOMG OAM Ta. avOpdTIVOL Kot TaL [T
avBpdmva 6vta Tapovcldloviol Mg adEPPLa Kot £X0VV OVTOAOYIKN avtasic. XTOY0c TG E16NYNCEMS Elvat
VoL EMOTLLAVEL TAOG dVvartat va ovadelydel n eEghktikn dmoyn yio ™) {on ot I'm péow tov oefacpod Kot
g avayvoptong nowng a&iag e kKabe (ovtavo TAACHOL.

Panagiota Boubouli & Father Philip Chamargias

The egalitarianism of living beings in accordance with the biocentric environmental theory
of Paul W. Taylor and the biocentric theology of St. Francis

Through this paper we attempt to highlight the environmental theory of biocentrism contrasting the
position of Paul W. Taylor with the theological placement of St. Francis. Both from the theological and
the philosophical perspective of these thinkers, it is concluded that every living being has intrinsic value.
Therefore, it is imperative to humans to respect all living beings without any exception. Biocentrism, as
an environmental theory, holds that every living being has its own end in the Aristotelian sense, equating
its own good with the ultimate goal of survival and excluding the performance of instrumental value by
humans to other living beings. According to Taylor, it should be an a priori assumption that all living beings
maintain their own moral standing because they are moral subjects who can benefit or suffer damage.
Taylor denies the human supremacy while St. Francis prefers a kind of equality between the various species
of fauna and flora. He adopts a different approach to respect the nature compared with the rest Catholic
Church because he rejects any kind of hierarchy of species, in contrast to the biblical account of the
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creation of the Universe. According to both Paul Taylor and St. Francis, man is an equal member of the
biotic community, but he differs due to the fact that he has moral obligations towards it as he is the only
one who has the ability to consciously choose to act morally or immorally. Taylor, through his works,
provides a philosophical aspect regarding the ethical commitment of man to the respect of the self-worth
of other living beings as he does not accept any supremacy of humans from nonhuman beings. People need
to share the generosity of earth with the other species and the criterion of moral standing is the respect of
the very existence of life. That’s why he accepts the restoration justice, according to which people ought to
restore any damage they caused to the other living beings. St. Francis likewise treats the human existence
equal to that of other beings and shows concern for the welfare of non-human creatures. In his work it is
argued that even inanimate objects are valuable, since all human and nonhuman beings are presented as
siblings and have some ontological value in itself. The aim of this paper is to highlight the extent to which
the evolutionary view of life on Earth can be shown through the respect and the recognition of moral value
in every living creature.

Kovotavtivog Mopaitng
H n6wm tov tomiov amodederypuévn pe dpovg tomoroyiag (Ordine topologico)

Eilvat dwaitepa evdrapépov nmg 1o keipevo HOnMg tov Baruch Spinoza dnidvet, pe ) datdnmon
TOV TITAOL TOV NO1, TNV TPOOEGN OVaPOPAG GTNV TPAKTIKY PILOGOQI0 e OPOVS YEMUETPIKNG ATOIEIENG.
Qote 0 Oewpntikdg Koboplopuds Tov TPATIEWV UTOopPEl Vo KATAGTEL OAANAEYYLOG TTPOG TO OPULPETIKA
VTOOELYATO. KOVOVIOTIKOD KOOOPIGHOD TNG EMOTNUOVIKNG OKEYNG Ko, TOOVOTATA, TPOG TNV ETOTTEIN
TOV QQOUIPETIKOV ‘CYNUATOV’ Le To 0Toio 1] GKEYN QLTI YEOUETPIKA TopioTOTOL.

H mponyoduevn ovumepacpotiky datonmon omotedel ) Pacikr 0éon g €lofynong mov
npoteivetal. e autiv 0 OAaVOIKO ToPAdelypo Tov 17 aidva emdéyetal mg apetnpio, TPOKEWEVOL
TO EVOLOPEPOV TNG BLEPEVVIIONG VO OTPAPEL EVTELEL GTN GLYYPOVT NOIKN KOl EXTLGTNIOAOYIKT GUVONKT, e
KEVTPIKN TPOTOOT| TNV VITOKATAGTACT TV Opev TleptPariovtiky nOkn’ amd Toug dpovg «Tomiakn NOKN»
1 «HOw1 tov tomiovy Kkat e TV TOPAAANAN VTOKOTAGTOCT TOL EVKAEIOEION YEMUETPIKOV TOPAOELYLOTOG
670 07010 0 17° adVaG AVOQEPETOL, LLE TO VIOSEYLLO TNG TOTOAOYIKNG YEMUETPIOGS.

Elvat mpogavég mmg 1o ot dpot «meptParioviiky] o)y vrepPaivovv tov euotkd Kabopiopd.
Metafétouv ta TPOTAYUATE TOVG TPOG GUVOAIKOTEPES TOATICUIKEG TPOGEYYIGEL;, OMMG OLTEG TOL
dMAOVOVTAL LE TIC CLVOQEIC AEKTIKEG TEPLYPAPEG TNG CKOWMVIKNG OLKOAOYIOG», TNG KTOATICUIKNG
O1KOAOYI0G», TNG KOIKOGOMING) 1 AKOUT| TNG KYEDPIA0GOPING». OLEG 0L TEPLYPAPES AVTEG EMIGNLOIVOLV T1|
HeTaKivnon atd T PUGIKT TPOGEYYIOT TOV TEPPAALOVTOG, TTPOG T GLVOMKOTEPT, PUGIKT KOl TOALITIGIIKT
TAVTOYPOVO, €kd0YN Tov. [Ipog v exdoyn dNAadT ekeivi Kot TV omoio To0 PLOIKO 1 avOpmITOYEVEG
VAKO vTdPabdpo Tov TOTOV, 1) TOMTIGLUKT AVTIANYN Kot EpUNVEIR TOV, OTMG KoL Ol TTPOTACELS GYEOLUGLOV,
mapéuPaons Kot Stapd PGS TOL TaPoVGLALovTaL e Opovs AN oguTAekOuEVN G emtppong. [Tpokettat yio
™V eKd0YN eKeiv aKPIPMG N omoio, o€ mePLoy€g OTmG 1 avOpmTOYE®YPAPia 1) 1 KOW®VIKY avOpmmoAroyio
opiletar wg «Tomio», opbotepa «IloMticpukd tomion, “Cultural Landscape”.

2TOV TPONYOVLEVO OPIGHO 1) VONTIKY TPOGEYYIoN TOV TEPIPAAAOVTOG, TOL TOTOV 1| 0pBdTEPL TOV
tomiov aPevog kot to NG ™G TEMKNG «TPaéne» mapéuPacns o avtd aQeTéPov, Bewpovvtat apotfoio
kaBopildpeva Kot enmAéov KaBOPIOTIKG GUGYETIGUEVE LE TOVG OPOVE TOUPACTAUCTG TOV, LE TOVG OPOLS
GYNLOTOTOINONG KOl TOPOLGIOGTG TOL Ol 00101 SUUEGOAUBOVV HETOED TG OPYIKNAG VONTIKNG EYPNYOPCNG
Kot TG TEMKNG vAomoinong. Av emopévag pmopodpe vo evtdéoope v avadvon mg Ethica, Ordine
Geometrico Demonstrata, tov Baruch Spinoza, ce éva €upOTEPO EMOTNUOAOYIKO KO «ETIGTNUIKO»
7edio KoV VoL YEVVIGEL TOVTOYPOVA YEVIKOTEPOLS KavOveS NOKNG TAENG, OTTMG Kot E01KdTEPA ‘oYNUaTO’
EVKAEIOEION KOVOVIGTIKOD EAEYYOV TOL TEPIPAAAOVTOG KOt TOL TOTIOV, TOTE UTOPOVUE VO OTTOLTICOVIE
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avaAOYN TPOGEYYIoN KOt Yol TV TEPI0S0 TOV SLOUVOOLLE.

Ot KOTOANKTIKEG SOMIGTAOCELS TNG EI0TYNOTNG MOV TPOTEIVETAL EMONLOIVOVV TOG TO GVYYPOVO
EVOLOPEPOV Y10L TO TOTLO, 1| CVYYXPOVN] OTA{TNGT GLYKPOTNUEVOL ToTlakoy NBovg dev avtioTtoryel pHovo
oTIS oVYYpoveG cuvOnKes mepPaAAOVTIKYG evatsOnTomoinong, de emiParieTor Ldvo and TG OMALTHCELS
agwpopkng noume. ITohd evpitepa yopoaktnpiler T GUVOMKOTEPT EMIGTNUOAOYIKY] KOl ETLGTIUIKY|
GLVONKN EULOVIG GTNV KOTOYPOQT, TEPLYPAPT|, EMEEEPYOTIO KOl TOPUCTUGLOKT TAPOVGINGT SLOSIKAGIDV
petafoing, pe 6povg ot omoiot kaBopilovy T0 GHVOAO TOV KOTUCKELOGTIKOV TPOCEYYIcE®MV TopEUPacng
GTOV QLGIKO TOTO OTMG Kot 6T ovBpdmva evepynpata. Me 6povg ot omoiot kabopilovv cuvorkd to
ovowd vroPabpo 660 Kot TG avOpomoyeVelG SLAPOPPDOCELS, e Opovg dNAadY| ot omoiot kabopilovv to
‘TloArtiopkd Tomio’ GUVOAKA.

Y& ouoyeTIoHO pe To VEo ovtd Tomakd N00¢ amodoyng, TopAcTaong Kot dOMKNG enetepyaciog
TOV Op®V UETAPOANG 1) TOTOAOYIKT YEMUETPLOL OVOIEIKVOETOL GE KUPLO POPEN «OYNULOTIGLOV» WE TNV
Kavtiovn évvota, agatpetikng KavovioTikng 8edpnong Tov KOGHOV OTmG Kol EeEEPYOCLOg TMV TPAKTIKOV
nmapéppaonc. Opiletl edKITEPA TOVG OPOVG EVEPYOLS TAPAGTUGTG, KTPOGOLUOIMGNE» TV UETOPAAAOLEVOV
cuvnkov Kot amofaivel pe Tov Tpdmo ovtd KaBodNYNTNHG TG CLVOAMKOTEPNG TOATIGUIKNG EMONTELOG,
EMTVYYAVOVTOG VO ovamTVyBel TOGO GTNV TTEPLOYN| TOV EPAPLOCUEVOV EMGTNLOVIKOV TPOCEYYIGEMY 0G0
KO OTIC TEPLOYES TNG PLAOCOPIOG KOL TOV KOWVOVIKMV ETIGTHLOV, GTHV OVTOAOYIKN Tpocéyyion tov Gilles
Deleuze, 6nmg kot 6t AoKovikn yoxovaAvct). Xto e0pog avtd TV Kol Kafopiolévemv TOMTIGHKOY
npocAyewv to 'HBog tov petaforridpevov Tomiov amofaivel kaBopiotikd Yo T0 Guvoiikod MBog TV
KOWOVIDV, VTOSEKVOOVTOS TNV 0VAYKT TEPLYPAPNS, TPOYVOONS KOl GYESAGHLOD TOL eSOV LETAPOANC,
TOPOVCLOGUEVOL KO “omodedetryévou e dpovg Tomoroyug tééng, Ordine topologico .demonstrato”. Av
n Kapteotovi mpocéyyion tov 17°° awdva BEtet e adtopoiofnnTo Tpomo «Inv Katoyn Kot kuplapyio e
@vong» and tov Adyo, “maitre et possesseur de la nature”, tdte 1 cOyypovn TEPPOALOVTIKT KOL TOTLOKY|
NOWKY| emMPEVEL GTOV S10PKN TOAMTICHKO LETAGYNUOTIOHO, ©OC LEPOG €VOC mepPdAlovtog 1| tomiov oe
oLVONKeg H10PKOVG LETOTYNLOTIGLLOV.

Konstantinos Moraitis
Landscape Ethics Demonstrated in Topological Order

In his famous Ethica Baruch Spinoza invokes the demonstrative certitude of geometry as solid
foundation correlated to the “construction” of practical philosophy. Thus normative thinking, concerning
human activity, is presented as analogous to the abstract norms controlling geometrical approach and
consequently analogous to the perception of the abstract “schematization”, through which geometry is
expressed.

The above assumption may be considered as central for the proposed essay. According to it, the 17
century Dutch reference may be used as the initial example of an extended line of paradigms, finally aiming
to the contemporary ethical and epistemological condition. In relation to this sequence of research we shall
use the terms “Landscape Ethics” instead of “Environmental Ethics” and we shall try to substitute the
initial Euclidean paradigm, to which 17" century refers, with the paradigm of modern and contemporary
use of topological geometry, thus describing both the general “ethos” of a society under continuous
transformation as well as its specific representational and constructional techniques.

It is obvious that the terms ‘Environmental Ethics’ surpass reference to natural entities. They
transpose their interest to the direction of cultural approaches, as those described by “social ecology”,
“cultural ecology” or even “geo-philosophy”. All those descriptive efforts insist on the need of alternative
approaches, having to do not only with natural environmental substratum but, moreover, with holistic
definitions, natural and cultural simultaneously. Such approaches should research the natural or
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anthropogenic materiality of place as well as, in interrelated terms, its cultural perception and hermeneutics
and moreover the social “praxis”, concerning its design and constructive formation. It is this very approach
that is characterized, by scientific disciplines such as Human Geography or Social Anthropology, as
“Landscape” or, more precisely as “Cultural Landscape”.

In the definition for “Cultural Landscape” previously offered, mental approaches to environment or
to place identity or more accurately to landscape validation appear eventually correlated to “representational
ethics”; to the schematization and presentation processes mediating between initial mental alertness and
final implementation. If thus we dare integrate Baruch Spinoza’s Ethica, Ordine Geometrico Demonstrata
in a broader epistemological and epistemic field, capable to give birth to general ethical norms, as well
as to particular Euclidean “schemata” regulating environment and landscape formation, then we may
also proclaim a similar approach in contemporary era. The conclusive assumptions of the proposed essay
indicate that contemporary interest for landscape, contemporary debate for landscape “ethos” do not only
correspond to environmental awareness and sustainable ethical requirements. They rather designate, in a
much broader sense, a generalized epistemological and “epistemic” tendency for recording, describing,
elaborating and simulating transformation processes, which in a way affects the totality of applied sciences
and constructive practices, intervening in natural or anthropogenic environment. We shall insist on the
remark that this generalized epistemological and “epistemic” tendency seems to be landscape oriented in
its essence, as it corresponds to spatial entities under natural or manmade transformations that could be
included in the conceptual depth of “Cultural Landscape”.

In accordance to the above presented contemporary landscape conception, related to the perception,
simulation and structural elaboration of the transformation processes, Topology appears to propose a central
“schematizing” possibility, in the Kantian sense of the term; a theoretical approach offering an abstracted
normative perception of the reality, as well as a modelling agent for intervention through constructive
practices. It describes the possibility of an active representation or simulation that exceeds mathematical
theory, and imposes itself as a leading cultural reference in philosophy and social sciences, in Deleuzian
ontology and Lacanian psychoanalysis, as well as in applied scientific practices. In the extent of all those
mutually related domains the paradigm of landscape under transformation appears decisive for the overall
social “ethos”. It indicates the need for description, prevision and design of the possible change, “presented
and demonstrated in terms of topological Order”. If the 17" century rationalism implies Cartesian dictum
about human intellect being “maitre et possesseur de la nature” in an indisputable, unaltered way, then
contemporary environmental and landscape ethics insist on the validity of cultural existence in a state of
continuous mutation, being part of environment or landscape under transformation.

Zravpovia NucoAn

Evbovacio: «ot aAnbeieg g Oempiog petafariiovor and v mpaén; ».
Avoxo0d@ion amd Tov TOVO 1 GUUUETOYN TNV OLTOKTOVIOL;

e k@Oe emoyn o AvOPOTOG KATAVOEL TV TPAYUATIKOTNTA Kot TpoAnpatifetol yOpm amd to. eyl
mmpata g (oNg oOUPOVA LE TIG SUVOTOTNTEG, TO, LECH, TIG YVMGELS KOL TIG YEVIKOTEPEG OVTIMYELG TTOV
€xel kDG Kol T1G 1010iTEPEG KATAGTAGELG OV OVTIHETOTICEL [ avTd Ko pwopel vo GLVAVTHGEL KAVEIG
TOKIAOVG TPOPANUATIGHOVG amd EMOYN O€ EMOYN OALG KOl OO TEPLOYN] OF TEPLOYT| KoL OEV TPOKELTOL
VO OVTILETOTIGEL 101€C KOTAOTAGELS, YVAGCEL Kol duvatdtnteg kot podoto og 0épota, and to omoia
TPOKVITOLY coPapd NOIKE SN AT

XopoKTNPIOTIKO TOPASELYLLO QDTG TG KOTAGTOONG amoTeAel Kot 1 vbavacio, 1 omoio vogital mg
0 KaAdg 1 e0KoA0g Bdvatog, 0 £vO0E0g, 0 EvTog Kot EVTVYNG Bdvatoc. QoT660, WG TPAEN ECKEUUEVOL
téhovg ¢ Long evog acbevolg, akoun Kot pe oitnon Tov M aitnon T®V GTEVAOY TOV GLYYEV®V, &ival
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avi . Avtd dev epmodiletl Tov wtpod va oefaoctel Ty emBopio Tov 0cOeVT|, VO AENCEL T ELOIKT EEEMEN
Tov BavATov Vo aKolovBNGEL TO dPOLO NG, OTN TEAIKN Pdomn TS vocov. BéBata mpodkettal yio pio wpaén
N omoia og dAla kKpdTn glvat vopoBeTnUEVN-KAT® amd CLYKEKPLILEVEG GLVOTKEC-KaL G GALA OYL, COULPOVA
mhvtote pe T 101, 010 aALd Kot OpNOKEVTIKES OVTIANYELS TOV EKACTOTE.

‘Etor dowmdév n evBavocio Bo pmopovoape va movpe 0Tl Telel oe peydAn cuvAesl pHE TV
avtoktovia. Kat avtd cvpfaiver yotl apopd dropo to omoio BEAovv va mebBdvovv, dev pmopovv OpmG
ta Oy dbpopovg Adyovg va mpokarécovy 1o Bdvato tovg. Edv ta dtopa ovtd MTov copotikd
wKova va avtoktoviicovv Ba 1o émpottav. H copatikn tovg advvapio opmg emiParier éva dgvtepo
gumiekopuevo mpocmmo. Otav dpws dev vdpyet avtn 1 embopic , TOTE N KATAGTACT TEPMAEKETOL KOt
dvokola propolpe va prAncovpe yo evfavacio. I'a va otoryglobeteitar n embopia 1 cuvaiveon, tpénet
VoL VTAPYEL TVEVLOTIKT] IKOVOTITO KoL SLOVYELD, UKOVOTTOUTIKN €M [LE TO TTEPPEALov. AvTog eivart £vag
KON TAPAYOVTOS TOAD CNUAVTIKOS TOV AAUBAVETAL VT’ OYN , TPV ATOPAGIGOVLE VO XOPOKTNPicOvLLE
gvBavacia o paén otépnong 1 aeaipeong g Long, kétt to omolo Ha eEetdcovpe avalvTikdTEpA KOTA
v Avakoiveoon poc. Me Bdon 6Aa ta tapamdve dtamictdvetat n dtikpion s evbavaciog oe dVo emineda,
G€ aVTO TNG EKPPOCTG TNG CLVAIVESNG KOl GE GLTO TOL TPOTOV TOL AKOAOLONONKE Yo TN dlEVEPYELR TNG.
Me tov TpOTOo aVTO EMTLYYAVOVTOL EVOLAIEGOL GUVOVAGHOT KOl WITOPOVLE VO EYOVULE EVEPYNTIKY| EKOVGLOL
gvBavaocia, madntikn axovcla gvbavacio, evepyntkd pn ekodota, wTpkd vrofonbodevn avtoktovia,
OAAG KO T OVTIGTOLYOL ETLXEPNLOTO TOGO VTEP AVTNG OGO Kol KOTE QUTAG.

INa tovg Tapamdve Adyovg aALd Kot amd TI VTOKATNYOPIES AVTMOV TV SIAMUUAT®OV TPOKVTTOVY
TOAAG MOWd, TPoKTIKG KoM KOl 10TPIKA EPMTALOTO TO OTOl0l KOAOVULOOTE VO TPOCTUONGOVUE Vi
TPOGEYYIGOVLE LLE TEPALTEP® EPEVVA KOL ALVAAVGT).

Odumayak Okpo

Multinational oil companies in Nigeria’s Niger delta
and their moral obligation to host communities

This paper shows that the multinational oil companies operating in Nigeria’s Niger Delta of Nigeria
have moral obligation to their host communities. The activities of these multinational organizations have
affected the environment and livelihood of people in the area. The exploration and exploitation of oil
companies in Niger Delta and its attendant abuse on environment have been more conspicuous. It has been
argued that Niger Delta region suffers from severe damages as a result of the activities of the multinationals.
Hence, serious damage has been done to the aquatic and marine life of the communities. There are
many claims that multinational oil companies have not abided by environmental standards or provided
compensation in accordance with the law for damage resulting from oil exploration and production.
However, the realities of the Nigerian legal system make it difficult to establish or enforce such obligation.
The aim of this paper is an attempt to grapple with these questions: Do multinational oil companies
operating in the Niger Delta have any moral obligation to their host communities, as regard environmental
pollution? Why should the multinationals be held responsible for social and environmental problems in
the oil producing communities when they pay royalties to the government? Can the multinationals be
held morally responsible? To achieve the objective of this paper, we shall employ the ethical principle of
beneficence and Kant’s ethics.

Boouukn Maopia [Mavateo
To oworoykd {RTnpa Vo6 to Tpicpo g NG Bempiog TV StkolOUATOV

H nbwr| Bewpio tov Sikaropdtov arotelel Tov Topéa ekeivo g n0kng erhocopiog mov tomobetel
T SIKOUMLOTO OTO EMIKEVTPO TNG NOKNG oKEYNG Kot entyelpel va dtevbetnoet mepimloka {nTHHaTe TOL
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taravilouv v avBpondmta. Eva and ta tAéov kpioipo (tipato Tov Tpoceitmg evidydnke oTov Topén
gvacydAnong mg ev Adym N8N Bemplog, kot mov apécmg TorofetOnKe GTO EMIKEVIPO TOL EVILAPEPOVTOG
g, amotelel eketvo g mpootaciog tov mepPdirovtog. [pdkertar yio éva {Rnuo mov améktnoe
wWaitepn Papdnta and TV 0A0EVO Kol PEYOADTEPT GUVEWNTOTOINGT T®V GOPAPOV TEPPAALOVTIKMV
TPOPANUbT@®V TOL TPoEKLYAY KaTh TIG TeEAvTaieg dekoetieg eEattiag g avOpdOTIVNG SPAGTNPLOTNTAG.
O ogfacpog kot n Tpostacio Tov TEPPAAAOVTOS, TOL EVIAGGOVTOL GTO «OIKOLMUOTO CAANAEYYONO» 1|
OAM®DS otV TPITN YEVIE SIKOLMUAT®V, ATOTEAOVV TOV TEAELTAIO GTaBNO ot HoKpd Topeio KATOXVP®ONG
KO TPOACTIGNG OIKALOUATOV. QOGTOGO, AKOUN Kot CY|LEPA, OEV EIVOL GTAVLIES Ol TEPMMTMOGELS KATATATNONG
GUVTOYHOTIKOG KOTOYVPOUEVOV SIKOLOUAT®V TOV TPOGTATEVOVV TO TEPIPAALOV, e PBACT] OIKOVOULKEG
KO TOMTIKEG GKOTLOTITES, 0yVOMVTOG GLYVA TANP®S TNV NO1KN S140TAGT TOV GLVETELDV TOL L0 TETOLOL
TPOKTIKN EMPEPEL. LKOTOG TNG TAPOVGOG £PYOTIOG Etval 1 LEAETT TOV TPOTOL Le Tov omoio 1 NOk1| Bempia
TV AKolopdtov givatl SUVOTOV Vo, AEITOVPYNGEL VITEP TNG TPOGTAGIOG TOV TEPPAAAOVTOG, LLE GTOYO TN
cvopndpevon g avlpdmivng evnpepiog e ekeivn Tov VITOAOUTOL PLGIKOD KOGHOVL. TTo cuvyKeEKpLEVa,
EMLYEPOVLE VO KATAGTNGOVUE COQEG TG €va VYEG TEPPAALOV aPevOs amoTerel Yo TOVG 0vOpMOTOVG
TPoHTOOEST TPOKELLEVOL TOGO 01 15101 OGO KOt 01 LEALOVTIKES YEVIES VOL EEACPAAIGOVV TNV EKTANPMCT TV
TPOTNG KOt SEVTEPNG YEVLAS SIKOLOUATOV TOVG, APETEPOV OE TPOKVITEL WG AVAYVAPLON TNG EYYEVOLS a&iog
mov démet Ta. un avBpdnva ovta. IIpog v katevBuven avtn, yivetar avagopd ce dtoknpOets, copPacelg
Kot GLVONKES OUKOVULEVIKOD YOPUKTHPO TTOV KATOYVPDVOLY SIKALDLLATO TPOGTAGIOG TOL TEPPAALOVTOC.

Vasiliki Maria Panatsa
The ecological issue in terms of the ethical theory of rights

The Ethical Theory of Rights is the field of moral philosophy that places rights at the center of
moral thinking and attempts to address complex issues that beset mankind. One of the most critical issues
that was recently incorporated in the field of that ethical theory and was immediately placed at the center
of its interests is that of the environmental protection. This is an issue that gained particular attention after
the growing awareness of the serious environmental problems that occurred during the last decades due to
human activity. The respect and protection of the environment, which are part of “solidarity rights” or, in
other terms, third generation rights, are the last stop on the long course of fortifying and defending rights.
However, even today, there are many cases of violation of constitutionally guaranteed rights that protect
the environment, based on economic and political ends, often completely ignoring the moral dimension
of such a practice. The purpose of this paper is to study the way that the ethical theory of Rights can
work in favor of the environmental protection, in order to align human welfare with that of the rest of the
natural world. In particular, we attempt to make clear that a healthy environment is, on the one hand, a
precondition in order for humans and the next generations to ensure the fulfillment of the first and second
generation rights and, on the other hand, an outcome that derives from the recognition of the intrinsic value
of nonhuman beings. To this end, we refer to universal declarations, conventions and treaties that secure
environmental rights.

Natolio [Tovdroo
H teyvoroyikn avamtuén Kot 1 OIKOQEULVIGTIKY TG TPOGEYYIOT
To evTVTOGLOKE GALOTO TG EMCTAUNG KOL TNG TEXVOLOYIOG TOV TELELTAIMV OEKUETIDV, TPOTOPAVY|
oV mopela ™G avOpdmvng vmapéng, dev €xovv odnynost povo coe Beticég efeliels, aAld €xouvv
EMPEPEL KOL LU0L GEPA GOPApDV TPOPANUATOV, EK TOV OTOIMV YOPOUKTNPLOTIKOTEPO {0MG glval EKEIVO NG
vrofabuong tov mepiPdirovtog. H pepuviotikn N0 eilocooia, £xovtag og dpapa tv avaPadiucn g
B£01MGg TV YUVOIK®V Kot GAA®V KATATIEGUEVOV KOWMVIKOV OOV 6T0 01K oTEpEmLLO, TapakoAovOEl e
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EVOLOPEPOV TIC OIKOAOYIKEG TPOKANGELS TNG EMOYNG. Me TV TpocEyyion TV meptBaAAOVIIKOY (nTnudtev
oo Lo GEUVIOTIKN MO HOTLd, TPOKOTTEL O YDPOG TNG PEUVICTIKNG NOWKNG Tov gival yvootdg vrd
tov 0po Oworoywkds Pepvicpog 1, v ovvtopio, Owopepviopds (ecofeminism). O okoepviopnds
GUVEVAVEL TIG EMTAYEG TOV OKOAOYIKOD KWWILOTOG [ TS BEcElg TG pepvioTikng NOmMg Bempiog kot
vioBetel gUEATIKN OTAGN VIEPACTIONG TNG OAANAOGUVOEOTG Kot OAANAEEAPTNONG TOL OvBpdOTLIVOL
TOMTIGLOD L To vOAoma EpPia Kot afa ovra. [Tapdiinia, 1 otkoeepviotikn 0wy Beopio avayvopiletl
™V EUEVAT J1A0TOGT TOV OKOAOYIKOV TPOPANUATOV TTOL £(0VV TPOKVYEL OO TNV OVOPMOITOKEVTPIKY|
KO AVOPOKEVTPIKY| TPOGEYYIOT) TG TEYVOEMIGTNLOVIKNG OVATTLENG Kot btooTnpiletl Tmg kdOe Tpoomabeia
OVTILETOMIONG TOVG gival EAMTNG OTOV dEV EVNUEPDOVETOL OO TN HETOPANT TOL VAoV, XKomdSG NG
TapoVcag EPYOSiag etvol 1) TPOTOoT VOGS EUTAOVTIGUEVOL HovTELOL NBKNG, To omoio Ba eépet ot Pdon
TOV TIG apYES TG eepvioTikng nowng Bewpliag, Ba elvar dpwg mapdAinia evnuepmuévo Kot and Tig
Kuplapyes NOéC Bewpieg, Le GTOYO TNV OVTUETOTIOT TOV OPVNTIKOV GUVETELDV TNG TEYVOEMIGTNLOVIKNG
avamTLENG TO0O Yo TIG Yuvaikeg 060 Kal Yo To mePPAALOV. Méca and TV TPOGEYYLoN TOV YDOPOL TNG
OKOPEUVIOTIKNG NOKN G KaBloTATOL GOQES TOG TPOTACN LG eV £IVOL T AVTIKOTAGTOGCT TOV TOPUS0GLOKOD
NOKoD GTOYUGHOD OAAG O EUTAOVTIGUOG TOV LE TS OPYES TNG PELVIGTIKNG NOKNG Kot 1) GLVOVUGTIKY|
OVTILETAOMLON TNG KATATIEONS ENL TV YOVOIK®V Kol €Tl TOL PLGIKOV TEPPAAALOVTOC TOV OMLOTOdO0TEL TN
GUYYPOVT TPAYLOTIKOTNTA.

Natalia Panatsa
Technological development and its ecofeminist approach

The impressive leaps in science and technology of the past decades, unprecedented in the course of
human existence, have not only lead to positive developments, but have also brought a number of serious
problems, the most characteristic of which might be the degradation of the environment. The feminist moral
philosophy, having as its vision the upgrading of the status of women and other oppressed social groups in
the moral firmament, observes with interest the ecological challenges of our time. With the approach of the
environmental issues from a feminist ethical perspective, emerges the field of feminist ethics that is known
under the term Ecological Feminism or, briefly, Ecofeminism. Ecofeminism unites the imperatives of the
environmental movement with the positions of feminist ethics and becomes emphatically defensive of the
interrelatedness and interdependence of human culture with the rest of the animate and inanimate beings.
At the same time, the ecofeminist ethical theory recognizes the gendered dimension of the ecological
problems that have arisen because of the anthropocentric and androcentric approach of the technoscientific
development and argues that every attempt to deal with them is incomplete when it is not informed by the
gender variable. The purpose of this paper is the proposal of an enriched ethical model, which will have as
its base the principles of the feminist ethical theory, but at the same time will be informed by the dominant
ethical theories, with a view to face the negative effects of the technoscientific development both on women
and on the environment. Through the ecofeminist ethical approach it is made clear that our intention is not
the replacement of the traditional moral reflection, but its enrichment with the principles of feminist ethics
and the combined confrontation of the oppression on women and on the natural environment that marks
the contemporary reality.

Gauri Pande
The Essentiality of Duty

“Let justice be done even if the heaven falls,” is a statement which directly refers to Deontic ethics.
Being a branch of ethics it adverts to the applied ethics in the form of Goodwill. Deontic ethics which
was propounded and popularised by Immanuel Kant says that “The only thing which is good without
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any qualifications is Goodwill.” Kant defines goodwill as unconditional and categorical and says that one
should act in such a manner that at the same time he wishes that it becomes a moral law. In addition to that
he also said that an action’s moral worth should not be determined by its consequences which means that
duty should be done for duty’s sake.

Deontic ethics poses similarity to the most sacred testimony of Indian Philosophy which is the
Bhagwat Gita. The Karma theory of Gita which says that Karma should not be dependent upon the Phala
(result) qualifies that one should perform his duty without being influenced by the possible result. The
outcome of the duty should never affect the actions. Although the Karma theory gives three types of Karma
but the one which relates to Goodwill is the Saatvik karma because it talks about performing an action
selflessly. The whole concept of Goodwill depends upon actions done for moral obligation without seeking
self interest in them.

Deontological theory focuses more on the moral worth of actions but in the context of applied ethics
moral worth of an action cannot be determined and even if it is it becomes very subjective. Individual
differences exist within human beings and any action which is moral for one human being may prove to
be immoral for someone else. Kant also introduced the term rational agent. According to him a rational
agent is someone who performs his duty as per the principles. But it is very hard to find someone who can
perform a duty just for the sake of performing it.

The theory of Goodwill is essential in the contemporary era. Morality becomes subjective only
when selfish motives are attached to it. The dwindling nature of beings and the catastrophic condition of
the world motivates to follow the Kantian principles and act for the interest of morality and not for self-
interest.

P. K. Pokker

Greek philosophy and global thinking:
Towards an ethical aesthetic for a harmonious plural cosmos

Philosophy as a branch of knowledge is the contribution of ancient Greek thinkers. It is wonderful
to think of their contribution and talk in terms of their philosophical discourses in the present context.
Indeed it is amazing that they had thought and talked about all affairs of social life. Those who teach and
study philosophy go through ancient Greek philosophy all over the world because almost all philosophical
terms are their contribution. All Universities in India teaches philosophy and Greek philosophy is the
cardinal aspect of the syllabi. From Pre-Socratic to post-modern philosophy the spirit of enquiry and ethical
commitment remain untainted. Philosophy is the only branch of knowledge that seeks ethical principles.
In all cases of warranting justice such as developmental matters or gender issues philosophy raises the
questions concerning ethics. Now that education itself is based on day to day profit making the role of
philosophy becomes more relevant and rigorous than ever.

In a period of globalization like ours Philosophers all over the world have arduous works ahead
of them. The world around us exhibits various calamities. Human species seems to be on the brim of
extinction. The troubles are not of inadvertent nature. Man has created many chaos out of which he/she is to
be salvaged. He/she has produced lot of wealth and prospects. Along with all prosperities he/she has created
a dangerous situation too. Lot of instruments, machines, missiles, cluster bombs and leisure commodities
have been produced by human effort. Human inventions have been helpful to transcend time and space.
The might of man has tremendously progressed. If Plato or Aristotle re-visits (their spectres as well) the
present world, they might wonder that they have reached an entirely new orbit. At the same time it is pity to
see that the power we acquired through our knowledge and most of our inventions are destructive in nature.
Now that the Socratic tradition shows the knowledge of a unique type even now a days we are bound to
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re-visit Greek thoughts to strengthen our secular democratic values and sense of justice. Socrates was ready
to accept any position if the other positioned opposite to him could convince about what he argues.

As Georg Gadamer argues it was the Greeks who taught the world how to develop a methodology
of future scientific life (Hans-Georg Gadamer,7he Beginning of Knowledge, Continuum, 2001). However
whatever the philosophers taught and we learnt are now in peril. The methodology of ancient philosophy is
to be regained mutatis mutandis. An aesthetic of an ethical nature is to be cultivated. It is a strenuous work
to evolve an aesthetic of new ethical content. It should comprise questions which are themselves answers
amidst the hue and cry of postmodernism. Productions of beauty should comply with the ethical principles
of life. Production of beauty in all paths of life such as fine arts, architecture, music and even the creation
of our surroundings should fit into a new world of justice. The enquiry towards a new ethical aesthetics
extends to the locations of injustice. Then we have to look into progress as conceived now and analyse the
context of denying justice. Our productions of all kinds need conceptual shift. We have entertainments of
postmodern kinds with huge financial commitments. Our architecture, films, TV operas, music and the like
remain on the bricks of hard earned money. Squandering money also brings injustice to the needy people.
So debates in the area of aesthetic production with ethical motives are essential in the coming days. The
future philosophical focus should be to develop an aesthetic with ethical connotations.

Valerian Ramishvili
Socrates and Heidegger: explanation of human dignity and virtue

Guidelines of the contemporary human being are: human well-being and freedom, which implies
the cult of personal success, growth of wealth, influence and power, which is based on the freedom of
the “will to power”. The life of the modern man was impregnated with confrontation of the principles
of happiness, success and dignity. Power still struggles against human dignity most intensely, as the will
to power acknowledges dignity as its enemy which does not obey its aspiration to total domination. Not
freedom, which is understood as the freedom of the “will to power”, but dignity being is the foundation of
human freedom, personality and responsibility; without dignity man loses humaneness. We acknowledge
the Human dignity as a base of tolerance, solidarity and communication. In a global world the ideal
of human being must be human dignity, as a special form of human being and not a hero, not a happy
individual, a holy man or a successful in career person

We must establish new standards of humanity and normality.

Dignity, Virtue cannot exist without the freedom to make moral choices. While freedom is essential,
it is not enough. It is the highest political goal, but not life’s highest objective. Dignity is form of knowledge
and is based on the special form of knowledge. For Socratic intellectualism, virtue must be understood
as a knowledge related to the soul. For Heidegger dignity is not only understanding of being but also
form of Human being. Dignity is based not on practical knowledge, but on the understanding of being, as
metaphysical knowledge.

The Daemon of Socrates is conscience and knowledge. Socrates and Heidegger search for
the foundation of the daemon and moudeio, understanding of being. They try to base human dignity on
metaphysical knowledge and not on the faith of God. For Heidegger human dignity is not a moral-ethical
definition but rather an existential-ontological definition of the human Being which determines the ontic
understanding of human dignity. Dignity, as a comprehension opens the world and the place of a person in
the world differently. If conscience is the call of Being, then Dignity is a silent power one feels in oneself
and the courage of Being according to the Rule of Dignity. It is “the power of the powerless”, (Vaclav
Havel) which gives us the ability and strength to confront the hard power and the soft power characteristic
of masses and authorities, and to be confident of one’s own truth and morality. This silent power and
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courage are based on the free thinking of Being, which enables man to be the guard and the neighbour of
Being.

Socrates and Heidegger tried not lose dignity in crises, when faith of God become problematic.
Acknowledgement of human dignity is acknowledgement in yourself, of something divine, uncommon.
Socrates and Heidegger founded human dignity not on faith of God, but human dignity founded the being
of God.

Paideia and Maieutics as a way of detecting the Dignity in yourself by Socrates and Heidegger.
The dignity in advance says to a person what isn’t permissible for the human, for a person. The conscience
reproaches a person post factum of what it is inadmissible. The Conscience is reminding of dignity. Human
dignity is basis for humans freedom and obligation and its unity. Free thinking about Being serves neither
power nor the will to power. Without free thinking about Being, it is impossible to establish freedom.
Carrying out a dignity Being means being a shepherd and neighbour of Being and defending the truth
of Being. From free thinking about Being originates Human responsibility before entities, this is what
human’s claim for being the centre of all entities and the master of all entities is based on.

Bernard Reber
Global climate warming ethical and political governance. From polis to deliberative system

This communication broaches the issue of global climate governance from a moral and political
philosophical perspective. This forms the core problem for the constitution of an effective regime of climate
governance. But, global ethics and politics are two different things (Chardel, Gossart, Reber, 2012). They
have to meet different requirements. Therefore global governance requires to make conceptual links to
articulate ethics and politics (Reber, 2012). Nevertheless, it is true that environmental challenges and more
precisely climate warming commands such a governance. Indeed, more than other environmental problems,
The climate, constructed as one common entity, requires a global governance. In philosophy we have on the
one hand many works on environmental ethics (Schmidtz and Willott, 2002) distinct from those on global
governance, broadly divided between moral philosophy and political philosophy (or theory).

This communication will present and evaluate some research undertaken in connection with these
issues and will try to make the links between the fields on ethics of climate warming and its governance.
The originality of this paper lies on the connections between global ethics and politics. Besides that it
presents an overview and synthesis of various philosophical approaches, different in term of philosophical
styles and objects. They come from different times and origins.

Firstly, it will return on some early attempts to discuss the institutional requirements to be able to
face environmental (and climate) challenges, under the terminology of social ecology (Bookchin, 1981;
Chardel and Reber, 2014). Murray Bookchin is one of the first social and political ecologist, forgotten in the
actual Anglo-Saxon debate (i.e. in Gardiner, Caney, Jamieson, Shue, 2010) or in the field of environmental
philosophy (FISP, 2014), despite he has coined the term of social ecology. For him the solutions to
climate crises have to be found on the local level (polis), with endowed and multi-skilled citizens. The
communication will briefly compare other studies in social and political ecology (Moscovici, Latour), that
are very far from analytical philosophy, despite of their great influence out of France and in sociology of
sciences and technologies.

Secondly this communication will propose a critical inquiry of some analytical philosophical
approaches of climate ethics (Gardiner, 2006; Gardiner, Caney, Jamieson, Shue, 2010). Recently the
climate ethics has produced some specific questionings and ways to answer to them. If these works are
very relevant to deal with some problems discussed in the international political forums they do not address
the governance problems.

92



Therefore I will thirdly make the link between these works to give them a strong political turn,
making the most of deliberative democracy interpreted as a system (Stevenson and Dryzek, 2014). Indeed
the deliberative democracy theory is very prominent in political theory and might be relevant to deal with
climate governance. Deliberative system (Dryzek, 2010; Parkinson and Mansbridge, 2010) might be a
solution to govern the climate system. It goes beyond the limits of mini-public debates or the Bookchin
municipalism.

Alast step has to be done, relevant in the framework of this international conference. The Aristotelian
deliberation understood as a literary genre appropriate to discuss the future might be introduced in the
discussion of the theory of deliberative democracy. We can enlarge his conception of deliberation to go
beyond the discussion of the possible actions, considering the controversies on the future possibilities
(Reber, 2012). We open there a space for precautionary approach and not only prevention (Reber and Sato,
2009).

In conclusion I will try to take the best of these very different approaches, which authors ignore
each others. For instance the difference Latourian competences (disciplines) in his politics of nature, the
accurate ethical arguments in the analytical climate ethics and the political deliberation between different
deliberative arena (with and without authority).

Adam David Roth
Ethical Rhetoric and Therapeutic Persuasion in the Classical World

This paper seeks to uncover a fundamental conception of rhetoric as therapeutic, a conception that
was arguably overshadowed in Aristotle’s attempt to build the philosophical foundation for his “scientific”
system of rhetoric. By reviewing historical evidence that suggests how early rhetoricians of the Classical
period participated in the ancient Greek tradition of consciously using words for healing purposes, I aim
to show in this essay that classical rhetorical theory was influenced by therapeutic principles and ethics
that prioritize the healing of individuals, more than just the persuasion of audiences. This therapeutic and
ethical orientation to rhetoric was almost forgotten in the hands of Plato and Aristotle, when rhetoric was
disconnected from healing and understood almost exclusively as a civic art which gave itself over to the
institutions of the city-state, mainly the assembly, the court, and the various places of state-sponsored
ceremonies (Plato’s Gorgias, 452-456; Aristotle’ Rhetoric, 1. 11, 22-111). Even then, the therapeutic
instrumentality of rhetoric remains evident in classical rhetorical theory, and it points us toward a vision of
rhetoric that operates not only under an influence model of persuasion, but also within a cultural paradigm
that widely respected and support the medicinal uses of speech. After identifying this early verbal therapeutic
tradition and the role that incipient rhetoric plays in it, I go on to show how Classical rhetoric and ancient
Greek philosophy have more in common with each other than either Plato or Aristotle encourage us to
see. By displacing persuasion temporarily as the key term for investigating rhetorical practices in the
polis, I begin to redefine the relationship between rhetoric and philosophy in ancient Greece on the basis
of their similar commitments to verbal therapeutic practices. As I will show, from the curative power of
words in Homeric poetry, through the therapeutic function of language in the Sophists, to the ethical and
moral healing found in Plato’s dialogues, and later in Hellenistic philosophy, by the Stoics, Skeptics, and
Epicureans, the calculated use of therapeutic words is a common denominator linking rhetoricians and
philosophers together in a shared historical, cultural and ideological commitment to the relief of human
suffering and the flourishing of individual and civic life.
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Debika Saha
Global Justice: Myth or Reality?

The present trend of globalization is intimately connected with global ethics which in turn is related
with global justice. There are different ethical issues which makes this global justice more demanding. Due
to the changed lifestyles, traditional worldviews are reinterpreted in a new way. The changed lifestyles
make our living a bit complex. We are now connected with the world community as a whole. Any upheaval
anywhere, whether social, economic or political influences our lives. As a result the demand for global
justice is increasing in this decade. But, how to define this concept of ‘justice’? Is it a myth or a reality?
Starting from Immanuel Kant to John Rawls, attempts are made to define this concept of ‘global justice’.
The present paper is an attempt to explore this concept.

Kolopoipa ZakeAlapdkn
Awcondporo kot TopEvOetn umTpoTnTa

H cvykekpyévn 161 ynon mpoyrlatedeTot To KuploTePO TPOPANLOTO TOV AVTILETOTILEL 1] GOYYPOVT
PronBikn 660V aPopd. TOVg OPOVS TOV JIKAIWUATDY KOl CUYKEKPLLEVO GTNV TEPITTOON TNG TOPEVOETHS
UNTPOTHTAGS. AVAQEPETAL YOPAUKTNPLOTIKA 0 pOAOG TNG EMAOYNG oTOV PLrerevBepiopd kotd tov Nozick, ot
EVOAOKTIKEG TPOTACELS dKOlocVuVNG Tov Dworkin aAld Kot T0 evopaTiKd 10eMOEC TOV SIKALDUATOS TNG
tong evkaipiag katd tov Rawls, og kdmoteg Bempieg mov divovv ) duvatodtnta ot BionOwkn va odnynOet
og évav kowd amodektd dpopo. Tovileton n mepinhokn oyéon avdpesa ot NOKEG Tpoceyyioelg Kat G
OVTES TOV JIKALOUATOV, OgpeMdvovTag mapdAinia tov cefoaoud e avlpamivyg aliompénciog, v agia
TOV OTOLOV KoL TV aKEPAULOTNTA TG avOpdTvng vrapéng. Emonpaivetol mmg ta avipdmve dtkoidpoto
£€YOLV TN SLVATOTNTA VO OTOTEAEGOVY KOVOVIOTIKO £PYOAED Yoo TNV aSOAGYNON TOV EMITELYUATOV
¢ PronBkng Kot WuTtépmg TG TapEvOETNG UNTPOTNTAG Kot aEloAoyeiTol 1 GLUPBOAT TG oTNV €0pEoT
ACQPAMOTIK®V SIKAEId®V oV Ba e£acaAGOVV TV TPAYLAT®ON TG TapEVOETNG KUCEWMS, oG TPAEng
7oV dlakpivetal and ovolaoTiKy aAANAeyyLN. Tédog, dtacapnviletal 1 epapoyn Plondikdv apydv Kot 1
avaQOPA OTIC OTOLEG GUVETELES UTOPEL VoL EYEL 1] CLYKOTAOEST TOL avBpdTOL 6T VA TE)VOoLoyia.

Makoto Sekimura
The question of chora in Plato and of fudo in Tetsuro Watsuji

The aim of this paper is to discuss the question of the human ecological relationship to the
environment through a comparative analysis of Greek thought and Japanese thought. Plato introduces,
in his cosmology in Timaeus, a concept of place where sensible images are produced in imitation of
intelligible beings. Described as a “third thing” that is neither sensible nor intelligible, he calls this place
chora. Chora is a dynamic place that differs from abstract space and interacts with material things that
are produced there. How should we understand the third entity and its significance in our contemporary
life? The question can be examined in light of the thought of the Japanese philosopher, Tetsuro Watsuji,
who developed a theory on the notion of fudo (human milieu) that represents the spatial relation between
nature and culture. In traditional Japanese culture on which the theory is based, the relationship between
people, between human beings and the environment, comes first and determines human identity. This
notion provides us an ontological base, which precedes the subject-object opposition. Fudo as well as
chora is a place inseparable from things that are generated there. A comparative examination of the Greek
and Japanese concepts seems fruitful in thinking about a way to overcome the opposition between nature
and culture which modern dualism has established.
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Xianxia Shao
Mohist Cosmopolitanism

Mohism is one of the most influential schools of pre-Qin philosophy in China. Its founder, Mozi
(circa 480 B.C.—400 B.C.), lived in the Warring States Period (475 B.C.—221 B.C.) in the history of
China. He and his disciples witnessed the disastrous consequences of the wars and conflicts between the
states at that time and hoped to live in the world in which there would be no such wars and hatred among
the people and the states. Mozi developed and defended an earliest Chinese version of cosmopolitanism in
Mozi, a collection of works and sayings by Mozi and his disciples. His theory of cosmopolitanism consists
of three doctrines: 1. the doctrine of “denouncing aggressive warfare”; 2. the doctrine of “universal love”
(or “all-embracing love”); and 3. the doctrine of “identifying with the superior (the possible ruler of the
whole world) and unifying the views (morals) of the whole world.”

Due to the limited resources and different interests, human beings cannot avoid conflicts. How
should we solve such conflicts? According to Mozi’s doctrine of “denouncing aggressive warfare,” the
best bet is not appeal to wars. His reasons against wars are mainly as follows: A. wasting man power and
money; B. destroying harmonious ethical relations/orders among members of family, families, as well as
states; C. not good for the one who starts the war; D. one who advocates wars would inevitably fall into
an inconsistent or self-contradictory position in his views or values. Mozi’s ethical theory behind those
reasons is a cosmopolitan version of consequentialism, according to which, what is right depends upon
whether it is beneficial to all the people in the world, no matter who they are. Mozi also refuted a few
possible objections.

Mozi proposed a doctrine of “universal love” as a solution to the conflicts of human interests. He
believed that wars among the people and the states are due to the lack of “universal love.” So, to avoid
wars, we need “universal love,” i.e., “to treat the states of others as one’s own, to regard the houses of
others as one’s own and to treasure the bodies of others as one’s own.” In other words, we should treat each
other as a cosmopolitan (kosmopolité).

However, if the others did not believe in “universal love” and returned hatred and wars against
those who try to show their “universal love,” the doctrine of “universal love” would not work. To make it
effective, according to Mozi, we need a universal ruler (the son of Heaven), i.e., a cosmopolitan government,
and unified morals or values. Mozi developed a detailed steps to show how such a ruler or government and
a system of unified values could be realized.

In the end, the paper deals with some possible objections to the Mohist cosmopolitanism.

Yasheng Shen
Arguments against the Relativism of Ethical Values

Nowadays the process of globalization is speeding up, the interaction and collision of ethical values
among people of different areas of the world is getting more and more frequent and serious. Philosophers
are responsible to help people to get scientific and comprehensive understanding of the issue of ethical
value. All the theories, conceptions and viewpoints on the issue of ethical values could be classified as
three kinds: realism or monism, relativism or pluralism, skepticism or nihilism. The nihilist view does not
deserve any kind of discussion. The relativist view is not rational but it perplexes many people sometimes,
it usually defends itself by six strategies. My paper aims to refute this kind of defense and to expose their
fallacies. It follows that only the realist view on ethical values, which considers only the humanitarian and
all what is based on humanitarian grounds could be the criterion of judging what is right or wrong, what
is good or evil, what is beauty or ugly. Only with this universal and objective criterion, we could find the
right way of the progress of our current world and the whole of human history.
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Shang Shi
Thomas Scanlon’s Moral Contractualism

Thomas Scanlon is an outstanding representative of Western Contract Theory after Rawls, and his
Moral Contractualism has made up the deficiencies of Rawls’ Theory of Contract to a large extent. Rawls’
Theory of Contract pays attention to social justice in the institutional aspect, while Scanlon focuses on
moral basis of the contractualism and lays emphasis on the importance and priority of moral motivation.
The paper is mainly divided into three parts. The first part discusses difficulties and disasters Rawls’ Theory
of Contract encounters in the contemporary era; in the second part, Scanlon’s improvement of the Contract
Theory and basic characteristics of his contractualism are discussed and analyzed; the third part discusses
and briefly evaluates approaches to realize Scanlon’s Moral Contract Theory. As far as I’'m concerned,
Scanlon’s contractualism is a delicate theory of contract, and his inquiry about whether people’s behavior
is morally proper or not provides beneficial enlightenment for people nowadays to cultivate their moral
consciousness and promote social harmony.

Ion Soteropoulos
Apeiron Civilization: The Irruption of Infinity in Science, the Universe, and Society

We are experiencing an unprecedented metaphysical crisis in which the very foundations of our
finite civilization are disintegrating. The finite analytic paradigm upon which civilization is based is in
decline because of its inability to solve a series of ontological, epistemological, and social problems
generated by our civilization itself. This constitutes the core of the crisis.

During this inexorable decline, the irruption of infinity in science, society and the physical universe
becomes the new paradigm, one that aspires to transform the unsolvable problems of our finite civilization
into comprehensive solutions.

In this paper we will show schematically how the irruption of infinity in our inadequate finite society
can creatively impact on its scientific and social order. Far from being an unsolvable absurdity, infinity,
which is the most radical of ideas, can eventually assign to our indefinitely escalating problems a definite
solution that brings about a new civilization, i.e., the civilization of infinity.

Shashansk Srivastava
Dharma: A Process of Sustainable Life

The concept of dharma in the Indian philosophical context can be translated into many different
words, such as duty, virtue, morality, religion, etc. According to the dharmic vision, every person is born
with three major debts, which s/he needs to pay back during his/her life span: The first debt is Deva ma,
or debt toward the divine that graced the being with birth as a human, in order that they may serve others.

The second debt is Rsi rna, the debt towards the ancient sages who transferred the wisdom of the
Vedas to future generations, so that they would see the divine in the world. The third debt, Pitrarna, is
a debt towards that person’s own ancestors, who gave continuation to his/her clan, therefore giving the
person the opportunity to serve others. This concept of three debts is connected to the concept of Brahman,
which means the entire universe is the manifestation of one substance, thus the manifestation of one divine,
meaning every component, humans, plants, and animals, or in short, the entire environment, has one origin.
This concept gives the humans a special identity and responsibility, as a member of this undivided global
family. So, every action (karma) that a human makes to pay off his/her three debts, also affects the entire
universe, including the environment. Thus, according to dharmic believe, it is the human duty to not only
coexist with the environment, but to actively serve the environment. This is the reason that the earth, trees,
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rivers, mountains, the ocean, and animals are worshipped and protected by those who follow dharma.
This paper will explore the connection between humanity and the environment, based up on the
dharmic belief in India, and the duties of humans to make a better environment for the future generations.
In the Vedas it is written that even the human body is made of five elements; air, fire, water, space and
earth, and they are all given back to the environment (cremation) when a human fulfills his/her three debts.

Panagiotis Skopeteas
Nature and literature with reference to the poetry of Nikos Gatsos

Environmental ethics is a ramification of ethical philosophy, which studies the natural environment
and the position of human being within it. Environmental Ethics, is divided into three parts: 1)
Anthropocentricism, 2) Biocentricism, 3) Ecocentricism. In 1973 Arne Naess introduced the name of
“Deep ecology”. The movement of deep ecology is one of the most important philosophical and intellectual
achievements in Environmental Ethics. Deep ecology is being related to its advocacy of the inherent
worth of living beings, regardless of their instrumental utility to human. In 1976 the important Greek
poet Nikos Gatsos, composed the lyrics called “Persephone’s nightmare”. Nikos Gatsos, by using the
myth of Persephone, managed to show marvelously with his unparalleled poetic talent the paranoia which
accompanies the ecological catastrophe. In this song - in a poetic way - the principles of deep ecology are
being illustrated uniquely.

2o0io ZTOLOVAN
To mheovekteiv otov Oovkvdidn oe oxéon ue Tig Nocég aieg, Tov Tpoémo {owng Kot To mepifdriov

To mheovexteiv 1| to {ntelv mhéov €xewv eivan pio OO TOL YOpakTNPilel mOAiTES, MYETEC,
KOLPOTIKEG TOpaTAEELG Kot NYEROVIKEG TOAELS Katd Tov @ovkvdidn. H mAeovesia amofAiénet oto idov
ouppépov, kabiotatal Tpdmog (g Kot dev vakovel oty NN Kot 6Tov 0pBd Adyo. O moAitng mov
Sdwakatéyetat amd to cHVIpopo TG Treovesiog Kat TG adalovelog dumpdrtet adikia o€ Papog TV GAL®V
TOMTAOV, O10TL amaltel TEPIGGOTEPQ AMO OGAU TOV AVAAOYOVV. O TOMTIKOG NYETNG LE TNV WOTNTA OLTY|
GTOYEVEL GTN SdVIoT] TG €E0VGIOG TOV KOt 1 KOUUOTIKY TOPATOE EVOLOQEPETAL VIO TO OPEAOS TMV
omaddv ™G. Téhog m myspovikn mOAN mov Aettovpyel pe mAeovebio epeovilel ETEKTATIKN TOMTIKY| Kot
eMAEYEL EMOETIKN GTPUTNYIKN EVOVTIOV TOV GAA®V TOAE®V, TPOKEEVOL VO dLOTNPNOEL TN SVLVOLT Kot
mv Kupuopyio g Awmotdvetar 6Tt 1 W10 Ta TG TAgovesing eKONAMVETOL G OAOVG TOVG YDPOLS
™mg avOpoOmvNg dpacTNPOTNTOS Kol GLYKEKPLLEVE oToV TpdTo {mNg, Tig a&leg KoBmg Kot oTn oyéon
TOV avOpPOTOL LE TO PLGIKO TOV TEPPaAlov. Q01060 0 Bovkvdidng Bempel OTL 1 peEAéTn TG oToplog
dddokel, apkel 0 HEAALOVTIKOG TOALTNG Vo pimopel vor SIOACKETAL amd QVTIV, KOt 68 AVTO TO £PY0 LEYAAOG
glvat 0 poLog NG TOdElG Kot TG EKTAIOELONG LEGH TNV EAEVBEPT|, AVOLKTY] ONUOKPOTIKY| TOAMTEIL

Sofia Stamouli
Thucydides conception of «mwieovekteivy in relation to moral values, ways of life, and the environment

According to Thucydides, «mieovekteivy and «mAéov €xetvy are qualities that characterize citizens,
leaders, political parties, and hegemonical cities. Greed aims at self-interest, becomes a way on life and
does not obey ethics and reason. Citizens with a greed and arrogance syndrome commit injustice to the
other citizens, because they demand more than their fair share. Political leaders with such characteristics
seek lifelong power, and political parties are interested in their followers benefit. Finally, hegemonical
cities that act with greed are prone to imperialistic policies and favour offensive strategies against other
cities, in order to preserve their power and predominance. It is found that greed manifests itself in all
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sectors of human activity, in particular in the way of life, in moral values and in man’s relationship to his
natural envirorment. However Thucydides believes that history can teach us, as long as future citizens can
be taught by it.

T. I. Suslova & V.N. Khlopotnikova
Transdisciplinary cooperation within the realization of the idea of “triple helix”

The modern global, ecological, socio-ethic and sociobiological problems need new philosophic

methodological approaches in the solutions of the new types of sciences. It gets its actuality in the popular
idea of “Triple helix” that becomes more and more popular all over the world. However, in different
publications we might meet various versions of this idea, like science-technology-society or university
-business-government and others.
The concept of transinstitutional cooperation (university — business — government) is being built on the
previous concept formation of the trans-disciplinary idea. The meaning of innovations of the “Triple Helix”
is the production of new knowledge as required. Some authors consider that “innovations in technics or any
other spheres are always preceded by social innovations in the form of creation trans-institutional centers,
working groups or companies where they all bring in contact although they were dissociate groups of
scientists, businessmen and politicians before”. Consequently, the field of trans-institutional cooperation is
called into existence. It is necessary to remember that “the system of values and norms that are typical for
scientific knowledge, assumes the system of values and norms that are specific to the organization created
to decide the exact business goals.” (Triple helix of disciplinary in the society of knowledge. L.P.Kiaschenko//
Znanie.Ponimanie.Umenie. 2010, — pp. 67-77.) One of the problems of the modern philosophic knowledge is
the analytics of trans-disciplinary approach in the perception of natural reality. For understanding of the
problem it is necessary to contemplate the concept of trans-culture. In Russia it appeared in the beginning of
1980-s during the period of the development of culturology as the comparative studies of different cultures.
Trans-culture is the specific state of a person freed from the nature by the culture.” (Mihail Epshtein. To speak
the language of all the cultures. “Nauka i zhizn”, 1990, pp. 100-103). In this case, trans-culture is not general or
identic with all the cultures possess but cultural diversity and universality is conceived as the character of
a personality.

Trans-culture is the state of virtual openess of a person to many cultures. It is the field of
“outsideness” towards all existent cultures, the freedom of every person to live at the boundaries or behind
those boundaries of his “inherit” culture, black or white, French or Georgian, masculine or feminine. Trans-
culture is defined as the expansion of the boundaries of ethnic, professional, linguistic and other identities
at new levels. It creates new identities at the zone of blurriness and interference. It challenges metaphysics
of originality and discontinuity that are peculiar to nations, races, professions and other cultural generation.

The concept of triple helix is the zone “between” the transition from the science to the government
and from the government to business. Along with that, initiatives of the government, science and society
form transdisciplinary helixes where social reformatting of mutual relations takes place in between science,
society and politics. The hybrid groups that appear in the scientific research should have the skills to exist
in the space of trans-culture as a specific condition of a human being. This man should renounce not
only from his culture, tradition, and language but also from his professional addiction, executive and
bureaucratic component and work team.

Narayani Tignath
Behavioural changes in India through the history

Past fifty years have witnessed a huge shift in Indian social behavior. Still a closely knit society it
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heavily relies on its ancient social order in the public behavior and matrimonial relations in the rural areas
while a young person in a Metro city may be found showing complete ignorance of such an ancient system
actually at play in the larger part of the country. In ancient India society was divided into four work classes,
Varna-s, and life span, supposing full hundred years, was divided into four Ashrama. Four Ashrama-s,
namely brahmacharya, grihastha, vanprastha and Samnyasa signify a shift of viewpoint at the thinking and
action level. Each of the four ashrama-s, consists of 25 years dividing the hundred year span of life from
birth to the end. The system grew into complexities with the time measuring over three thousand years.
The Varna-ashrama system still exists forming the foundation and organization of the Indian society. It
was interpreted in many a way highlighting its weaknesses or strengths. Those interpretations carry heavy
strains depending up on the differing experiences, assessments and positions of the authors in regard to
the system. It is obviously a very sensitive topic to discuss from a subjective point of view as is the case of
other systems of governance and economy like communism or capitalism.

The Ashrama shift has never been ubiquitous and was loosely followed or even never practiced
widely across the Varna sections of the society. It was perhaps dependant on the pragmatism with the
conditions available to an individual. On the other hand the Varna strengthened with time and took a
concrete solidity in the four castes or say, even five. It was found to be a tactical tool to reinforce caste
system by foreign rules and more so after the impendence by the democratic operators to assure a vote bank
of a caste group in the favor of one or the other political parties or individuals.

India has been a country which remained incredibly open to the ideas related to existence or non
existence of God with extreme monism to pantheism and systems without any god. It remained divided
and intact about caste organization. Behavioral trends continued along the caste lines and now the whole
system collides with the globalization processes scouring the age old foundations of the classical society.
This paper presents an account of the organization of people in India and the behavioral changes that have
been occurring with time.

lodvva Tpirovrd
HOwég apyéc kot moAtikég emhoyéc: O avdpav 0 amdviwy 6opotatog

To 399 n.X. o Zokpdtng TopovctileTol evidmiov Tov dikaotpiov ¢ HAilag, mpokeévon va
OVTIKPOVGEL TIG EVOVTIOV TOV KaTnyopieg Tv Avotov, MéAntov kot Avkwvoc. Onwg yvopilovpe and v
TAUTOVIKY AToAoyia, PETE TNV KOTOSIKAGTIKY omd@OoT Kol Tapd TIG TOPUKATOELS KOl TUPOTPVVOELG TMV
pobntdv Tov, apveitatl vo gykatoreiyetl v TOAN TOL Yo vo, odoet ) (on Tov. Me onpeio avaeopdg to
GLYKEKPIUEVO TAAT@VIKO £pyo Oa vrrootnpifovpe ) B€omn OTL 0L TOMTIKEG EMAOYEG EIVOL GUVVPUCUEVEG
pe TIc NOKES apyég Kl 1 TEPIMTTOON TOLV LOKPATN GLVIOTE €va ammd To o €OYAMTTO TOPUdElyOTO
NG 16TOPiag, TOL KOTOTEIVOUV 68 0vTd. O ZMKPATNG TOPUUEVEL GTN QLAOKT] KOl VTOUEVEL TN BavoTIKY
Katadikn, oyt povov yloti B€lel va dnAdcel Ty ot Tov 6ToVg VOHOLS TG ABfvag 1 ot fodinon
oV Afpov, oVTe BEPata OTIC LETAPVGIKEG TOV AVTIAMWYELG Yo TV youyxn. Ta otoyeio avtd evoéyetar va
VIAPYOVY GTOV Eval 1 6TOV AAAO Babpd, oALG 6 GUVIGTOVV TO POGIKO CKEMTIKO TOV. AVTO OV QOivETOL
va kaBopilet Tig TPAEEIS TOV KOl TTOV SIAUOPPAOVEL TI] LGIOYVOLLIC TOV MG TOALTN gival 1 MO apyn 0Tt
EVAPETOC gival ekeivog mov eEVeEL TN BE0m TOV, €lTe QTN CLVICTA OTOTEAEGLLO ELEVOEPNG TPOAIPESTG
glte Avaobev gviolng.

Ioanna Tripoula
Ethical principles and political options: The avipwv 0" ardvrwv copdrarog man

In 399 BC Socrates is presented before the court of Heliaia to refute the charges brought against
him by Anytus, Melitos and Lykon. As we know from Plato’s Apology, after his conviction and despite his
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student’s requests and urgings, he refuses to leave his city in order to save his life. With point of reference
to this Platonic text we will argue that political choices are inherent in ethical principles and Socrate’s case
is one of the most relevant historic examples. Socrates remains in prison and accepts the death sentence,
not because he wants to declare his loyalty to the laws of Athens or to the will of demos, not even to act
correspondingly with his metaphysical conceptions of the soul. These are only some points of his thought.
What seems to determine his way of thinking and his political personality is the moral principle that the
virtuous person is the one who remains in his own moral stand, no matter if it is a choice of free will or a
command from above.

Christopher Vasillopulos
Is a Global Ethic Respecting the Environment Possible?

I argue in this paper that for values which respect the environment to become operable they must
become political. So long as they remain ethical or moral preferences, even if by significant numbers of
humans, they will never overcome the objections of nation-states and their most significant constituents.
I believe a way to do this is by having the values of protecting the environment become like the values
which underlie education as they have been manifested in liberal societies. Liberal societies, at least as
an ideal type, have been able to accommodate the individualism of Locke and the Aristotelian polis. In
other words, the exercise of individual rights has been able to accommodate societal goals like education
and may perhaps be extended to protecting the environment. In this scenario, global ethics regarding the
environment becomes and important educational device which hopes to convince citizens that the need to
protect the environment is as essential to their survival as human beings as is education. Then and only then
will sufficient political force be applied to the state to accommodate the values which underlie protecting
the environment.

Avtovng Xavog

Ot apyég e TpornyMg Kot TG TPOPLAAENG
peta&d meptPoAlovTikig NOKNG Kot dikaiov Tov TEPIPAAAOVTOG

Ot apyég ™G TPOANYNGS Kat THG TPOPOANENG LTopolV va BempnBovv onuavtikés didpecotl Heta&y
dwkaiov KatdnpoctagnOiknc oto medio TG TPosTAcios ToV TEPIPAAAOVTOC O KIVODVOUG KoL SLOKIVOVVEVGELG
TV ypioewv g texvoroyiog. Kivéuvo yio 1o mepifdAhov amotedel 1 SloyvOCUU Kol OVTIKELEVIKY|
mhavOTNTA TNG —O)L OMADG ATOLOKPVGHEVNG (TOTIKA /KoL YPOVIKE)— ETEAEVLONG LG TEPPOAAOVTIKNG
plog. Znv évvota g dokvdvvevong, VooOevNS G TPooTadiov eUEaviong Tov Kivdbvov, Bempeitat
OTL TEpAapPBavovTaLl amdpaKpeS (VIO TV EVVOLO TOL YOPOL /KAt TOL YPOVOV) £iTe Kot AyvmOTEG akdun,
dNrodn emotnpovikd un emPefoiopéves, amidg dtavontég Kot oyt LOVO VTOKELUEVIKA OVIOCIOTIKES,
OAAG COUO®VO LLE OVTIKEWEVIKA KpLThplo €0A0YEG duvatotnteg emédevons {nuiag, mov Eemepvovv To
«KATOPAY TOV (TEPPaArovTiKoD) Kivduvov. To cuyypovo TepBaALOVTIKG KPATOG (G KOWMVIKO KPATOG
TPOMYNG €YEL KATE TNV EPAPLOYH TOV OPYDV TNG TPOANYNG KOl TNG TPOPVAAENS VoL viTepPel onpavTicd
YVOOTIKE TPOCKOUUOTO, TOL BETouv ot dtapopetikol Pabpol afefaidmrag ¢ Tpog TV eNELELON TOL
poyévov yeyovotog. H vrmoypéwon mpootaciog, mov LAEYEL TO KPATOG MG TPOG TO TepPiiiov,
SwPabpuiletat, To GUYKEKPYEVA: TPAOTOV, GE OTOTPOTN TG TPOSPOANG ToL TePIPoriovTiKoD ayabov (eite
0€ €K TMV VOTEPOV TPOCTADELD ATOKATACTACNS TOV), OEVTEPOV, GE AVTLUETOMIOT TOV TEPPUALOVTIKOD
KwoHvov, Kat, Tpitov, 6€ TPOANYN TG SoKvdvvevong tov mepiBdirovtoc. Evd ta mpodta otddio sivot
Coveg queong mapéuPaong Tov kpdtovg, N tedevtaio amoterel «ykpila Lodvn» m¢g mpog v vmapén in
abstracto tétolag vroypémong. Opwmg n ac@aing in concreto epappoyn g dtdkpiong ota TpoavapepHEvta
6TAd0, KOOMS KOl 6TO GTAGIO UG OVEKTNG, LT CLUVETOYOLEVIC VILOYXPEMGT AYNG TPOANTTIKOV LETPOV
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oo TNV TAEVPA TOL KPATOVLS, VIOAEWOUEVNC SLOKLVOVVEVOTG, 1 OKOUN KoL 1| TPOANTTIKY HEI®OT T®V
AEYOLEVOV «KOVOVIKOV KATAGTPOPDOVY GLVOEOVTOL GUYVA Le Peyddes, iomg Kot avumépPAntes, SuGKOALES.
To6co onv meptParioviiky) N0 g KAGSO TG eQaprocuévng NBkNne, 6co Kot 6To dNUocto dikato Tov
nmepPaiiovtog avayvopiletat otadiakd OAo kot TepLocdTEPO 1 Kaipto onpacio tov (nudtov, Tov Bétel
G€ EMOTNUOVIKO, TEXVOLOYIKO, TOALTIKO, OLKOVOMKO KOl EVPVTEPH. KOWMVIKO EMIMEDO N (EMOTNHLOVIKE)
aféfaum yvodon Kot n Un-yvoorn, wing 6€ TEPTOcES AYNG anopdceny Vo cuvinkeg afefatdtrac.
ABéPam elvar kot 1 oyéon g EMOTNUOVIKA offEfang yvdong Kot g Un-yvoong pe tig (nuég eite
voukég) évvoteg g gvuBivng kot g vrevBuvotntag. Educdtepa 0 ao@oAng M [N YOpaKTNPOS TNG
TPOYVOONG KAt TPOPAEYNG LEAAOVTIKDV YEYOVOTMV KOl KATACTAGE®YV, OTMG Ol GUVETELES LLLOG KOLVOTOLLOG
TEYVOAOYIKNG EPAPUOYNG, T.)- TNG YEVETIKNG TPOTOMTOINGTG OPYAVIGL®V, anoTeEAEL TIG TEAEVTAlES deKaeTieg
avtikeipevo évtovou mpofAnuaticpov. Mropst dpaye po N0k apyn g vevBLVOTNTOS VoL ATOTEAECEL
dwatonBwd Bepédio yuo v Béomion g vopkng evBovng g Iorteiog otn chyypovn kowvevia Tov
TEYVIKOD TOMTIGHLOV KOl TNG TEYVOAOYIKNG OlaKvovvevong te BAcn TS apyES TG TPoeOAAENS Kat, Wdimg,
™G TPOANYNG;

Yrédha Xotlikov & Iodvvng N. Mapromoviog

Teyvoemotun Kot e£0VGL00TIKES dopés: Mio GUVTOUTN EMLGTNHOAOYIKN
KOl KOWV®VIKOTOALTIKT TPOGEYYIoN Kot 6V0Yypovol NOkol TpofAnuatiopol
H paydaio avantoén g eniot)ung Kot e TeXVOA0Yiog KATd TOVG VEOTEPOVG YPOVOVG, LE TNV

EMGTNUOVIKT] ETOVACTOCT] IOV 0LTH ONUATOS0TEL TNV TEPI0d0 aVTN, dev cLUPadilel OVo pe TV edpaimon
TOV KOW®MVIKOD 10e®S0VE TG TPooddov, pe TN paydaic Gvodo g aoTIKNG TAENG Kol TV EUEOVESTITN
gvapén oG avomtuElokng mopeiog EVOC TOLARYIGTOV YOPOKTNPLOTIKOD HEPOVG NG avOpomdtnrag.
SopPadifet eniong, péco and Evo VIO TOV GLUVOEEL TOV EUTEIPIOUO LE TOV BETIKIGHO, TO VEODETIKIONO Kol
TOV OQEMUIGUO, LLE TO POVTOCLOKS HI0G GUVEXOVS YPNCILOTOINONG TG TEXVOETIGTNUNG, OG EEEIOIKEVUEVTC,
Kuplog EPYAAEIOKNG YVOONG, Yo £vay opHoroyikd Eleyyo kot pio, eE0VGLOCTIKT KVPLopYiol TOL E101LLOVOG
TAéoV avOpdOTOV TAve ot evor kot ™V avOpodnivn kowvovia. [daitepa 1 aveEéheyktn avantoén tov
Néawv Teyvoroyidv kot yevikdtepo g Teyvoemomung, otn cOyypovn exoxn, £xel EXLTPEYEL TN dNpovpyio
vE®V €£0VGLOCTIKOV SOUDV, TPOCOTOTOUUEVOV 1] ATPOCOTMV. TNV TOPOVGO. EPYOCia Oo ETLYEPTCOVLLE
pio cOVIOUN EMOTNHUOAOYIKY OedpN o TNG TEYVOETIGTIHOVIKNG EEEMENC, EMIKEVTPMVOVTG TO EVOLOPEPOV
HLOG € KATO1ES GVYYPOVEG YAUPUKTNPLOTIKEG EE0VGIAGTIKEG TNG OOUES, OALG KOl GE GLYKEKPILEVOLS 101KOVG
TPOPANUATICUOVG TTOV OWTEG GUVETAYOVTOL.

Stella Chatzikou & loannis N. Markopoulos

Techno-science and power structures:A short epistemological
and socio-political approach concerning contemporary moral issues

The rapid development of science and technology, during the New Ages, and the scientific revolution
that it signifies in this period, is not only in step with the social establishment of the ideal of progress, the
rapid rise of bourgeoisie and the obvious appearance of an evolutionary process of at least one characteristic
part of mankind; it is also in step with the imaginary of a continuous utilitarian use of Techno-Science,
mainly as specialized instrumental knowledge, for a rational control and domination of specialists on nature
and human society. The uncontrolled contemporary development of New Technologies, in particular, and
Techno-Science in general, has allowed the establishment of new power centers, personalized or even
impersonal. In this paper, a brief epistemological view of techno-scientific evolution, focused on some
power structures of this evolution as well as on concrete moral issues that they imply, will be undertaken.
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Eray Yaganak
Politics of Human Nature and Socio-Political Order

This paper deals with human nature and the links it has to the creation of a coherent political or
social order. It studies the implications that political science has on modern psychology, in the context
of human rational behavior. However, in the modern context political science as a subject occupies an
inadequate position within realms of the study of human mind and nature. Even though it is of general
view that US and Europe with their democracies represent the highest form of socio-political order, those
under it often feel dissatisfied with their present form of working. This dissatisfaction has led to a growing
interest in functioning of political institutions of a country, but there is very little attention given to the
links that exist between human nature and politics. Even though past studies on politics were inherently
linked to complexities seen in human nature, modern political researchers prefer overlooking this link,
thus disallowing the field of psychology from bringing transformations in the arena of politics. This
paper, which studies human nature and politics, finds many of the problems that plague modern society
undoubtedly arising from various fallacies seen in the nature of human reasoning. Since all societies work
towards achieving peace and order, many well-known philosophers in the past, like Aristotle, Machiavelli,
Hobbes, and Vico, had studied in order to find potential sources for these social problems. A close analysis
of their studies show us that social problems are primarily a result of the nature of human reasoning that
arises from the varying human conditions, even though many of the modern social and political analysts
tend to overlook this crucial connection.

Manasvini M Yogi
Consequentialism or Deontology? Is the need of the hour?

“One man’s nectar other man’s poison”. So how can morality which is based on good actions, be
good when what is beneficial for one person may be harmful for the other. Consequentialism begins with
the definition of “good”. The first problem is how to define good? G.E Moore says —Good is indefinable.
An act is moral if and when it produces a good result. This is justified by the “The ends justify the means”.
There has been and there is a continuous debate as to whether an end justifies the means or vice a versa. In
today’s era in this world where materialism and consumerism has taken priority people are only concerned
with the end, means may be immoral, but end should be good.

The theory of the Bhagwad Gita the sacred text of the Indian culture emphasizes that, if actions are
performed with an unattached mind, then their defects cannot touch the performer, distinctly implies that
the goodness or badness of an action does not depend upon external effects of the action, but upon the inner
motive of action. If there is no motive of pleasure or self-gain, then the action performed cannot bind the
performer; for it is only the bond of desires and self-love that really makes an action one’s own and makes
one reap its good or bad fruits.

My concern in this paper is how far Cosequentialism or the Utilitarian theory or the Kants
deontological theory, which teaches that moral principal is duty for duty sake, is the need of the hour in
this global era.

Shigeru Yonezawa
Socratic Education and Our Global Era

Though Socrates is regarded historically as one of the great educators, he was often a failure at it.
His education was successful with only a small number of people. What was the basis for his success? In
section one, I will begin with an overview of Socrates’ educational activities as depicted in the Apology
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and in the Laches in comparison to those of the sophists. In section two, I will show that Socrates thought
there were two factors which brought about human success, i.e., knowledge and divine allotment. In poetic,
religious, and political areas Socrates believed that divine allotment resulted in human success. In section
three, I will show that Socrates believed his educational success was not through his own knowledge of
education but through his educational efforts plus divine allotment. In section four, I will consider three
prerequisites for his educational successes. In section five, I sum up my arguments and put forth some
concluding remarks.

Han Yu

A new ethics exploration for the pursuit of the world happiness,
with reference to Aristotle’s ethics and China’s “Zhong Yong” doctrine

Aristotle conceives of ethical theory as a field distinct from the theoretical sciences. His ethical
target is to live a way of life leading to eudaimonia (happiness), personal happiness and political-
community happiness. Aristotle follows Socrates and Plato in taking the virtues to be central to a well-
lived life. He identifies the highest good with intellectual areté (“virtue”, “excellence”). The eudaimon life
is one of “virtuous activity in accordance with reason”. And he gives a precise and detailed explanation.
“Zhong Yong” doctrine has an important status in Chinese traditional culture. It should be pointed out that,
the doctrine of “Zhong Yong” is not eclecticism, of a harmonious kind, but contains a simple dialectical
thought that meets certain criteria.

In today’s complex international environment two kinds of traditional doctrines in Chinese and
Western world can still show their positive significance, if we take into consideration that Aristotle’s ethics
are exploring the meaning of the current world happiness. The doctrine of “Zhong Yong” in China, is in
“Harmony but not the same”, in handling the relationship between countries and regions. It is useful as a
macroscopic guidance, as the interpretation of the ultimate value and as a methodological tool and can be
considered as a new ethics appropriate for the exploration and the pursuit of the world happiness.

Jin Xicheng
On the global justice of economic democracy and practical significance in today’s China

1. A history of the justice

The history of human civilization is a history of the justice which has been growing and maturating.
It is the certificated history by the whole political history from Aristotle in Ancient Greek to today. Aristotle
is the founder of political science, he reveals the social content about the justice which is that the problems
of power, wealth and liberty distributed and realized in the whole society.

2. The global justice of economic democracy

Global justice is not only a humanitarian concern, but also is essentially a relationship to the problem
of justice. Furthermore, the distributive justice is one of the core problems. So economic democracy and
global justice are demands the realization of fairness and justice to solve the central problem of unfair
distribution. Therefore economic democracy and global justice is of a same nature.

The economic democracy as same as the political democracy is of global justice and has a historical
significance of the world. It can be said that countries can be divided into capitalism countries, socialism
countries and medieval countries, before the Second World War. But after the Second World War, the
democratic socialism countries and the market socialism countries come into being in the world. They
are the capitalism countries going to economic democracy and the socialism countries going to political
democracy. One of their common choice and path of development is realize the economic democracy. So
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the economic democracy is a reflection of the world justice.
3. The problem of distributive justice in the current Chinese society

A rational income distribution system is an important manifestation of social fairness. In recently,
The French economist Thomas Piketty came to the same conclusion through a large number of statistical
data in his work: “Capital in the Twenty-First Century”. He pointed out that in this book: currently in
the developed capitalist countries, the capital rate of return is always greater than the economic growth
rate. Now the richest 10% Americans share more than 70% of the national wealth. It is higher than the
proportion of the gilded age at the end of 1913, and half of them which is owned by the richest 1% people.

Research shows that the situation of China is more serious than USA, and more complex than USA.
The main reason is that a part of Chinese occupies the source of the invisible income and grey income. The
invisible income evidently widen the income gap. If this factor be considered, the Gini coefficient of the
national income distribution will be significantly higher than that of domestic experts calculations for 0.47-
0.5. Research shows that all of the grey income come from the power, from the capitalization of power. So,
I think on this problem that the power and the capitalization of power is the key problem of reforming the
current Chinese income distribution.

4. Power derivation surplus value theory

The same as the America economist James -Buchanan (1919-2013), the Nobel prize winner, put the
economic person hypothesis into the political field, in which he creating the new political economics that
presented by the constitutional economics; I extended the Marx’ logic of the surplus value theory to the
field of political system, and put forward the power derivation surplus value theory. When power alienate
into capital, the power becomes the capital which deriving surplus value. Absolute power derived absolute
surplus value. Derivation surplus value theory reveals the operation rules that economy jointing politics
and its consequences. This is capital variations on the theme in the twentieth Century and twenty-first
Century. This variant theme has a more important practical significance in China.

5. International political significance of economy democracy reform in China

China had transferred from the semi colonial and semi feudal society into the socialist society
in middle of the last century, and carried out the reform and opening policy to get rid of the traditional
socialist mode, and to explore a road of the development of socialist market economy in seventy of the last
century. But today’s China entered the road of socialism in which the power combining money. Therefore,
Chinese development is facing the new era subject of the democratic economy reform.

However, it should be noted that China’s reform and opening and its socialist market economy
isn’t backward, but the progress of socialism itself. China is in advance. If the reform is successful, it
didn’t prove that China completely become a capitalist, on the contrary, it proved that socialism is alive.
Socialist countries can also complete their course of economic democracy through the reform. History of
China reform and open policy and the socialist market economy development shows that the same as the
traditional capitalist countries has created the third way through the social democracy, the development
of socialism also have a viable third way such as economic democracy. This is the international political
significance of the economic democracy reform in China.
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